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TRANSLITERATION 
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a 


. A distinctive glottal stop made at the bottom of th throat. 
2. Pronounced like the th in think. 


3. Hard h sound made at the Adam’s apple in the middle of the 
throat. 


4. Pronounced like the ch in Scottish loch. 
5. Pronounced like the th in this. 


6. A slightly trilled r made behind the front teeth which is trilled 


not more than once or twice. 


7. An emphatic s pronounced behind the upper front teeth. 


10. 


11. 


12; 


13. 


14. 


. An emphatic d-like sound made by pressing the entire tongue 


against the upper palate. 


. An emphatic t sound produced behind the front teeth. 


An emphatic th sound, like the th in this, made behind the front 
teeth. 


A distinctive Semitic sound made in the middle of the throat 
and sounding to the Western ear more like a vowel than a 


consonant. 


A guttural sound made at the top of the throat resembling the 


trilled German and French r. 
A hard k sound produced at the back of the palate. 


This sound is like the English h but has more body. It is made 
at the very bottom of the throat and pronounced at the 


beginning, middle, and ends of words. 


CONVENTIONS 


Readers should be familiar with the following terms: 
wajib, fard — something one is categorically censured for omitting. 
Throughout this translation, wajib and fard are usually rendered 


? 


as “obligatory.” In some cases, fard may be rendered as 
“prescribed” or an obligation indicated as being “fard.” 

hardm — something one is censured for, including utterances and 
acts of the heart. It is usually rendered as “unlawful” or 
“prohibited.” 

mandub, mustahabb, sunnah, masnin - something one _ is 
categorically rewarded for performing, yet not punished for 
neglecting. It includes utterances and actions of the heart, and 
is usually rendered as “recommended,” and sometimes as 
“Prophetic norm.” 

makruh — is that which someone is praised for avoiding yet is not 
censured for performing. It is usually rendered as “offensive” or 
“disliked.” 

mubah, halal - something that in and of itself is free of praise and 
censure. It has been rendered as “lawful” or “permissible.” 

mujz? — something that discharges one’s responsibility. It has been 


rendered as “adequate.” 


PREFACE 


In the Name of Allah, Most Merciful and Compassionate 


The great Hanbali scholar Imam Muwaffaq al-Din Ibn Qudamah 
al-Maqdisi (541-620 AH/1146-1223 CE) developed a program to 
take students from the very beginning of their studies to the very 
end: from having zero specialized knowledge in Islamic 
jurisprudence [figh] to being a mujtahid — someone qualified to 
deduce legal rulings from evidence. His program consisted of a series 


of books, moving the student toward the grand goal in stages. 


The first book is Al-‘Umdah (“The Support”), a basic manual of 
fiqgh for beginners. It covers the fundamental rulings that every 
Hanbali needs, presenting only the predominant opinion for each 
issue without mentioning any variance. While Ibn Qudamah did not 
concentrate on evidence in this work, he did tend to begin each 
section with a hadith that the student could then use to figure out 
many of the unmentioned branch issues. 

The second book is Al-Mugni‘ (“The Convincer”), which adds to 
the above by mentioning the different opinions within the school for 
a given issue without informing the student of the predominant 
opinion, and by adding some branch issues. 

The third book is Al-Kafi (“The Sufficiency”), which introduces 
evidences for the positions in the school, enabling more advanced 
students to understand the underlying evidence and arguments for 
variance within the school and perhaps even practice a restricted 


form of ijtihad [independent legal reasoning]. 


The fourth book is Rawdat al-Nazir (“Garden of the 
Contemplator”), a book on the fundamentals of jurisprudence [usil 
al-figh]. It is a condensed version of Imam al-Ghazali’s Al-Mustasfa 
that champions and argues Hanbali views (in contrast to al-Ghazali’s 
Shafi‘l views). 

The fifth and final book is Al-Mughni (“The Freer From 
Dependency”), which builds upon the previous works by adding 
current and obsolete opinions from the other schools (namely 
Hanafi, Maliki, and Shafi‘) as well as from the Companions of the 
Prophet # and the early Imams (may Allah be well pleased with 
them). Ibn Qudamah presents the divergent opinions within the 
Hanbali school with a particular emphasis on what was transmitted 
from Imam Ahmad. He gives the evidence for the various positions 
and then puts forth a defense of the school’s predominant position, 
thus enabling the super-advanced student to engage in even broader 
forms of ijtihdd. The book also contains quite a few minute branch 
issues. 

Thus, Al-‘Umdah provides a novice student with a solid foundation 
for personal practice and future study; Al-Muqni‘ gives beginning 
students a taste for variance within the school along with puzzles to 
ponder; Al-Kafi adds more issues and evidence, enabling more 
advanced students to understand the underlying evidence and 
arguments for variance within the school — perhaps even able to do 
ijtihad within the school; and Al-Mughni expands into other schools — 
perhaps enabling the super-advanced student to engage in even 
broader forms of ijtihad. 

So that was the program that Ibn Qudamah set down. The school’s 
development did not end with Ibn Qudamah, however (and how 
could it, given his program)? Soon after him, the madhhab had 
scholars like Majd al-Din Ibn Taymiyyah (d 652 AH) (c.f. AL 


Muharrar) and his grandson Tagiya al-Din Ibn Taymiyyah (d 728 
AH) (the “Ibn Taymiyyah”) who exercised their ijtihad. Their 
opinions had to conform to the overall corpus of the school and be 
assessed to see how they stood with respect to the principles of the 
school. Ibn al-Muflih (d 763 AH) (c.f. Al-Furti) and then ‘Ali al- 
Mardawi (d 885 AH) did this for the whole school in his 
commentary on Ibn Qudamah’s Al-Mugni‘ titled Al-Insaf. 

Since the school did not end with Ibn Qudamah, it should not be 
surprising that later scholars adapted his works to match 
contemporary developments. Misa al-Hajjawi (d 960 AH/1553 CE) 
was one of those scholars. His abridgment of Al-Mugqni‘ adhered to 
the school’s official positions and was stripped of extraneous issues, 
although al-Hajjawi did add a few necessary things. His book is 
known as Zdad Al-Mustaqni‘ fi Ikhtisar al-Mugqni‘. Al-Hajjawi’s book is 
extremely terse yet it still manages to present the school’s core 
positions along with issues rarely found in books twice its length. 
Scholars accepted the book to such an extent that some said that 
whoever has memorized it is fit to be a judge. 

One of the indicators that a book has been well-received is that 
people write commentaries on it and continue to service the book in 
some way. That certainly is true for Zdd al-Mustagqni‘. Its most 
famous commentary is probably Mansir al-Bahiti’s (d 1051 AH) AI- 
Rawd al-Murbi‘, which adds explanations, evidence, legal causes 
[ta‘lil], and additional rulings. This commentary itself has been so 
well-received that it has its own meta-commentaries and marginalia. 
Zad al-Mustaqni‘ has many other commentaries and continues to be 
commented on until today, with perhaps the most famous example 
being the late Ibn ‘Uthaymin’s (d 1431 AH) Al-Sharh al-Mumiti‘. 

That Zdd al-Mustaqni‘ has such a wide-range of commentaries 


explaining, clarifying, supporting, and expanding on its text makes it 


an excellent choice for study. That the author of the primary 
commentary, Mansitr al-Buhiti, wrote many other books that can be 
referenced whenever there are doubts about meanings in Al-Rawd al- 
Murbi‘, makes it a natural choice for someone trying to comprehend 


what al-Hajjawi intended. 


While in Damascus, I had the opportunity to study Hanbali 
jurisprudence with Abu Isma‘il ibn Badran, one of the school’s 
authorized muftis —- an expert in Islamic law who is authorized to 
issue fatwas [religious rulings]. I did it as a supplement to my Shafi‘i 
studies —- not as a replacement. I started reading with the Shaykh 
towards the end of 2000. After a year of reading, the Shaykh 
suggested that I begin teaching and transmitting what I was studying 
with him. I was already translating several books related to the 
Shafi‘i school, so I figured that I should translate one for the Hanbali 
school as well. At the time, I couldn’t find mention of any Hanbali 
books in English, so I figured that if I was going to do one, it had 
better be rock-solid and comprehensive and it would be a major 
bonus if it had a lot of related literature the reader could turn to in 
times of uncertainty. With its brevity, strength, and the existence of 
Al-Rawd al-Murbi‘, along with al-Buhiti’s other works -— Zad al- 


Mustaqni‘ was the obvious choice. 


I started work on it at the end of June 2001. Three weeks later, I 
had a complete first draft translation of the book. It was 
approximately 60,000 words long and in dire need of editing. I 
didn’t have an opportunity to do anything with the translation until 
2002 when I used it for teaching a small set of students. From 27 
September 2002 through 10 September 2003, I used the text as I 


produced lessons covering all of the chapters of worship (including 


jihad), and the beginning of the book of marriage. Each lesson 
included the translation from Zdd al-Mustagni‘ with additional 
annotations from al-Buhiti’s Al-Rawd al-Murbi‘ and Kashshdf al- 
Qind’, and from ‘Abd al-Qadir al-Taghlabi’s Nayl al-Ma’arib; and 
comments based on my lesson notes and reading. I did what I could 
to make the text accessible and practical. 

These lessons were never mature enough to be published: they 
were full of typographical errors and, more importantly, translation 
mistakes. This is the primary reason I never released the whole set of 
lessons or the translation to the general public. A second reason is 
that the lessons contained enough additional material that it would 
no longer be accurate to claim them as a translation, even though 
the additions were clearly identified. A third reason is that, over 
time, I came to realize that a less advanced text would be of more 
benefit to English readers — something like Ibn Balban’s Akhsar al- 
Mukhtasarat. 

Unfortunately, several unauthorized versions of my lessons have 
been placed online. The most common one is a PDF created in 2009. 
My name and copyright notice have been removed from this version 
— though it refers to me by my first name (“notes added by Musa, the 
translator”). Anyone doubting the provenance of the PDF’s contents 
can compare its lesson 20 (pp 81-83) to an archived version of the 
lesson.1 

In light of the above, I decided it was time to revise and correct 
my work. This volume includes the corrected contents from Zdd that 
correspond to the lesson contents. 

I relied on numerous editions of Zad al-Mustaqni‘ and Al-Rawd al- 
Murbi‘. Material from Al-Rawd al-Murbi‘ is placed between «...». There 


are many instances where I replace pronouns with the commentary’s 
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clarification without placing it between «...». I have tried to keep my 
own additions to a minimum, placing them between [...]. 

When I originally translated the text, I took the liberty of adding 
titles to make it easier for readers to follow topic changes and to find 
material. The English titles do not match the Arabic titles so my 
additions appear between parentheses. 

It is my hope that this translation - along with its future 
installments — serves English-speaking audiences as an introduction 
to intermediate-level Hanbali figh. Students will benefit most if they 
read it with a qualified instructor, perhaps after reading Hanbali Acts 
of Worship (Islamosaic, 2016). 

I ask that whoever reads this text bears in mind that it is still an 
unfinished translation in need of copyediting and proofreading. 
These, in sh@ Allah, are being done as part of the work required to 
publish the full text of Zad al-Mustaqni‘. 

The quality of the text has been markedly improved by reader 
feedback and the Logical Progression’s reworking of an early draft. 
Of particular note is Khalid Goncalves and his generous offer to edit 
the text. 

May Allah reward the Imams, scholars, and students of the 
Hanbali school past, present, and future. May He grant all who have 
been mentioned in this preface — and us — His mercy, and may He 
make us among those who benefit from this text. Where I have 
succeeded, it is only through the grace of Allah; where I have 
faltered it is from my own shortcomings. May Allah forgive the 
book’s author, its owner, its readers, its listeners, and all Muslims — 


living and dead. 


Musa Furber 
Abu Dhabi 
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November 11, 2016 


1. https://www.abc.se/home/m9783/ir/h/96. html 
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INTRODUCTION 


peesll gooyIl all pay 


In the Name of Allah, Most Merciful and Compassionate 


All praise belongs to Allah, a praise that never depletes — the best 
of what He should be praised for. May Allah bless and give peace to 
the best of all the chosen, Muhammad «<#), and upon his folk, his 
Companions (may Allah be Allah be well pleased with them), and 
whoever worships <Allah Most High». 


ole 305s vi S85all plo giko uo adall od Sania Lips Jey Lal 
8y9U ile aio B15 ledg doo] Udi 98 BlsJl 99 «a>19 od 
oe Abell GlLisVg 508 38 pogll 3! aia) aldo le lo Sijo Egigll 
p> Wo «bobill uo nid) lo 59> dokd you Qo9 535 38 shall JG 
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To commence: 

This is a summary of figh from Al-Mugqni‘ of Imam al-Muwaffaq 
Aba Muhammad <“‘Abd Allah bin Ahmad bin Muhammad bin 
Qudamah al-Maqdasi, may Allah immerse him in His mercy and give 
back to us from his blessings» following one opinion: the most 
superior in the legal school [madhhab] of Ahmad. I have hopefully 
removed issues [mas@il] that rarely occur and I have added what is 
relied upon, since aspirations have lowered and reasons that 
preoccupy one from reaching the goal are numerous. In spite of its 


small size, what it does include frees need of lengthiness. 
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There is no change or power save through Allah. He is our 


sufficiency and best to rely upon. 
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1 PURIFICATION 
8 lpbil Gis 
G5)] Jlgig colize 99 log WISI! ZL)! ras 


Purification is lifting ritual impurity or matters similar to it, and 


removing filth. 


99 due €SjUbI] Gut! Gb) Vo Sas! 2857 V Sopb a5 dlboll 
asbl> sle sll 


There are three categories of water. 
[1] Purifying water. It lifts ritual impurity or removes foreign 


impurity. It is water that remains as it was created. 


purl usw ol cerilo gloy «BS 9] y991S glass ejloo yey 295 Ul9 
1055 
It is offensive to use if it changes as a result of [being mixed with] 
a non-soluble substance (e.g., a chunk of camphor or grease), or if it 


is mixed with sea salt, or heated using impure substances [e.g., 


donkey manure]. 


gl ped 5599 3 Cul yo aac elo! Ugo Cgtiy Loy 9] ain a5 Ue 
99 esiaul uly 0589 pl aly ol Yuoudl sew gl dine djgleoy 
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It is not offensive to use if it changes [naturally] as a result of 


remaining still, something growing in it, tree leaves [falling into it], 
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or something else that is difficult to avoid; or if it changes from 
being adjacent to a carcass; or changes from being heated by the sun 
or [from being heated by] something pure. 

It is offensive to use if it was previously used in a recommended 
[musatahabb] purification [e.g., renewing ablution, washing for the 
Friday Prayer [Salat al-Jumu‘ah], or washing a second or third time]. 


atbJlss - 85 iodlpc Jb) ailatusd lads - 5S 99 oaild al uly 
Japs 485 a,b gilaeS a5} (ginis .8,iall 


If water reaches two qullahs [approximately 162 liters or 42.8 
gallons, which is a “large quantity” and anything less is a “small 
quantity”] and is then mixed with: [a] an impure substance [that is 
not urine or other liquid waste from humans] without it changing, or 
[b] urine or waste that is difficult to remove [e.g., the rain-water 


collection reservoirs on the path to Mecca] - it is purifying. 
PIS ys AlolS S,lpbI dlyol y CIS juss Sop Je) GIS 8557 Vo 


If a lone woman uses a small quantity of water to make a 
complete purification from a state of ritual impurity, [that used] 


water will not lift a male’s ritual impurity [i.e., it is not purifying]. 


gl GSS aba, 285 gl ad hdLw ol Athy aby, 91 aig! gl aoeb 5.35 Uly 
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[2] Water that is pure <but not purifying is the second category of 
water. If its color, taste, or smell changes as a result of cooking or 
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something falling into it; or if a small quantity of that water is used 
to lift ritual impurity; or if someone’s hand is dipped in it after they 
arise from nocturnal sleep [which invalidated their ablution]; or, if it 
was the last water used in removing impurities — it is pure [but not 


purifying]. 


Qauled (Se yo adil 9] Guus 909 LOY 9] aiulen 5155 lo Guill 
‘ - 2 9 2 2 a - Fo . -po« 
Jl} ol L0g>uIg li sad DiS Sop Gus! sloll oJ] arol old bptle; ULS 
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[3] Impure «is the third category of water. It is water that has 
[been altered] by impurities, or is a small quantity of water that has 
encountered an impurity or has separated from a spot containing an 
impurity before removing that impurity. 

Impure water becomes purifying if: [a] a large quantity of 
purifying water is added to it — but not if the impure water contains 
dirt and the like; [b] a large quantity of impure water [returns] to 
the way it was on its own [without anything being added to it]; or 
[c] by removing water from it, a large quantity [two qullahs - 
approximately 162 liters or 42.8 gallons] of unchanged water 


remains. 
Uo ccadsll le st aiyleh gl oyae gl isle Awl 9d EL oly 
lopidl,| poi bitty Vg Ged plo logllosiul 63> yur Soph ail 
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dt>l9 d\Lo iplog 4956 lia 


One acts according to certainty if one has doubts about the 


impurity or purity of water or anything else. 
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If purifying water is indiscernible from impure water, then it is 
unlawful to use and one does not attempt to discern between [the 
two]. 

Pouring out the two [questionable waters] or mixing them 
together is not a condition for making dry ablution [tayammum]. 

If purifying water is indiscernible from pure water, one makes a 
single ablution from both [a hand-full from one and a hand-full from 


the other] and prays a single prayer. 


Jay d3Lo w95 US 99 abo adjaey of Aiuxd d,alb Gls GPE! oly 
O\Lo S159 9x0! gf Guseil 
If pure garments are indiscernible from impure or unlawful 
garments <and one knows their number, then one’s prayer is prayed 


in a different garment until the number of prayers equals the 
[number of] impure garments plus one prayer. df he does not know 
the number of impure or unlawful garments, he must pray a prayer 
in each garment in order to be sure that he has prayed in a pure 
garment — even if the number is large. It is not valid to pray in a 


questionable garment when there is one that is certainly pure.» 
Containers (and Animals) 
asl OL 
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All pure containers — even if expensive — are permissible to acquire 
and use except for containers made of gold, silver, and what is 
soldered by them; for these are unlawful to acquire and use -— even 
for a woman. 

Purification from them is valid. 

It is lawful to use a small amount of silver solder if needed, but it 
is offensive to touch the soldered area without need. 

The implements of non-Muslims are lawful to use, even if their 
slaughtered meat is unlawful. It is also lawful to use their clothing if 


the clothing is not known to be impure. 


lod Yo aul 99 Sal ie dlosiwl Elis Eb Ais ile 5phi Vo 
ao AE Sich, ay UB ed ek os © 3 ie : 
2 Gal log cogrig par ue Gauss lpilioml JS pid dle! 09 palb 
AOS gpd we 
Tanning does not purify skins of dead animals that were not 
[properly] slaughtered. After being tanned, they are lawful to use 
with dry goods if the animal was pure when alive «whether edible, 
like a sheep, or not, like a cat». 
The milk and all parts of dead animals that were not [properly] 
slaughtered are impure, except for hair and the like. 


Anything separated from a living animal is akin to an 


unslaughtered dead creature of its type «in being pure or impure. 
Going to the Lavatory 


sLiwil OL 


SSI Go alll Sgel all piu» : Ugd sel Ugss Sic Gai 
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It is recommended to say when entering the lavatory: 


“Bismi Llahi r-rahmani r-rahim, Allahumma inni a‘tidhu bika 
mina I-khubthi wa |-khab@ ith” 


(“In the name of Allah. O Allah, verily I seek protection 
through You from male and female devils.”) 


and when exiting: 


“Ghufranak al-hamdu Lillahi lladhi adhhaba ‘anni al-adha wa 
<a@fani” 


(“Forgive me. Praise belongs to Allah, who removed harm 


from me and cured me.”) 


<It is recommended) to enter «the lavatoryy with one’s left foot and 
to exit with one’s right. [This is] the opposite of how one enters and 
exits a mosque <and house,» and of how one wears slippers <and 
leather footgear [khuff]>. 

<It is also recommended) to favor one’s left foot «while squatting to 
relieve oneself); to distance oneself «whem in vacant areas; to conceal 
oneself; and to seek soft ground for urination. 

After urinating, <it is recommended) to wipe the penis from base to 
tip three times using the left hand, to tap it three times, and to move 


to another spot to remove the impurity if soiling oneself is feared. 
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Unless needed, it is offensive to enter the lavatory with anything 
bearing mention of Allah Most High «other than the written Quran 
[mushaf], as that is unlawful; to lift one’s garment before drawing 
close to the ground; to speak while urinating; to urinate in crevices 
and the like <e.g., burrows); to touch one’s genitals with the right 
hand; to use the right hand when removing impurity with stones 


[istiimar]; and to face the sun or the moon. 
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It is unlawful «while relieving oneself to face or turn one’s back to 
the direction of prayer [giblah] when not inside a building. df one 
turns away from the qiblah or places a barrier between oneself and 
the qgiblah, it ceases being unlawful]. 

dt is unlawful to remain in the lavatory longer than needed; to 
urinate on a <troddem path, in beneficial shade «or sunny areas 


during winter, or beneath a fruit-bearing tree. 
EI AS) pl UO] jlosiwWl ajFi9 slIl ariiud pi Sey jodiins 
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One cleans oneself with a stone and then with water. It is 
adequate [mujzi’?] to remove the impurity solely with a stone so long 


as [the impurity] does not move beyond its typical location [i.e., the 


place from which it exited]. 
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The preconditions for cleaning oneself with stones and the like 
<e.g., wood or a patch of cloth) are that «the object used for cleaning» 
is [a] pure; [b] «permissible to use; [c] capable of cleaning the area; 
[d] not a bone, dung, food, or anything possessing sanctity; and [e] 
not part of an animal «like its tail or unshorn woob. 

A condition <for cleaning oneself solely with stones» is that there 
be at least three clean wipes -— even if using a stone with three 


corners. 
.p9 le aah’ (ig 

It is recommended to stop [wiping at] an odd number. 
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Cleaning oneself with water [istinj@] is obligatory whenever 
anything other than flatulence exits the waste passages. 
It is not valid to make ablution [wud] or dry ablution 


[tayammum] before cleaning oneself. 


The Toothstick and the Recommended Actions of 
Ablution 
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Brushing the teeth with a soft twig [miswak] that cleanses the 
mouth, does no damage, and does not splinter is reeommended at all 
times except after the sun has reached its zenith for someone who is 
fasting. 

[This recommended act is not achieved] by using the fingers or a 
cloth. 

Its usage is emphasized for prayer, when waking, and when the 
mouth changes «due to food or anything else, and when making 
ablution and reciting Quran... [and when] entering the house and 
mosque, after long silences, when the stomach is empty, and for 


yellowed teeth». 
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<It is recommended) to brush from side to side, starting from the 
right side of the mouth; to anoint oneself with oil every other day; to 
apply kohl <dthmid, on each eye» an odd number of times «nightly, 
before going to bed). 
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It is obligatory to say the “Bismi Llah” during ablution if one 


remembers to do so. 
E5BI 85539 cayuai ole Co3) pl lo Slixd! Caxig 


Circumcision [khitan] is obligatory «when one becomes religiously 
responsible» provided one does not fear for one’s safety «whether 
male, hermaphrodite, or female. A male’s circumcision consists of 


removing the foreskin. A female’s consists of removing part of the 
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skin covering the clitoris [i.e., the clitoral hood]; it is recommended 


not to remove all of ib.2 


It is offensive to shave part of his head and leave part of it. 
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The recommended acts of ablution [wudi?] include: 

[1] using the toothstick [miswak]; 

[2] washing the hands three times; — but it is obligatory «to wash 
the hands three times accompanied by the intention and saying 
“Bismi Llah”) after rising from nocturnal sleep which invalidates 
ablution «though [the obligations of] washing them and [of] 
saying “Bismi Llah” are dropped out of forgetfulness); 

[3] beginning by rinsing the mouth then rinsing the nose, and to 
do these two vigorously unless one is fasting; 

[4] combing one’s fingers through one’s beard, and between one’s 
fingers; 

[5] beginning with the right side; 

[6] taking new water for the ears; and, 


[7] performing a second and third washing [of each body part]. 
The Obligatory Acts and Description of Ablution 
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The obligatory acts [of ablution] [furtid] are six: 

[1] washing the face, including the mouth and nose; 

[2] washing the forearms; 

[3] wiping [all of] the head, including the ears; 

[4] washing the feet; 

[5] maintaining the above order; and, 

[6] maintaining continuity, meaning that each limb must be 


washed before the one washed before it dries. 


Ls V Wl dlpbl of G35I1 B38, S99 pls ISSVI dpb) bie ily 
I> Gul Gginus soe ol del ,a5 dylpbl U iad lo 595 O18 «Lys VI 
2825! lg catuSé 1iS9 Gils yc GS] Ggisus Wind 159i uly «23551 


lajilw 28551 lois! aiylpby 5938 Wine ol lég.09 Gog) Glael 


The intention [niyyah] is a condition for every act of purification. 

One makes the intention to lift the state of ritual impurity, or for 
purification to perform that which would be unlawful without it 
e.g., prayer, circumambulating the Ka‘bah, and touching the written 
Quran [mushaf]). 

If one intends [to perform] an act for which ritual purity is 
recommended (such as reciting Quran), or the recommended 
renewal of ablution <such as after having prayed with the prior 
ablutiony while being forgetful of having invalidated it, then the 
ritual impurity is lifted. 

If someone intends a recommended purificatory bath [ghusl] «such 
as for Friday Prayer it will suffice for the obligatory purificatory 
bath, and vice versa. 
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If one has multiple reasons for one’s ritual impurity that render 
ablution or the purificatory bath obligatory but one intends 
purification from one of them «and not raising any othen, all the 


others are lifted [as well]. 
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It is obligatory to make the intention with the first obligatory act 
which is saying “Bismi Llah.” 

It is recommended to make one’s intention with the first of the 
recommended acts that precede the first obligatory act. 

<It is recommended) to remember one’s intention throughout the 
entire process. 

It is obligatory to positively maintain the intention «by not 
intending its interruption before completing the act of ritual 


purificatiom . 
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The description of how to make «a complete ablution is [in order]: 


[1] one makes the intention; 
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[2] says, “Bismi Llah”; 

[3] washes the hands three times; 

[4] rinses the mouth and nostrils «three times each». 

[5] One [then] washes the face «three times. Its limits are» from the 
hairline to underneath the jawbones, including the chin 
lengthwise, and from ear to ear widthwise — including sparse 
hair and the outer surface of thick hair as far as it descends. 

[6] One then washes the hands up to and including the elbows 
cand fingernails — three times. Light grime under the fingernails 
and the like are harmless). 

[7] Then, one wipes the entire head including the ears — one time. 

[8] One then washes the feet including the ankles «three times). 


Someone with an amputated limb washes the remaining essential 
portion of a cut [limb]. If the amputation is at the elbow joint, one 
washes the end of the upper arm [the humorous]. <Similarly, if the 
amputation is at the ankle join, one washes the end of the shin.» 

[9] Then, one then raises one’s gaze to the sky and says what was 


narrated: 


“Ashhadu an ld ilaha illa Llahu wahdahu 1d sharika lahu, wa 
ashhadu anna Muhammadan ‘abduhu wa rasiluhu. [Allahumma 
j‘alni mina t-tawwabin wa j‘alni mina I-mutatahhirin, subhanaka 
Allaumma wa bi hamdika, ashhadu an la ilaha illa anta, 


astaghfiruka wa atibu ilayk] ” 


(“I testify that there is no deity other than Allah, alone and 
without partner. And I testify that Muhammad is His servant 
and His messenger. [O Allah, make me amongst the penitent 
and the purified. All Glory and praise is Yours, O Allah. I testify 
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that there is no deity other than You. I seek your forgiveness 


and repent to You]”). 


It is permissible to assist someone in performing ablution, and one 


may dry one’s limbs <from ablution water. 


Wiping over Footgear (and Other Barriers) 
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«Wiping over footgear [khuff] and other barriers [e.g., bandages 
and headgear] is a dispensation [rukhsah] and is superior to washing 
one’s feet. Wiping over them lifts ritual purity. [However], it is not 


recommended to wear such barriers simply for the sake of wiping.» 
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It is permissible to wipe over footgear that is pure, lawful, and 
that covers the portion obligatory to wash during ablution, and that 
attaches to the feet on its own, for a duration of 24 hours for a 
resident or a traveler who is not permitted to shorten prayers » and 
72 hours for a traveler «who is permitted to shorten prayers). 

‘The duration begins) after losing ritual purity. 

[One can also wipe over] thick socks and the like; a man’s turban 


that loops under the neck or possesses tails; and a woman’s head- 
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covering that wraps around her neck. 

«Wiping over the aforementioned applies only» for minor ritual 
impurity. 

One can wipe over a bandage — even in the case of major ritual 
impurity — as long as it does not cover more than what is needed 
<i.e., the injury or break and nearby areas needed for fastening the 
bandage». 

«Wiping over bandages is the dispensation that even sinners can 
take [‘azimah]) until their removal provided they are worn after the 


completion of ritual purification. 
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One wipes like a resident if one: [a] wiped while traveling and 
then became a resident; or [b] wiped while a resident and then 
became a traveller, or [c] is unsure about its start <i.e., whether one 
began wiping as a resident or traveler). 

If one is ritually impure «while resident and then travels before 
actually wiping [over footgear or the like], one wipes over them as a 


traveler would «since the wiping began when one was a traveler). 
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One does not wipe over hats; cloth wrapped around the foot [to 
keep it warm]; something that does not stay on the foot; or 


something that reveals part of the foot. 
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If one leather sock was worn over another before losing one’s 


ritual purity, the rules [related to wiping] apply to the top sock. 
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One must wipe: the majority of a turban; the top of the foot — from 
the toes to the ankle, and not the sole or the ankle alone; and the 


entirety of a bandage. 


The easiest way to [understand] the various cases of wearing 
splints and/or bandages is through a table. Here “bandage” is used 
for both “bandage” and “splint.” 


| Different Cases | What Results 


Note: 

* The healthy part of a limb is always washed. 

* The bandage is wiped only when worn in the state of ritual 
purity. 

* Dry ablution is always made when the bandage is worn while in 
the state of ritual impurity. 

* Wiping and dry ablution are both performed when the bandage is 
worm in the state of ritual purity and extends beyond the 


injured area. 


The relevant passages from Dalil al-Talib with notes — «t: ...» -taken 


from Nayl Al-Ma’arib follows: 
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If someone wearing a bandage put it on while he was ritually 
pure and it does not exceed the necessary area, he washes the 
sound area and wipes over the bandage with water, and that 


suffices <t: without him having to make dry ablutiom. 


Otherwise «t: if he had put the bandage on without being 
ritually pure and feared harm if he took it off) it is obligatory, in 
addition to washing, «t: the sound area) to make dry ablution for 


the bandage ¢t: ...and likewise, for an open wound). 


The bandage is not wiped over «t: in addition to dry ablution 
being performed) as long as it was not applied while the person 
was ritually pure and it exceeds the injury area. Otherwise, one 


washes it, wipes over it, and makes dry ablution for it. 
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Whenever part of what is essential to wash becomes visible or its 


duration expires, one will need to renew his purification. 
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Ablution Invalidators 
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«Eight things) invalidate ablution: 

[1] anything exiting from a waste-passage, ‘even if rare or pure, 
like a bloodless birth...); 

[2] any amount of urine or feces, or large amounts of another 
impure substance <e.g., vomit» exiting from the rest of the body; 

[3] losing consciousness — except for light dozing while seated or 
standing; 

[4] touching a [male’s] attached penis or a [female’s] labia with 
the back or palm «or edges» of one’s hand, touching a 
hermaphrodite’s penis and labia, or a male or female touching 
their [own] genitals with arousal; 

[5] a male touching a woman’s skin or her touching his with 
arousal; and, 


[*] touching the anus. 


[Ablution] is not invalidated by touching the hair or fingernails <or 
tooth — whether his or a woman’s - nor if one is touched by the 


aforementioned); or by «a mam touching a pubescent male «even with 
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desire; or when «touching occurs) over a barrier; or if someone’s 
body is touched «by a male or female) — even if one feels aroused by 
it. <Likewise, being touched on the genitals does not invalidate 
ablution.» 
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Ablution is also invalidated by: 
[6] washing the deceased; and, 


[7] eating camel meat. 
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[8] Anything that requires a purificatory bath also requires an 


ablution — except for death. 
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Whoever is certain that he had ritual purity but doubts that it 
became invalidated (or vice versa), bases his action upon his 
certainty. 

If one is certain that he has been in both states but does not know 
which was prior, then it is the opposite of the state that preceded the 
two <if he knows what it was. Thus, if he is certain of having ritual 
purity prior to the two, he is now ritually impure; and if he is certain 
of having ritual impurity prior to the two, he is now ritually pure. 
This is because he is certain of the first state turning into its 
opposite, and doubts its opposite remaining until now —- and the 
default is that it remains. If he is uncertain as to which state was 


first, ablution is necessary». 
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It is unlawful for someone in the state of minor ritual impurity to 
touch the written Quran [mushaf], pray, or perform 


circumambulation [tawdf]. 
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Major Ritual Impurity 
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<Six occasions obligate the purificatory bath [ghusl]: 

[1] the release of ejaculate from someone who is awake, with it 
being in spurts and accompanied by pleasure — but not when 
these two are lacking. If one feels it move but it does not exit, 
one must take a purificatory bath; if the sperm later exists, the 
purificatory bath is not repeated; 

[2] the insertion of the glans [head] of a primary penis into a 
primary vagina or anus [as opposed to insertion involving a 
supernumerary penis, vagina or anus] <even without 
ejaculation, even into an animal or a dead being <or someone 
asleep, insane, or young but capable of intercourse. And 
likewise, if a man’s penis is inserted without his knowledge, 
into any of the above while he is asleep); 

[3] a non-Muslim entering Islam; 

[4] death <for a non-martyn; 

[5] menstruation [hayd]; and, 

[6] lochia [postpartum bleeding] [nifds] - unless it is bloodless 
childbirth. «There is no difference of opinion that both of these 
require a purificatory bath, as stated in Al-Mughni. The flow of 
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blood necessitates the purificatory bath, and its cessation is a 


condition for a purificatory bath. 
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It is unlawful for anyone obligated to make a purificatory bath to 


recite Quran. 
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[Someone who must make the purificatory bath] can pass through 
a mosque if there is a need to do so «and, according to the sound 
opinion, without need. But he cannot remain therein without 
ablution. df he does make ablution, it is permissible for him to stay. 
«Someone drunk, insane, or soiled with transferable impurity is 


barred from [entering or remaining in] the mosque.» 
usll J Gu pld W slocl ol v9iF Yo GU gi Le ULE wag 


One is recommended to perform the purificatory bath if he has 
washed a dead body; regained his sanity; or regained consciousness 


without having ejaculated during that period. 
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A complete purificatory bath is comprised of [in order]: 
[1] making the intention; 
[2] saying “Bismi Llah”; 


[3] washing the hands three times and washing any impure areas; 
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[4] making ablution; 

[5] pouring «water on the head three times, ensuring that it wets 
through «meaning wetting the base of the hair, and it is not 
sufficient to just wipe ib; 

[6] pouring water over the body completely, three times; 

[7] rubbing the body; starting with the right side; and, 

[8] washing the feet «a second time in a different location [if 
necessary, to ensure that there is no filth on the bottoms of the 
feet]. 
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What is adequate «meaning what suffices» is that one makes the 


intention; says, “Bismi Llah”; and washes the entire body once. 
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<It is recommended that) one make ablution using one mudd [0.51 
liters or 0.54 quarts] of water, and the purificatory bath using one 
sa‘ four mudds) [2.04 liters or 2.2 quarts] of water. 

It suffices if one can drench everything «meaning that the water 
flows over the entire body without having to rub it with less than 
these quantities, or one intends their purificatory bath to lift both 
major and minor ritual impurity. 

It is recommended for someone in the state of major ritual 
impurity [jandbah] «even women, and upon finishing menstruation 
or lochia ceasing» to wash the genitals and make ablution before 


eating, «drinking, sleeping, or repeating intercourse. 


Dry Ablution 
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«Dry ablution [tayammum] legally means to wipe the face and 
hands with dirt in a particular manner. It is one of several things 
specific to this community [ummah]: Allah has not made it a means 
of purification for any other community out of making things easy 


and largess [for us]). 
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Dry ablution is a substitute for purification with water. It is 
permissible «with two preconditions). 

‘The first is» that the time for an obligatory [act] «or something one 
has sworn to do» has entered, or something supererogatory becomes 
permissible. 

‘The second is the inability to use water, including:» the absence of 
water; its price being much higher «than normal); not being able to 
afford the price; fear that using or seeking water will result in harm 
to one’s body, one’s friends, or to someone in one’s charge «meaning: 
one’s wife or the wife of one’s relative, or fearing <harm» to one’s 
property [or livestock] from thirst, sickness, destruction, or the like 
<e.g., fearing that using it will delay recovery or cause a blemish to 


remain. 
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If someone finds only enough water for a partial purification, he 
makes dry ablution after first using the water. 

Whoever has a wound «that would be harmed if washed and wiped 
over makes dry ablution for it then washes the remainder of the 
limb. 

if wiping it is not harmful, it is obligatory to wipe [the wounded 
limb] and that suffices. If the wound is on one of the limbs of 
ablution, order and consecutiveness must be observed when making 
dry ablution, so he makes dry ablution at the point when he would 
[normally] wash [the limb] if it had been healthy; and he must 
maintain continuity, so he repeats washing the healthy part of the 
limb every time he makes dry ablution. This is in contrast to making 
dry ablution for the purificatory bath [ghusl] [during which there] is 


no order or continuity». 
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It is obligatory for one to seek water from one’s traveling 
companions, in the local area «by looking behind, in front, right, and 
left, and by using <trusted) indicators . 


He must repeat [his prayer] if he forgot that he can obtain water, 


performed dry ablution «and prayed). 
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One prays and does not repeat it if 
[a] one’s dry ablution was intended for several ritual impurities 


cand likewise if one intended [to lift] one type of impurity or 
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two types); or, 

[b] there is impurity on one’s body and removing it would injury; 
or, 

[c] one lacks that which would remove [the impurity]; or, 

[d] one fears the cold; or, 

[e] [one is confined] in a town «where water does not reach one; 
or, 

[f] one is restrained); or, 


[g] there is an absence of water and dirt. 
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It is obligatory [wajib] to make dry ablution from pure, unburned, 
dirt. 
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Its obligatory [fard] actions are: 

[1] wiping the face, 

[2] wiping the hands up to the wrists; and, when performing it for 
minor ritual impurity; and, 


[3] to maintain the above order and continuity. 
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It is a condition to intend whatever the dry ablution is for dike 


prayer, circumambulation, or the likes from impurity or the like 


«such as impurities on the body. So one intends making it licit to 
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perform prayer while having sexual impurity and minor impurity or 
one of them, or instead of washing an injured part of the body or the 
like. This is because dry ablution is a purification out of necessity, 
and it does not actually raise the state of impurity. Thus, it must be 
identified in order to strengthen its weakness. If one intended only 
to raise impurity, it would not suffice.» 

If he intended only one, it does not suffice for the other. 

If he intended a supererogatory «prayer or did not qualify it, he 
does not pray an obligatory <prayer with it. 

If he did intend it «being licit to pray an obligatory prayen, then 
he prays obligatory and supererogatory «prayers during the entire 
time. 

«Whoever intends something renders it licit and whatever is less 
than it. The [order, starting from the] highest is: 

[1] a personal obligation [e.g., one of the five daily prayers]; 

[2] a vowed act; 

[3] a communal obligation [e.g., the funeral prayer]; 

[4] a supererogatory prayer [e.g., the prayer for greeting the 

mosque); 

[5] a supererogatory circumambulation [of the Ka‘bah]; 

[6] touching the mushaf [the printed Quran]; 

[7] reciting the Quran; and, 


[8] remaining in the mosque. 
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Dry ablution is invalidated by the ending of the time [of the 
prayer for which it was made]; by anything that nullifies ablution; 


and by the presence of water «for someone capable of using it 
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without harm — if the dry ablution was made because of its absence), 
even if the water is discovered while one is praying, but not 
afterwards. 

It is better to delay dry ablution until the end of the «preferred) 


time if water is expected [to be found]. 
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The description of dry ablution is [in order]: 

[1] one making the intention; 

[2] saying “Bismi Llah”; 

[3] hitting the dirt with both hands, fingers outstretched and 
slightly parted; 

[4] wiping the face with the bottom-side of the fingers; and, 

[5] [wiping] the back of the hands with the palms, and lacing the 
fingers together. 


Removing Impurity 
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When removing any impurity on the ground, a single washing that 
removes the impurity suffices. 
When removing any impurity elsewhere: seven washings, one of 


them being with dirt, suffices for canine and swine impurities. 


Saltwort [ashndn] and the like suffice in the place of dirt. 
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Seven washings without dirt suffice for other impurities «using 
purifying water, even if unlawful to use [for ablution]. This is 
provided that the seven washings clean it. Otherwise, [one continues 
to wash] until it becomes clean by scratching, scraping, and 


squeezing — when possible each time — outside of the water....» 
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Something that has become impure is not purified by the sun; the 
wind; or by rubbing it. «Not even the bottom of leather socks, shoes, 
or the tail of a woman’s garment. Neither does wiping [an impure] 
polished surface [purify it]. 

‘An impurity does not become pure via) chemical transformation 
«so: the ashes, dust and fumes of an impurity; worms in a wound; 
dung beetles; a dog that fell into a saltworks and became salt-cured; 
and the like are [still] impure except for wine if it becomes vinegar 
<on its own or by being moved with the intent to cause it to become 
vinegar. So, it is not possible to purify wine that is induced to turn 
to vinegar, or liquid fat that became impure <or [impure] dough, or 
the inside of a[n impure] seed, or a container that absorbed impurity 


[through pores on its surface], or a blade tempered with impurity». 
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If the location of impurity is not clear , the [entire] item is washed 


until one is certain of its removal. 
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The urine «and vomit of a male infant who has not eaten food <out 


of desire is purified by dousing it «or drenching it in water. 
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Small amounts of impure blood from a pure animal are excused 
except when present in liquids and edibles. 
The remnants of filth left after cleaning the private parts with a 


stone are excused so long as they remain in their spot. 
gol enor! Gureiy Vo 
Humans do not become impure through death. 
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The following are pure: the offspring of pure animals that have 
open circulatory systems; the urine, feces, and sperm of animals 
whose meat is eaten; human sperm; vaginal discharge ust like 
sweat, saliva, mucus — even if blue, and a sleeper’s drool; and the 
remnants of food and drink left by a cat - or by any animal smaller 
than it in size. 

Predatory beasts and birds darger than a cat), donkeys, and mules 


are impure. <So are all of their body parts and excrement.» 


Menstruation, Postpartum Bleeding, Chronic 
Discharge 
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Menstruation [hayd] does not occur before nine [lunar] years, or 
after fifty [lunar] years [of age], or during pregnancy. 

Its minimal duration is 24 hours, and its maximal is 15 days, with 
the norm being six or seven «days with their nights). 

The minimal duration between two menstruations is thirteen days. 
There is no limit to the maximal duration «but the norm is the 


remainder of the month». 
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A woman makes up fasts missed during menstruation «or lochia 
[nifds]», but not prayers. <These are both according to scholarly 
consensus.» Her fasting and prayers [at those times] are not valid; 
indeed they are unlawful. 
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It is unlawful to have vaginal intercourse with [a woman during 
menstruation or lochia] «except for someone with otherwise- 
unquenchable sexual desire [shabaq] in certain preconditions): 

If [the act is committed] «whether through a barrier, under duress, 
out of forgetfulness, or due to ignorance, the man must make an 


expiation: a half or a whole dinar. «Or its monetary value in silver. It 
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suffices for a single occurrence. The expiation is dropped if he is 
unable to pay. If the woman was complicit in the act, her ruling is 
the same as a man’s.) 

[A man] may enjoy her «during menstruation) in any manner other 
than vaginal intercourse <e.g., kissing, touching, and bringing about 
ejaculation outside of the vagina. If he wants to enjoy her and she 


claims to be menstruating, her word is accepted). 
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If the bleeding «from menstruation or lochia) stops and she has not 
yet made purificatory bath, she can fast and be divorced, but 


nothing else. 
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A woman experiencing her first period «meaning a girl who has 
never menstruated and sees blood at a time when it is possible for 
her to be menstruating refrains <from prayer, fasting, and the like; 
simply by seeing bloody discharge [from her vagina], whether red, 
yellow, or murky», for the minimal duration «of menstruation — a day 
and a night. She then makes the purificatory bath [ghusl] «because it 
has occurred for the minimal duration) and prays «and fasts, but does 
not have intercourse). 

If the bleeding stops without exceeding the maximal duration «15 
days», she makes the purificatory bath [ghusl] when it stops. «This is 
obligatory since it is possible that the bleeding is menstruation. She 


does the same for the second and third occurrences of bleeding). 
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If this repeats three times <i.e., for three months without variatiom, 
then «all of} it will be considered her menstruation. «Her cycle is 
established and she refrains [from all acts of worship and from 
intercourse] during the fourth month. Her cycle is not established 
with less than three occurrences). 

She makes up whatever was obligatory during it <e.g., any 
obligatory fasts, circumambulating the Ka‘bah, and spiritual retreats 
[i‘tikaf] in a mosque. 

If her menstruation ceases and never repeats, or, if she becomes 
menopausal before her menstruation repeats three times, she does 
not make anything up». 

If bleeding exceeds the maximum duration «15 days», it is irregular 


bleeding. 


Many scenarios of irregular bleeding have their own ruling. The 
scenarios covered in the text are: 
a. A woman experiencing her period for the first time 
1. Can distinguish 
2. Cannot distinguish 
b. A woman who has a regular cycle 
1. Remembers her cycle 
2. Forgets her cycle 
a. Sound distinction 
b. No sound distinction 
1. Does not know the duration 
2. Knows the place but not the duration 


3. Knows the duration but not the place 


The paragraphs in the text have a code in the margin that 


corresponds to their corresponding scenario, e.g., the last scenario’s 
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code is B2B3. 
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[A1] If «a woman experiencing her period for the first time has 
[sound] distinctive bleeding in that) some of the blood is red and 
some of it dark, and the dark blood does not exceed the maximal 
duration [15 days] and is not shorter than the minimal duration [24 
hours]: the dark blood is her menstruation. dt is the same if some of 
it is thick or acrid and is fit to be menstruation.» She refrains [from 
all acts of worship and from intercourse] for that amount during the 
second month «even if it does not repeat». The red blood is irregular 
bleeding <and she prays and fasts during it. 

[A2] If the bleeding is indistinguishable, she refrains «from prayer 
and the like, for the minimal duration for menstruation, for each 
month until the cycle repeats three times. [From the fourth time 
onward] she refrains» for the common duration of a menstrual cycle 
‘six or seven days» from every month. <She refrains from the 
beginning of the time that it started — if she remembers when it 
began. Otherwise, she refrains from the beginning of each crescent 


moon.) 
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[B1] A woman with irregular bleeding who has a regular cycle 
refrains for her regular period — even if the blood is distinguishable. 


‘She then makes the purificatory bath and prays.» 
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[B2A] If she has forgotten her regular cycle, she acts according to 
sound distinction «by the black blood and the like not being less than 
24 hours and not exceeding fifteen days; even if it changes its time 


or does not repeat. 
0939) Auld] azogey AoJlIIS YAsd! Led Jarod US pJ old 


[B2B1] If she does not have sound) distinction «and has forgotten 
the start date and duration of her [last] menstruation, «she refrains 
fon the most common duration [six or seven days]. [Like knowing 
that her bleeding was sometime during the first ten days of the 
month, but she does not know the number of days.] <She refrains 
from the beginning of each duration that she knows contained a 
menstruation — but its start date is unknown. Otherwise, her cycle 
commences with the beginning of each lunar month.» 

[B2B2] It is the same for a woman who knows her cycle’s start 
date but forgets its duration. «k: Such as by knowing that her 
bleeding would happen during the ten middle days of the month, the 
beginning of the second half of the month, and the like.» «Thus, she 
refrains for the most common duration [six or seven days], and at 


the same time each month». 
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[B2B3] If she knows its duration but forgets its place in the 
month <k: by not remembering if her menstruation was at the 


beginning, middle, or end of the month - even if in the middle of 


the month - she starts from the beginning <of the time her 
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menstruation would normally come. [She is] like a woman 
<experiencing her first period) who has neither regularity or 
distinction. <So she refrains from the beginning of its onset according 
to what preceded [in A2]. 
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The following are considered menstruation when they repeat three 

times: 

[1] anything beyond her regular cycle <for example: if her 
menstruation is typically five days each month but is now six 
days); 

[2] anything that comes early <for example: her regular cycle is at 
the beginning of the month but she then sees it at the end); and, 


[3] anything that comes late «the opposite of the previous). 
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Anything shorter than her regular cycle is pure. «For example: if 
her cycle is normally six days but the bleeding stops after five, she 
makes the purificatory bath when it ends and prays because she has 
become pure.» 

If bleeding resumes during her regular cycle, she refrains during it. 
‘An example: Her regular cycle is ten days. She bleeds for six days, 
the bleeding ceases on the seventh and eighth day, then it returns on 
the ninth and tenth day. However, she refrains throughout, even 
during the two days in which the bleeding ceased, because the entire 
range of days coincides with her customary period, just as if it had 


never ceased.» 
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Yellowness and murky-brownish discharge during the regular 
cycle is considered menstruation. «Thus, she refrains during it. But it 
is considered menstruation if it occurs after her regular period — 
even if it repeats.» 

If she sees blood one day «or for less than a day, or more than a 
day, then no blood the next day «or less, or more: the blood is 
menstruation and the cleanliness is purity. ‘Thus, she performs the 
purificatory bath and prays and fasts during the duration of 
cleanliness. But it is offensive for her to have intercourse during this 
time. [This applies] so long as the cycle does not exceed the 
maximum duration <of menstruation days, which is 15), since it 


would then be considered irregular bleeding). 
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A woman who has irregular vaginal bleeding and the like <or 
someone who is incontinent, or constantly emits pre-ejaculatory 
fluid [madhi], or suffers from perpetual flatulence or has a bleeding 
wound that does not clot or has a constant nosebleed» washes her 
genitals «to remove the impurity, applies a tight compress «to the 
extent possible, in order to prevent anything from exiting. When 
applying a compress is not possible, like with hemorrhoids, one 
prays however one can. It is not necessary to repeat washing and 
applying the compress so long as one: [a] was not negligent [such 


that nothing has leaked through or escaped the compress]», [b] 
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makes ablution «at the entry of the time for each prayer «af anything 
exits», and [c] prays the obligatory and supererogatory prayers. 

If nothing comes out, it is not obligatory to make ablution. 

If the chronic problem typically ceases for a time long enough for 
one to make ablution and pray, ablution becomes obligatory since it 
is possible to perform those acts completely within that window of 
time. 

If drops of urine exit whenever one prays standing, he prays 
seated. If it happens during bowing or prostrating, he [still] bows 
and prostrates.» 

A woman with irregular bleeding does not have sexual intercourse 
except out fear of adultery <by her or her husband). «And then there 
is no expiation for doing so.» 

It is recommended for her to make the purificatory bath [ghusl] for 


each prayer. 
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The maximum duration for lochia [post partum bleeding] is forty 
days. 

‘The duration begins with giving birth. What is seen two or three 
days before birth is lochia but it does not count as part of the 
duration. Lochia is established by giving birth to anything having 
the form of a human being. 

There is no minimal duration.» 

‘Menstruation and irregular bleeding do no occur during the time 


for lochia». 
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Whenever she becomes clean before the «maximum duration [of 
forty days], she makes the purificatory bath and prays. «And she 
fasts as she normally would during her regular menstruation if the 
bleeding stops». 
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It is offensive to have sexual intercourse with her after she 
becomes pure if the purity commences before the forty days elapse. 
If bleeding resumes, there is doubt concerning it. She fasts and prays 
and makes up the obligatory «fasting only, since making up the 


prayer is not obligatory». 
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Lochia is akin to menstruation with respect to: 

[1] what is lawful dike: sexual enjoyment not involving her 
genitals); 

[2] what is unlawful dike: vaginal intercourse, fasting, praying, 
divorce without her asking for it and with compensatiom; and, 

[3] what it necessitates dike: the purificatory bath and the 
expiation for intercourse during ib; and, 

[4] what it drops <like: the obligation to pray — so she does not 
make it up». 


But it differs from menstruation with respect to the waiting period 


for divorce, and the attainment of maturity. 
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If she gives birth to twins, the beginning and ending of her lochia 
is calculated from the first birth. 

If more than forty days pass between the birth of the first [child] 
and the last, there is no lochia for the second. 

Whoever induces lochia (e.g., by striking the stomach or drinking 


medicine), does not make up [missed prayers].» 


1. The Arabic literally means “each,” but this rendering is based on Kashshaf Al-Qind‘ which is clearer on 
this issue. 

2. There is an opinion within the school that it is not required for women. This opinion was preferred by 
many Hanbali scholars, including Ibn Qudamah. See Ibn Qudamah, Al-Mughni, 1:64; and ‘Ali al-Mardawi, 
AL-Insdf, 1:124. 
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2 PRAYER 
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Prayer is obligatory for every responsible Muslim, except during 


menstruation and lochia. 
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Missed prayers are made up by anyone who loses consciousness 


during prayer times due to sleep, fainting, intoxication, or the like. 
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Prayer is not valid from someone who is insane or who is a non- 
Muslim. However, if a non-Muslim prays, he is legally a Muslim. 
‘This applies whether he is in the Abode of Islam [Dar al-Islam] or 
the Abode of War [Dar al-Harb], whether in a congregation or alone, 
and whether inside or outside a mosque... If he were to die 
immediately after the prayer, his inheritance would go to his Muslim 
relatives and he would be washed, prayed over, and buried amongst 
our dead. If he wishes to remain a disbeliever, saying “I only 
intended to mock,” it is not accepted from him [and he is still 
considered a Muslim]. It is the same if he makes the call to prayer, 


even if outside of its time. 
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Children are ordered to perform the prayer upon reaching seven 
lunar years [of age] and are disciplined for not performing it upon 


reaching ten. 
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If a child reaches adolescence while praying or afterwards and the 


prayer is still within its time, that prayer is repeated. 
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It is unlawful to delay prayers beyond their «preferred time <or 
after their time unless one intends to join prayers, or if one is busy 
fulfilling one of its preconditions and is close to completion. «For 
example: if his only garment is torn, and he will not finish stitching 


it before the time exits.» 
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Anyone who denies the obligation of prayer has committed 
disbelief. «This is because he has effectively declared Allah, His 
Messenger ##, and the consensus of the Muslim community to be 
false. If he claims ignorance and is new to Islam, he is informed that 
prayer is required and is not judged to be a disbeliever since he has 
an excuse.) 

It is the same for someone who abandons prayer out of negligence 
<or laziness without denying its obligation) and the imam or his 


substitute has invited him «to perform it and he persists in 
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abandoning it until the second of two consecutive prayer times is on 
the verge of running out. 

[Neither one] «meaning neither he who denies its obligation nor 
he who omits it out of neglect is killed until he has been asked to 


repent three times. 
The Call to Prayer and Its Commencement 
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The call to prayer [adhan] and call to commencement [igamah] for 
the <five obligatory prayers are communal obligations on <freey 


males who are residents <of villages and cities. 
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The people of a land who abandon the two are to be fought <by 


the Imam or his deputy». 
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It is unlawful to take a wage for [the performance of] either call, 
though it is allowed to receive a sum from the Muslim common fund 


[bayt al-mdl] if no one volunteers «to perform them). 
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The person who makes the call to prayer [the mwadhdhin] should 


<in accordance with the Prophetic norm [sunnah] have a far- 


57 


reaching voice, be trustworthy, and know the time. 

If two «or more, contend to perform the call, the best <n the 
mentioned characteristics» is selected. Then, <f they are equally 
qualified), the one who is superior in his religion and intellect <is 
selected). If they [are still] equal, then whoever is favored by the 
greater number of locals [is selected]. df they are equal in all the 


aforementioned), lots are drawn. 
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The call to prayer consists of fifteen phrases. One recites it 
distinctly, from an elevated place, while in a state of ritual purity, 
facing the direction of prayer [giblah], with his «index fingers in 
each ear, without swiveling around, turning only to his left and right 
when saying “Hay ‘ald s-salat” (“Come to prayer”); and, after saying 
that — but only in the call for the Morning Prayer [Fajr or Subh] - 
“As-salatu khayran mina n-nawm” (“Prayer is better than sleep”) two 


times. 
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The call to commencement consists of eleven «phrases». One recites 
it quickly. 

Whoever made the call to prayer should make the call to 
commencement — in the same place as the call to prayer — if it is 


convenient. 
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‘The call to prayer) is not valid unless it is done in order, 
consecutively, and by an upright «male - even if it is sung or is 
ungrammatical «provided that its meaning is not invalidated). 

[The obligation] of the call is fulfilled when performed by a child 
who has reached the age of discernment [seven lunar years of age]. 

The call to prayer and the call to commence prayer are invalidated 
by a long delay or a short interval of unlawful «talk, like accusing 


someone of fornication. A short interval of lawful talk is offensive. 
JW! as Joy 558)! VU] dQ)! DLS E5555 Vo 


It is not adequate to make the call to prayer before prayer time 
[has entered], except for the Morning Prayer after half of the night 
[has passed]. 
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After the call to Sunset Prayer [Salat al-Maghrib], it is 


recommended for whoever called it to sit for a little while. 
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Whoever is combining «two prayers» or making up missed 
<obligatory> prayers, performs a call to prayer [adhdn] for the first 
prayer, and then performs a call to commence prayer [iqgamah] for 
each obligatory prayer. 
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It is recommended for someone who hears [the call to prayer] to 


inaudibly repeat what the caller says, [except when he says]: 
“Hay ‘ala s-salat” 
(“Come to prayer”) 
[at which point the listener responds with] 
“Ld hawlah wa la quwwata illd bi-Llah” 
(“There is no power or strength except through Allah”) 
and, after the call is finished, [it is recommended] to say 


“Allahumma rabb hadhihi al-da’wati al-tammati wa al-salat al- 
qdimat, ati sayyidana Muhammadan al-wasilah wa al-fadilah, wa- 


b‘athhu magaman mahmiidani lladhi wa‘adatahu” 


(“O Allah, Lord of this comprehensive invitation and enduring 
prayer, grant our Liegelord Muhammad a place near You, an 
excellence and exalted degree, and bestow on him the 


praiseworthy station that You have promised him”) 
«meaning the greatest intercession while waiting for judgment.... 
Preconditions for Prayer 
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The preconditions of prayer include its time having entered; and 


one being free of ritual and physical impurities. 
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The time of Noon Prayer [Zuhr] begins when the sun passes its 
zenith and ends when [the length of] an object’s shadow equals the 


object’s height plus its shadow at the sun’s zenith. 
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It is better to hasten the Noon Prayer —- even if praying alone — 
except during fierce heat, or for someone praying with a group when 


it is overcast. 
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Following [the end of] the Noon Prayer is the «preferred> time for 
the Afternoon Prayer [‘Asr], which is when an object’s shadow 
equals twice the object’s height in addition to its shadow at the 
[sun’s] zenith. The prayer’s critical time extends until sunset. It is 


recommended to hasten the Afternoon Prayer. 
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Following this is the time for Sunset Prayer [Maghrib], which lasts 
until the red glow «on the horizom disappears. It is also 
recommended to hasten the Sunset Prayer, except on the night of 


Muzdalifah for a pilgrim heading for Muzdalifah. 
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Following this is the time of Night Prayer [‘Ish@], which lasts until 
the second dawn <“true dawn”), which is when whiteness spreads 


horizontally along the horizon. 
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It is better to delay the Night Prayer until a third of the night 
passes <so one can pray it at the end of the preferred time), if it is 


convenient. 
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Follow this is the time of Morning Prayer [Fajr or Subh], which 


extends until sunrise. It is better to hasten it. 
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The prayer is [considered] prayed on time if one says the initial 
“Allahu akbar” [takbiratul ihram] (“Allah is most great!”) within its 


time. 
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One does not pray until one believes that the prayer has most 


likely [ghalbat al-zann] entered its time. This is done either by trying 
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one’s utmost to determine it through independent reasoning [ijtihad] 
<by looking at the evidence, or by being informed by someone who 


is «trustworthy and) certain. 
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If one makes the initial “Allahu akbar” after determining via 
independent reasoning that the time <for the prayer has entered) and 
then it becomes clear [to him] that the takbir occurred before the 
[actual] prayer time, the prayer is supererogatory <...and he must 
repeat it. Otherwise, the prayer is obligatory «and he does not need 


to repeat ib. 
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If a responsible individual has enough time to say the initial 
“Allahu akbar’ but then ceases being responsible or begins 
menstruating while praying, that person must make up the prayer 


upon becoming responsible or pure again. 
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Whoever becomes qualified to fulfill the requirement of prayer 
[ahlan li-wujibihad] before its time exits is required to perform it 
along with any prior prayer than can be joined with it. “For example: 
a youth reaching adolescence; a non-Muslim embracing Islam; 
someone regaining sanity, or [a woman who has reached] the end of 


[her] menstruation or lochia.» 
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It is obligatory to make up missed prayers immediately, in order. 
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However, the order is dropped if one doesn’t remember it or if one 


fears that the current prayer’s preferred time will exit. 
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The preconditions for prayer include covering one’s nakedness 
[‘awrah]. It is obligatory «to cover — even from oneself when alone, 
in darkness, or outside of prayer — with something that does not 
reveal the characteristics of one’s skin «meaning: the color of the skin 
of the nakedness, its being white or black. 

The nakedness of a man <and that of a male who has reached ten 
lunar yearsy, or a female slave, a minor, «a partially freed slave 
woman, a female slave whose freedom is contingent on her master’s 
death [mudabbarah],) or a partially freed slave «and a free girl who 
has reached the age of discernment, or an adolescent girl is from the 
navel up to the knees. «But the navel and knees are not part of the 
nakedness.» 

The entire body of a free «mature» woman is part of her nakedness 


— except her face «during prayer. 
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It is recommended for a man to pray in two garments «such as a 
shirt [qgamis] and shawl [ridd@], or a waist-wrapper [izar] or pants 


[sarawil] with a shirb. 


64 


What suffices for supererogatory prayers is to cover his nakedness. 
During obligatory prayers, it is to also cover «all of one of his 


shoulders «even with something that leaves the skin discernible). 
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<It is recommended) for a woman to pray in a shirt [dir‘], a long 
head covering [khimar], and a garment covering the rest of her body 
[milhafah]. 

It is sufficient for her to cover her nakedness. 
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«One repeats the prayer ifs part of one’s nakedness was exposed 
and [the exposed area] is significant «according to custom, and a 
lengthy period passes. One does not repeat the prayer if one’s 
nakedness is exposed for a short period, or the exposed area is 
insignificant — even if it is a lengthy period — and the exposure was 
not intended). 

One repeats the prayer if the garment prayed in is unlawful for 
him to use, or is impure. 

One does not repeat the prayer if one is confined to a «wrongfully 
seized or impure place. But if the impurity is dry, one bows and 
prostrates as he normally does. And if the impurity is wet, one 
gestures instead to the furthest extent possible [without touching the 


impurity] and prays squatting on his feet.» 
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Whoever finds something that would suffice to cover his 
nakedness must cover it. If it does not suffice, he covers his genitals 
and buttocks. If it does not suffice for both of these parts, then <he 


covers only» the buttocks. If he is lent a garment he must accept it. 
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It is recommended that someone who is naked pray seated «not 
cross-legged, but rather with legs drawn together and gesture. 

Their imam <obligatorily> is in the middle. Each sex prays on their 
own. If it is difficult, the men pray while the women turn their 


backs; then the women pray while the men turn their backs. 
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If, while praying naked), one finds a covering that is close by, he 
puts it on and continues «the prayer. If the garment is not close by, 


he restarts «the prayer after covering his nakedness). 
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While praying, it is offensive to put one end of a garment over 
one’s shoulder and not put the other end over the other shoulder 
[sadl]; to put the middle of his over-shawl [rid@] under his right 
armpit and the two ends over his left shoulder when wearing a 
single garment; for a man to cover his face and veil his mouth and 
nose; to roll up his sleeves; and to bunch up [his clothes] at his waist 


with a sash [zinar] and the like. 
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It is unlawful to be arrogant with regard to one’s clothing or 
anything else. 

dt is unlawful to make figurines «meaning: in the form of animals, 
but if a portion of the picture is removed such that it could not live, 
then it is not [unlawful or] offensive. 

dt is unlawful for men and women to use depictions on clothing 


and on wall tapestries, but not on blankets and pillows). 
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It is unlawful for men) to use something woven or plated with 
gold before it has undergone a transformation. <If its color changes 
and nothing is obtained when exposing it to fire, it is not unlawful 
due to the absence of waste and arrogance.» 

It is unlawful for men to use garments when the visible majority 
[of their composition] is silk. But it is not unlawful when the 
percentages of silk and non-silk <threadsy are equal [e.g., 50% silk, 
50% polyester]. And «it is not unlawful «to wear pure silk out of 
necessity; [to ease] itching, sickness, lice or scabies; or for stuffing 
din a coat or bedding». [It is also not unlawful when] used on the 
trim of a garment if the amount is four finger-widths or less; or if 


used on patches, as edging on a collar, or as a veil. 
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Garments dyed yellow are offensive. 

Garments dyed with saffron «are offensive» for men. 

‘The following are offensive: garments that are completely red; 
walking with a single slipper; a hem line that is higher than mid-shin 
or below the ankle without need — though a woman can extend her 
hem up to one dhird‘ [approximately 48 centimeters or 18.9 inches] 
in length; wearing a garment that reveals the shape of the body — for 
men and women; or, wearing an extremely distinctive outfit that 


causes others to point.» 
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They <i.e., the preconditions of prayer include avoiding impurities. 
The prayer is not valid from someone carrying an inexcusable 


impurity, or if that impurity is touching his garment or body. 
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If impure ground is covered with clay or something pure is spread 


over it, it is offensive [to pray on] but the prayer is valid. 
Patines 55H pl Oo Eo Jats lind aly Guls wl 


If an impurity is connected to the edge of one’s place of prayer [or 
connected to something connected to the person, such as a dog’s 
leash or a donkey’s tether, or tied around one’s waist], the prayer <on 
the pure portion is valid «even if the impurity moves with his 
motions, as long as the impurity does not «connect to his hand or 


waist such that it) would be tugged when he walks. 
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Whoever sees impurity on himself after praying and does not 
know whether or not it was present during the prayer does not 
repeat the prayer. If he knows that the impurity was present during 


the prayer but was not aware at the time of prayer or had forgotten, 


he repeats the prayer. 
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Whoever uses impurity to mend a bone does not have to extract it 


if there is harm [in doing so]. 
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Anything that falls from him <i.e., a human being», such as a limb 


or a tooth, is pure. 
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Prayer is not valid in graveyards, lavatories, bathhouses, camel 
pens, on stolen land, or on the roofs of these places. It is valid to 
pray towards those places «when there is no barrier [between them 
and the direction of prayer [qiblah]] — though it is offensive. 
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The obligatory prayer is not valid inside or on top of the Ka‘bah. A 
supererogatory prayer is valid when facing one of [the Ka‘bah’s] 


supports. 
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They <i.e., the preconditions of the prayerm include facing the 
direction of prayer [qiblah]. Prayer is not valid without facing it, 
except for someone unable to do so; or when praying a voluntary 
prayer while riding [an animal or vehicle] during a journey. «But not 


while walking.» 
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A rider must begin the prayer while facing the direction of prayer 
«with his animal or himself. A walker must also begin the prayer 
facing the direction of prayer. and must bow and prostrate towards 


it d.e., the direction of prayer as well. 
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The obligation for someone close to the Ka‘bah is to face it 
exactly, and for someone distant to face its direction. 
If someone trustworthy informs him with certainty <of its 


directiom, or, if he finds a prayer niche, he follows it. 
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When traveling, one determines the direction of prayer using the 


north pole, or the sun or moon and their phases. 
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If two individuals knowledgable in its indicators do their upmost 
to ascertain the direction of prayer but disagree about it, one cannot 
not follow the other <even if the other is more knowledgable. 

An individual who cannot ascertain the direction using its 
indicators follows whichever [of the individuals who can] and who 
he considers most trustworthy <e., most knowledgable, most 


truthful, and more careful about his religiom. 
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Anyone who prays without doing his utmost to ascertain the 
direction of prayer or follows someone who does, must repeat the 
prayers if he finds someone [whose qualified ascertainment] can be 


followed. 
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Someone who knows the indicators of the direction of prayer must 
exercise his utmost to ascertain its direction for each prayer. He 
prays according to his second ascertainment and does not make up 


what he prayed with the first attempt. 
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They <i.e., the preconditions of prayer include the intention. It is 
obligatory to identify the specific prayer «whether it be obligatory 
(e.g., the Noon Prayer [Zuhr] or Afternoon Prayer [‘Asr]), or 
voluntary (e.g., Witr or a recommended prayer bound to another 
prayer [ratibah] [e.g., two prayer cycles before Morning Prayer])). 

However, it is not a condition to intend that the prayer is 


obligatory, voluntary, or a makeup. 
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One’s intention coincides with the initial saying of “Allahu akbar.” 
It is permissible to make the intention slightly before the opening 
“Allahu akbar” <provided it occurs, within the prayer’s time <so long 
as one does not negate the intention). 

If he breaks the intention during the prayer, or is indecisive «about 
breaking it, the prayer is invalid. 

If he has doubts about his intention, he restarts the prayer. 

It is permissible for someone praying alone «or being led in prayen 
to transfer his [intention to perform an] obligatory prayer to [the 
intention to perform] a voluntary one during the obligatory prayer’s 


time provided the time can encompass it. 
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If he intends to transfer it from one obligatory prayer to another 


obligatory prayer, both prayers are invalid. 
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The <mam’s, intention to lead and «the follower’s intentiom to 
follow are obligatory or congregational prayer. df each considers 
himself to be leading or following the other, both of their prayers are 


invalid.» 
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If someone praying alone intends to be a follower, it is not valid as 
an obligatory prayer. 

Similarly, «it is invalid) if he intends to become imam in the midst 
<of praying an obligatory prayer. «Though doing so is valid in 


voluntary prayers.» 
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If a follower intends to pray individually without an excuse «such 
as sickness, overwhelming drowsiness, or the imam prolonging the 


prayer, the prayer is invalid. 
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The follower’s prayer is invalidated if the imam’s prayer is 
invalidated, so there is no appointing someone in his stead. «Thus, if 
the imam losses his ablution, he cannot appoint someone to lead 


them in his place. 
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If the neighborhood’s «assigned» imam begins the prayer behind his 
substitute who began the prayer for them, and the deputy imam 


returns as a follower, then [the prayer] is valid. 


73 


Description of the Prayer 
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<It is recommended to go to the prayer in a quiet and dignified 
manner, and that one keep his steps close together. One enters the 
mosque with the right foot, and exits with the left, and says what 
has been transmitted. [Once in the mosque], one does not lace one’s 
fingers together nor engage in conversation regarding this world. 


One should sit facing the direction of prayer. 
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It is recommended to stand upon «the person making the call to 
commence the prayer saying» “Qad qdamati s-salat” (“the prayer has 
begun”). «This is when the imam is visible. Otherwise, one stands 
when seeing the imam. The imam should not begin the prayer until 
the call to commencement is finished.» 

It is recommended «for the imam and the followers) to straighten 
prayer rows «using the shoulders and ankles [as a guide]. The imam 
looks to his right and says, “Straighten, Allah have mercy upon you,” 
and then does the same on his left. This is done from the first row to 
the last. They should populate the rows from the right hand side. 

The first row is more meritorious for men. One gets the reward for 
being in the front row and the reward of those in the rows behind 
him so long as the rows are joined. The closer one is to the first row 


the better. The last row is more meritorious for women.) 
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One says «while standing, if able, in the obligatory prayers), 
“Allahu akbar,” raising his hands with his fingers outstretch «with the 
palms facing the direction of prayer and fingers together, parallel to 
his shoulders -— just as when prostrating. «Here and when 
supplicating, it is better for the hands to be bare [i.e., without gloves 
or covered by one’s clothing]. Raising the hands is an allusion to 
lifting the veil between him and his Lord. 

The imam makes his “Allahu akbar” audible to whoever is behind 
him, just as he makes his recitation audible in the first two prayer 
cycles [rak‘ah] except in the Noon and Afternoon Prayers. 

Everyone else «other than the imam)» makes all obligatory 


utterances) audible to himself. 
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One then grasps his left wrist «with his right, placing them» below 


his navel, and looks to the place of prostration. 
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One then says, 


“Subhanaka Llahumma wa bi-hamdika wa tabarak asmaka wa 


ta‘ala jadduka wa la ilaha ghayruka.” 


(“Glory and praise to You, O Allah, blessed be Your Name and 
exalted be Your majesty, none has the right to be worshipped 
but You.”) 


then seeks protection in Allah from Satan «saying “A‘iidhu bi-Llahi 


mina sh-shaytani r-rajim”), and then says, “Bismi Llahi r-rahmani r- 
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rahim” — inaudibly, [as] it is not a part of Al-Fatihah. «Although it is 


recommended to say it with every important action.) 
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One then recites Al-Fatihah [Q1] «completely, including all of its 
shaddahs. It is an essential element [rukn] of each prayer cycle. Al- 
Fatihah is the most superior surah, and Aydt Al-Kursi [Q2:255] is the 
most superior verse.... Al-Fatihah contains 11 doubled letters 
[shaddahs]). 

It is recited in order and without interruptiom. 

It must be repeated if it is interrupted by a long, unlawful 
invocation or period of silence. <One’s recitation is not interrupted by 
a lawful invocation or silence, such as asking for mercy when it is 
mentioned in a verse, remaining silent to listen to his imam’s 
recitation, and prostrating for his imam reciting a verse containing a 
prostration.» 

[It must be repeated] if a shaddah or a letter is omitted; or if the 


order of the verses is altered. 
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Everyone «individuals praying alone, leading others, and being led» 
says, “Amin” audibly during the audible prayers. 

It is obligatory for someone who does not know AI-Fatihah or the 
obligatory litanies to memorize them. The prayer is valid if someone 


repeats what another person recites to him.) 
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After Al-Fatihah, one reads a siirah «beginning it with “Bismi Llahi 
r-rahmani r-rahim”). 

<It is offensive to only read Al-Fatihah, or to read the entire Quran 
in an obligatory prayer.» 

During the Morning Prayer, recitation should be from the longer 
separated suirahs «the first is Q@f [Q50-Q78]>, in Sunset Prayer from 
the shorter ones [Q93-Q114], and in the remainder from the mid- 
length ones [Q78-Q93]. 

dt is unlawful to reverse the order of words in a sirah, and it 
invalidates the prayer. It is offensive to reverse the order between 
surahs and verses. It is not offensive to always read the same stirah as 


long as one believes that it is permissible to read another stirah.» 
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A prayer prayed with a recitation outside the mushaf [written 
Quran] of ‘Uthman (may Allah be well pleased with him) is invalid. 

dt is permissible to recite with any recitation that matches 
‘Uthman’s mushaf and is transmitted with a rigorously authenticated 
chain of transmitters - even if it is not one of the ten canonical 


recitations.) 
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One then bows while saying “Allahu akbar” and raises his hands 


«when starting to bowy. One then places them — fingers apart — on his 
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knees, with his back level. One says, “Subhdana rabbi al-‘Azim” 
(“Glory be to my Lord the Almighty”). <The minimal amount is once. 


Three is the minimal complete amount. The maximal amount for an 
imam is ten.» 
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One then raises his head and hands, with the imam [who is 
leading a group] and the individual who is praying alone saying 
“Sami‘a Llahu li-man hamidah” (“Allah hears whoever praises him”) 
and after rising «and standing erect»: says, 


“Rabbana laka Il-hamd mila s-sam@ wa mila l-ard wa mi?a ma 
sh? ta min shay’in ba‘d.” 


(“Our Lord, all praise is Yours, [a praise] that would fill the 


heavens and the earth and fill that which pleases Thee besides 
them!”). 


Those praying behind the imam say only “Rabband laka I-hamd.” 


‘After rising from prostration, one may place his right hand on his 
left, or let them hang down.» 
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One then sinks down saying “Allahu akbar” «without raising his 


hands) and prostrates on seven limbs: one’s feet, then knees, then 
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hands, and then forehead (including the nose) — even with a barrier 
provided the barrier is not one of the limbs of prostration. 

<So if one puts one limb over another (like his hand on top of his 
thigh or his forehead on his hand), it would not suffice. It is 
offensive for the limb to not touch the place of prayer directly, 
unless there is an excuse. Part of a limb suffices.» 

One spreads one’s forearms out from one’s flanks and one’s 
stomach from one’s thighs. One separates one’s knees <and points 
one’s feet and toes towards the direction of prayer and says, 
“Subhana rabbi al-A‘la” (“Glory be to my Lord Most High”) «in the 
manner previously mentioned concerning saying “Subhdna rabbi al- 


“Azim” while bowing). 
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One then raises his head while saying “Allahu akbar,” sits 
muftarishan with his left foot below one’s buttocks while the right 
foot is raised up [with his toes on the ground pointed towards the 
direction of prayer], and says, “Rabbi ghfir li’ (“My Lord, forgive 
me”). 


One then prostrates the second time like the first. 
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One then rises — on the balls of his feet — saying “Allahu akbar,” 
«without sitting briefly before rising [jalsat al-istirahah], supporting 
himself by putting his hands upon his knees if it is convenient. 
«Otherwise, one pushes himself up by putting his hands on the 
ground.) 
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One prays the second prayer cycle in the same manner as the first, 
omitting the opening “Allahu akbar,” the opening supplication, 


seeking protection from Satan, and renewing the intention. 
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Then «after completing the second prayer cycle, one sits 
muftarishan with his left foot below one’s buttocks while the right 
foot is raised up, with one’s hands on one’s thighs, closing the pinky 
and second smallest finger of his right hand and forming a circle 
with his thumb and middle finger, and pointing with his index finger 
«without moving it during the tashahud. One extends the fingers of 
the left hand. He «silently» says, 


“Al-Tahiyyatu li-Llahi wa s-salawatu wa t-tayyibdat, al-salamu 
‘alayka ayyuha n-nabi wa rahmatu Llahi wa barakatuhu, as-salamu 
‘alayna wa ‘ald ‘ibadi Llahi s-salihin, ashhadu an Ia ilaha illa Llahu, 


wa-ashhadu anna Muhammadan ‘abduhu wa rasiluhu” 


(“Greetings to Allah, and prayers and goodness. Pease be 
upon you, O prophet, and the mercy of Allah and His blessings. 
Peace be upon us and upon the righteous servants of Allah. I 
testify that there is no deity worthy of worship except Allah. 
And I testify that Muhammad is His servant and Messenger”). 
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This is the first tashahud. 
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One then says <n the [last] tashahud, which is followed by “As- 


sdlamu ‘alaykum”): 


“Allahumma salli ‘ala Muhammadin wa ‘ald ali Muhammadin 
kama sallayta ‘ala ali Ibrahima innaka hamidun majid, wa barik 
‘ala Muhammadin wa ‘ald ali Muhammadin kama barakta ‘ald ali 


Ibrahima innaka Hamidun majid” 


(“O Allah, bless Muhammad and the folk of Muhammad as 
You blessed the folk of Ibrahim, for You are truly the Most 
Praiseworthy and Noble. And show grace to Muhammad and the 
folk of Muhammad as You showed grace to the folk of Ibrahim, 


for You are truly the Most Praiseworthy and Noble”). 
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It is recommended to seek protection [before ending the prayer 


by] saying: 


“A‘udhu bi-Llahi min ‘adhabi jahannama wa min ‘adhabi |-qabri 
wa min fitnati |-mahya wa Il-mamat wa min fitnati I-masihi d- 


dajjal.” 
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(“I seek refuge in Allah from the torment of the Hellfire, from 
the torment of the grave, from the trial of life and death, and 
from the evil of the trial of the Anti-Christ”). 


One may then supplicate using any transmitted supplication. 
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<[The supplication can be] from the Quran, from the Sunnah, from 
a Companion (may Allah be well pleased with them), from one of 
the Pious Forebearers [salaf], or something concerning the afterlife 
even if it does not resemble what has been transmitted. 

One may not make supplication for anything seeking the pleasures 
and whims of this world, such as: “O, Allah, grant me a beautiful 


slave girl,” “good food,”or the like. Doing so invalidates the prayer. 
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One then makes the closing salutations on his right: “As-salamu 


‘alaykum wa rahmatu Ilah,” and also on his left. 


(na) lo sting UgVI ap ctu)! Jey [5355 Gaps AcL} gl AW 29 UlS ly 
S590 VI 03945 (09 Gud pi bad IoodL aulills 


If one’s prayer consists of three or four cycles, one rises saying 
“Allahu akbar” after the first tashahud and prays the remainder like 
the second prayer cycle — reciting only Al-Fatihah — then sits in the 
final tashahud with his left foot under his right shin and his right 


foot raised [tawarruk]. 
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A woman is like a man [with regards to the previous description 
of the prayer], except that she bunches herself together and sits with 
her legs underneath her slightly to the right. 

<If there is an unrelated male stranger [non-mahram] who can hear 
her, it is obligatory for her to conceal her recitation so that only she 


hears it. 
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‘Then, it is recommended to ask Allah for forgiveness three times 
[by saying: “Astagfiru Llah, Astagfiru Llah, Astagfiru Llah”], then to 
say: 


“Allahumma anta as-salamu wa minka as-sallamu tabarakta wa 
ta‘dlayta ya dha I-jalali wa l-ikram” 


(“O Allah, You are peace, from You is peace. You are exalted 
through Yourself above all else. O You of Majesty and 
Beneficence!”) 


to repeat the following phrases thirty-three times, together: 
“Subhan Allah, wa I-hamdu li-Llah, Allahu akbar” 


(“Allah is exalted above any limitation or imperfection, Praise 
be to Allah, Allah is greatest!”) 


and, after each obligatory prayer, to supplicate with sincerity.» 


What is Offensive, Permissible, Recommended, or 
Invalidates in the Prayer 
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During the prayer, it is offensive to turn one’s face away [from the 


direction of prayer]; to raise one’s gaze to the sky; to close one’s 
eyes; to sit on the back of one’s ankles; to place all of one’s forearms 
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on the ground when prostrating; to fidget; to place one’s hands on 
both hips; to pop one’s knuckles; and to interlace one’s fingers. 

It is offensive to enter the prayer while needing to urinate, or in 
the presence of food while one desires it. 

<It is offensive to repeat Al-Fatihah [within a single prayer cycle]. 

It is not offensive to combine several siirahs in an obligatory 


prayer, or in a voluntary prayer. 
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One may <and it is recommended to» repel someone who passes in 
front of him while praying. 

One may also count verses <and the sayings of “Subhdna Llah” and 
of “Allahu akbar” for Eid Prayers on his fingers); or may notify the 
imam <df he stalls or makes a mistake; or may put on a [needed] 
garment; rewrap a turban; or kill a snake, scorpion, or lice. 

If the action is customarily considered prolonged, unnecessary and 
uninterrupted, then the prayer is invalid - even if done 


absentmindedly. 
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It is permissible to recite from the end and from the middle of 
surahs. 
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If something occurs during the prayer dike someone seeking 
permission to enter [the prayer area] or the imam omitting 
something, men say “Subhdna Llah,” and women clap the palm of 
one hand on the back of the other. 

During prayer, one spits to the left. Inside the mosque, he spits 
into his garment. «Outside of the mosque, it is not offensive to spit 


on the right or under the foot.» 


li asLib Sod pl Ob JS5II 5S5aS Aaild 8254 ol] aie jials 


> 


It is recommended to pray facing a barrier [sutrah], like the tail of 
a mount. When a fixed pole or stake is not found, one prays towards 
a «crescent-shaped line. 
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The prayer is invalidated by the passing of a completely black dog 
dif it passes between the person praying and the barrier, or, if it 
passes within approximately three dhirad‘s [approximately 96 
centimeters or 37.8 inches] in front of his feet when there is no 
barrier. This is specific to black dogs... not women, donkeys, Satan, 


or anything else.» 
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One may [verbally] seek protection at a verse containing threats, 
and [verbally] ask for mercy at a verse of mercy — even if in an 


obligatory prayer. 


The Essential Elements of Prayer 
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The essential elements of the prayer [rukn, pl. arkdn] are 


<fourteem: 
[1] standing <in an obligatory prayer for someone capable); 
[2] saying the inaugural “Allahu akbar”; 
[3] reciting Al-Fatihah; 
[4-5] bowing and rising from it; 
[6] prostrating on the seven limbs; 
[7] rising from the prostration; 
[8] sitting between the two prostrations; 
[9] reposing in everything; 
[10-11] the final tashahud and sitting for it; 
[12] supplicating for the Prophet *# in the final tashahud; 
[13] maintaining the order; and, 


[14] the closing “As-salamu ‘alaykum.” 
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The elements of the prayer that are obligatory [wajib] are «eight: 
[1] the sayings of “Allahu akbar” other than the initial one; 


[2-3] saying “Sami‘a Llahu li-man hamidah” and “Rabband wa laka 
l-hamd”; 


[4-6] saying “Subhana Llah” during bowing and prostration, and 
saying “Rabbi ghfir lv’ — one time each (— with three times being 


recommended); and, 


[7-8] the first tashahud and sitting for it. 
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Everything other than the previously mentioned preconditions and 


obligatory actions are recommended actions [sunnan]. 
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One’s prayer is invalid if a condition is inexcusably omitted — with 
the exception of the intention, since it is not rescinded under any 
circumstances; or, if an essential element [rukn] or obligatory action 
[wajib] is intentionally omitted. 

The above is in contrast to the remaining actions «so omitting a 
recommended element does not invalidate the prayer, even if done 


intentionally». 
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Everything else «after the essential elements and the obligatory 
actions» are recommended utterances and acts. The Prostration of 
Forgetfulness [sujiidu al-sahwi] is not legislated for omitting them, 


but there is no harm if one does prostrate. 


Prostration of Forgetfulness and What Invalidates the 
Prayer 


gpaull sori OL 
Aldi YO5a/] 9d BOE 98 V Lidg Yabig dol) E5tu 


The Prostration of Forgetfulness [sujiidu al-sahwi] is legislated for 
required and voluntary prayers if there is an addition, a deletion, or 
if there is doubt — but it is not legislated for a deliberate action. 
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The prayer is invalid if one deliberately adds an action to the 
prayer that is [already] part of it, whether it is standing, sitting, 
bowing, or prostrating. But if it is done unintentionally, one 
performs the prostration. 

If a prayer cycle is added to the prayer and one is not aware of the 
addition until finishing the prayer, a prostration is made for it. If one 
is aware of an addition during the prayer, the person immediately 
sits and makes the tashahud if he has not already done so, then 
makes the prostration, and then says the closing “As-salamu 
‘alaykum.” 
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If two trustworthy people say “Subhdna Llah” <ie., they alert the 
imam of a mistake by saying this or in some other way» and the 
imam continues without being convinced that he is correct: the 
imam’s prayer is invalid. The prayer of anyone following who knows 
[of the imam’s error and that the imam’s prayer has become invalid] 
ds invalid) -— but not the prayer of someone who is ignorant, 


forgetful, or who has separated himself from the imam’s prayer. 
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A «continuous» act that is typically considered to be large and that 
is not part of the prayer dike walking, dressing, winding one’s 
turbam invalidates the prayer - whether it is deliberate or 
unintentional <or if one was ignorant of it —- provided that it was not 
necessary). 

It is not legislated for doing a slight amount <of an act that is not 
part of the prayer. 

A slight amount of eating or drinking unintentionally or out of 
ignorance does not invalidate the prayer. Neither does deliberately 


drinking a small amount during a voluntary prayer. 
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If one utters a legislated saying where it does not belong (e.g., 
reciting Quran) during the prostration or while sitting, or saying the 
tashahud while standing, or reciting a siirah in the last two «prayer 
cycles), it does not invalidate the prayer. It is not obligatory to 
prostrate — although it is lawful to do so. 
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If one deliberately says, “As-salamu ‘alaykum” before finishing the 
prayer, the prayer is invalidated. If one forgetfully says it and 


realizes it soon thereafter, one completes the prayer and prostrates. 
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If the interval is long, or if one speaks about something not related 
to the prayer, the prayer is invalid — just like speaking during prayer. 
But if the speech is related to the prayer and slight, the prayer is not 


invalid. 
: pVSS apps 9809 9 
Cackling is akin to speech. 
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The prayer is invalid if two phonemes are articulated via exhaling 
or weeping without being from fear of Allah Most High, or [if they 
result from] needlessly clearing the throat. 
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Prostration for Omissions 
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Whoever misses an essential element [rukn] and remembers it 
after beginning the recitation in another prayer cycle, the prayer 
cycle containing the omission is invalid. 

If one remembers the omission before beginning another prayer 
cycle’s recitation, it is obligatory for him to go back and perform 
what was missed and whatever follows. 

If one learns of the omission after the closing “As-salamu 


‘alaykum,” it is as if one has omitted a complete prayer cycle. 
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If one forgets the first tashahud and rises, he must return «to 
[perform the] tashahud) provided he has not yet stood fully erect. 

If one has stood fully erect, it is offensive to return. 

If he has already begun the recitation [of Al-Fdatihah], it is 
unlawful to return. 

He must prostrate for all «the aforementioned [concerning the first 
tashahhud]). 
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Someone who is uncertain of the number of prayer cycles [rak‘ah] 
«for example, whether he has prayed two or three) takes the lowest 
number «since this is what is certain). 

If one is uncertain whether or not one has omitted an essential 
element [rukn], it is as if he has omitted it. 

There is no prostration for being uncertain as to whether one has 
missed an obligatory act [wdjib] or «for being uncertain whether one 
has performed) an addition. 

A follower «who began following the imam from the beginning of 
the prayer never makes a prostration except when following the 


imam. 
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The Prostration of Forgetfulness is obligatory for doing something 
that would invalidate the prayer if done deliberately. 

‘The Prostration of Forgetfulness is not obligatory for an 
intentional action that does not invalidate the prayer, such as [a] 
omitting a recommended act, or [b] adding a legislated phrase 
where it does not belong — other than “As-salamu ‘alaykum”. 


However, it is recommended to prostrate for the latter [b].» 
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‘Deliberatelyy omitting am obligatory) prostration that is best 
performed before the closing “As-salamu ‘alaykum” invalidates the 
prayer. 
Intentionally omitting a recommended or _ non-obligatory 


prostration does not invalidate the prayer.» 
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If he forgets it «the prostration whose place is before the closing 
“As-salamu ‘alaykum”) and makes the closing “As-salamu ‘alaykum” 
cand then remembers his omission, he prostrates if a brief time has 


passed. 
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Two Prostrations of Forgetfulness suffice someone who is 
repeatedly forgetful [during a prayer]. 

‘What is said during the Prostration of Forgetfulness and when 
rising from it is the same as what is said during the prostrations and 
risings during prayer. 

If one makes the prostration of forgetfulness before the closing 
“As-salamu ‘alaykum,” he says “As-salamu ‘alaykum” after completing 
the tashahud. 

If one performs the prostration after the closing “As-salamu 
‘alaykum,” he sits [in two different ways, depending on the type of 
prayer being performed]. If the prayer consists of two prayer-cycles, 
he sits with his left foot underneath his left thigh while raising his 
right foot [iftiradsh]. Otherwise, he sits with his left foot under his 
right shin, [also raising his] right foot [tawarruk]. It is then 
obligatory to recite the final tashahud and then the closing “As- 


salamu ‘alaykum.”» 
Supererogatory Prayer 
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The most emphasized recommended voluntary prayers are the 
Eclipse Prayer [solar (Salat al-Kustif) and lunar (Salat al-Khustif)], the 
Drought Prayer [Salat al-Istisq@], the Tarawih Prayer [Salat al- 
Tarawih], and then the Witr Prayer [Salat al-Witr]. 
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[The Witr Prayer] is performed between the Night and Morning 
Prayers. 
Its minimum amount is one prayer cycle. Its maximum is eleven, 


prayed two prayer cycles at a time with a single prayer cycle at the 
end. 
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If one prays it as five or seven prayer cycles, one does not sit 
except in the very end. If one prays it as nine prayer cycles, one sits 
right after the eighth prayer cycle, says the tashahud without saying 
the closing “As-salamu ‘alaykum,” then prays the ninth prayer cycle, 


says the tashahud, and says the closing “As-salamu ‘alaykum.” 
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The minimal complete amount of prayer-cycles [for the Witr 
Prayer] is three, with two closing “As-salamu ‘alaykum’s. [It is 
recommended to] recite [siirat] Al-‘Ala [Q87] in the first prayer- 
cycle, [strat] Al-Kafirtin [Q109] in the second, and [strat] Al-Ikhlas 
[Q112] in the third. During the third prayer-cycle, one recites the 


Qunit Supplication after bowing, saying: 


“Allahumma ihdini fiman hadayt, wa ‘afini fiman ‘afayt, wa 
tawallani fiman tawallayt, wa barik li fimd a‘tayt, wa qini sharra 
md qadayt, innaka taqdi wa la yuqdd ‘alayk, innahu Ia yadhillu 
man wdlayta, wa ld ya‘izzu man ‘adayta, tabarakta rabbanad wa 
ta‘dlayta. Allahumma innd na‘idhu bi-ridaka min sakhatika wa bi- 
‘afwika min ‘uqubatika wa bika minka, la nuhsi thand@an ‘alayka 
anta kama athnayta ‘ala nafsika, Allahumma_ salli ‘ala 


Muhammadin wa ‘ald ?ali Muhammadin” 


(“O Allah, guide me among those You have guided, grant me 
security among those [for whom] You have granted security, 
take me into Your charge among those You have taken into 
Your charge, bless me in what You have given, guard me from 
the evil of what You have decreed, for You do decree, and 
nothing is decreed for You. None is abased whom you befriend. 
And none is exactly whom you are at enmity with. Blessed and 
Exalted are You, our Lord. O Allah, I seek refuge in Your 
pleasure from Your wrath, and I seek refuge in Your forgiveness 
from your Punishment, and I seek refuge in You from You. We 
cannot enumerate Your praise, You are as Your praised Yourself. 
May Allah bless Muhammad and the household of 


Muhammad”). 


and one wipes one’s face with one’s hands. 
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It is offensive to make the Quniit Supplication except during the 
Witr Prayer unless a disaster other than plague befalls the Muslims. 


Then, the «supreme» Imam makes the Qunit Supplication [during] 
the obligatory prayers. 
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The Tarawih Prayer is twenty prayer cycles [in length]. It is 
performed during Ramadan, in congregation, with the Witr Prayer, 
after the Night Prayer. 

Whoever [also] prays the Tahajjud Prayers prays the Witr Prayer 
afterward. If he follows the imam, he evens [the Witr Prayer] by 


<addingy a single prayer cycle. 
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It is offensive to perform voluntary prayers between [Tarawih] 


prayer cycles. Is not offensive «to pray» afterwards in a congregation. 
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Then «following Witr Prayer in superiority» are the voluntary 


prayers associated with the obligatory prayers [rawatib]: two prayer 


cycles before Noon Prayer, two after it, two after Sunset Prayer, two 
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after Night Prayer, and two before Morning Prayer (they are the 
most emphasized). 


Whoever misses any of these is recommended to make them up. 
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Praying at night is superior to praying during the day. The most 
superior time is during the third of the night after the first half of the 
night has elapsed [i.e., the fourth and fifth sixths of the night]. 

Prayer during the night and day is performed two prayer cycles at 
a time. If one offers a voluntary prayer during the day with four 


prayer cycles (like the Noon Prayer), there is no harm. 
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The reward for praying while sitting down «without an excuse) is 
half that of standing. 
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The Mid-Morning Prayer [Salat al-Duha] is recommended. The 
minimum is two prayer cycles and the maximum is eight. Its time is 
from the end of the forbidden time [after Morning Prayer] until right 


before the sun’s zenith. 
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The Prostration for Recitation [Sujiid al-Tilawah] «and Gratitude 


[Sujiid al-Shukr is [treated as] prayer. 
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It is recommended for the reciter and the listener but not for 
someone who simply overheard the verse. 


If the reciter does not prostrate, neither does the listener. 
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There are 14 [verses of] prostration [in the Quran]; [surat] Al-Hajj 


[Q22] contains two. 
Ap sig Vo plingg Qulixyg 295 ISlg Aetw |S] 2539 


One says, “Allahu akbar” when prostrating and when rising. One 


sits and says, “As-salamu ‘ayalkum” without saying the tashahud. 
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It is offensive for the imam to recite a verse of prostration or to 


prostrate for one during an inaudible prayer. 
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The follower is required to follow the imam in audible prayers. 
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The Prostration of Gratitude [sujiidu I-shukr] is recommended 
when a blessing occurs or a blight is repelled. A prayer is invalidated 


by performing a Prostration of Gratitude within it - except when the 


person is ignorant or forgetful. 
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The times wherein prayer is prohibited are five: 

[1] from the beginning of true sunrise until the sun has risen; 

[2] from sunrise until the sun has risen a spear’s length [above the 
horizon]; 

[3] from the sun’s zenith until it starts to descend; 

[4] after praying Afternoon Prayer until the sun has set; and, 


[5] when the sun begins [to set] until it has completely set. 


It is permissible to make up obligatory prayers during these times. 
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During these «prohibited times» and «even during» the three «short 
times [i.e., as the sun rises, at its zenith, as it sets], it is permissible 
to perform the two prayer cycles for circumambulation, and to 


repeat a congregational [prayer]. 
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It is unlawful to offer a voluntarily prayer «other than what was 
mentioned) during the five [prohibited] times — even if it has a cause 


<such as the prayer for greeting the mosque». 
Congregational Prayer and the Imam 
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[Congregational prayer] is required of «free, capable’ men «even 
when there is intense fear while traveling» for the five prayers. 
However, performance in a group is not a condition for the «validity 
of they prayers. 


One may perform congregational prayer in one’s house. 
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‘Praying in the mosque is the Prophetic norm [sunnah]. It is 
recommended for the women to pray separated from the men. It is 
offensive for attractive women to attend congregational prayer with 
the men, but permissible for other women. The same ruling applies, 
a fortiori, to exhortation gatherings). 

It is recommended for people in defensive outposts [thughtir] to 
pray in a single mosque. For others, it is best to pray in a mosque 
that would not otherwise have a congregation; the one with the 
largest congregation; and then the oldest mosque. Further is better 


than closer. 
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It is unlawful to lead a prayer in a mosque before its assigned 
imam [has done so] unless one has [his] permission or [if the imam] 
is excused. (df the imam is late and the time becomes short, the 


congregation prays.» 
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If the call for commencing an obligatory prayer is made [iqgamah], 
it is recommended that anyone who prayed it «even in a 
congregation repeat the prayer [with the congregation] — except for 


Sunset Prayer <even if he prayed it individually». 
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It is not offensive to repeat congregational prayers except in the 


two mosques of Mecca and Medina. 
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If the call to commence has been made, there is no prayer save the 
obligatory prayer. 

If one was in the midst of a voluntary prayer, one completes it 
unless one fears missing the congregation[al prayer], in which case 


one interrupts it. 
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Whoever makes an initial “Allahu akbar” before the imam’s “As- 
salamu ‘alaykum” has caught the congregational prayer. 

If one catches up to the imam’s bowing «by reaching the minimal 
limit of bowing before the imam leaves the minimal limit, one has 
entered that prayer cycle and the initial “Allahu akbar” suffices 


«though it is better to say it twice. 
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The follower is not required to recite <Al-Fatihah [since] the imam 
relieves him from its recitatiom. But it is recommended to recite 
whenever the imam is inaudible or silent, or when one does not hear 
him out of being distant — but not due to deafness. 

The follower makes the opening supplication and says, “A‘tidhu bi- 
Llahi mina sh-shaytani r-rajim” in the prayers in which the imam is 
audible «just as in the silent prayers. 

«Whatever a latecomer [masbiiq] prays with the imam is from the 
end of the latecomer’s prayer, and whatever the latecomer makes up 
is from the beginning of his own prayer: [After the imam says, “As- 
salamu ‘alaykum”] the latecomer [rises,] makes the opening 
supplication, then says, “A‘idhu bi-Llahi mina sh-shaytani r-rajim,” 
and reads a chapter. However, if one prayed a single prayer cycle of 
Sunset Prayer or a four-prayer-cycle prayer [with the imam], one 
makes the tashahud immediately after one more prayer cycle, and 
sits with one’s left foot under the right shin and the right foot raised 


[tawarruk].» 
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Whoever bows or prostrates before the imam does must rise so he 
can perform it after the imam. If he deliberately does not do so «until 
the imam has caught up to him, his prayer is invalidated. 

The prayer is invalidated if one knowingly and deliberately 


«precedes the imam by two essential elements [rukn]; for example, 
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one) bows and rises before the imam bows. If he is ignorant of this or 
forgot it, only that prayer cycle is invalidated. 

The prayer is invalidated if one bows and rises before the imam 
bows and then prostrates before «the imam) rises — Unless one is 


ignorant or forgetful, in which case one makes up the prayer cycle. 
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The imam is recommended to be brief while being complete 
«meaning confining himself to the minimal of what is considered 
complete for the sayings of “Subhdna rabbi...” and all other parts of 
the prayer, unless a fixed group of followers prefers them to be 
lengthy... It is disliked [for the imam] to be so quick that he 
prevents his followers from performing what is recommended). 

[The imam is recommended] to make the first prayer cycle longer 
than the second. 

It is recommended <for the imam) to wait for an entrant [who is a 


latecomer] if it is not difficult on the followers. 
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If a woman asks permission to go to the mosque, it is offensive 
[for anyone] to prevent her. “She may go out without perfume or 
decorative clothing.» [However,] her house is better for her. 

‘Her father, then her brother, and the like, may prevent those he is 
responsible for from going outside if he fears trouble or harm from 


their being alone.» 


The Imam 
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The most qualified to lead the prayer is an expert reciter who 
knows the figh of his prayer, and then [after him], the one who is 
most knowledgeable in figh. 

<If there are two people who are competent in figh and recitation, 
the one who is superior in figh or in recitation is given precedence. 

If they are both competent reciters, the one with better recitation 
is given precedence over the one who has memorized more. 

An individual who is competent with the Quran but does not 
know the rulings associated with prayer is given precedence over 
someone who knows figh but does not know proper recitation. 

If two individuals know the rulings associated with prayer and one 
of them knows the rulings better than the other, he is given 
precedence. This is because his knowledge has an influence in 
achieving the complete perfection of the prayer. 

Then <if they are equal in recitation and fiqh the eldest is chosen; 
df equal in age, then) the most noble «the Qurayshis, with Bani 
Hashim having precedence over the rest of Quraysh; [if both from 
Bani Hashim, then] the eldest with respect to emigration <or Islam» 
is preferred; «af they are equal in all respects, them the most 
godfearing is chosen. Then, <f they are equal in all that preceded,» 
[the imam is chosen] by drawing lots. 
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A resident of the house and the mosque’s imam <if they are 
qualified to lead the prayer are more entitled [to lead] — except [in 


the presence of] someone with authority. 
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A freeman, city dweller, resident, someone with vision, someone 
circumcised, and someone who has clothes «meaning: two garments 
and something covering his head) have more right [to lead] than 
their opposites. dt follows that: 

* a freeman is given precedence over a slave or the partially-freed; 

* a city dweller over a nomad or someone raised in the wilderness; 

* a resident over a traveler; 

* a person with eyesight over one who is blind; 

* the circumcised over the uncircumcised; 

* one with clothes (as we mentioned) over someone who has 

[only] covered their nakedness and one of his shoulders; 

* a partially-freed slave over one who is wholly-owned; 

* one who made ablution [with water] over one who made dry 

ablution; 

* one renting a house in the house over their landlord; and, 

* the person lending a house in the house they are lending over the 


person they have lent it to.» 


<It is offensive for a lesser person to lead [the prayer] without the 
permission of his superior. 
tango Vg Ul yU 58S Vo <dlyol AIS Vo 8155 guld Cad Quai Vy 
Zosul plo] VI eld 91 2995 91 sg ol £95) oe jorle Vg Gus] Vg QL 
Jie! pd Wil8 xp, 1351 Ol UII Liagld oFl,3 oghinis cule Ile; 55a 
Ugg LS aals lead Gules 


The prayer <of someone who is moral) is not valid behind someone 


who is immoral «whether the corruption is from the perspective of 
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actions or beliefs, except during Friday and Eid Prayers), just as 
«praying» behind a non-believer «is not valid, whether [his or her] 
lack of belief is known during the prayer or after. 

‘The prayer of a male or a hermaphrodite is not valid) behind a 
woman. 

(The obligatory prayer of) an adult <is not valid behind) a minor. <It 
is valid for a minor to lead adults in supererogatory prayers and 
other minors [in all prayers]. 

(The prayer is not valid behind» someone [who is] mute ~ even for 
someone else like him. This is because something obligatory [fard] 
in the prayer has been nullified without bringing something in its 
place. 

‘The prayer is not valid behind) someone who is incapable of 
bowing, prostrating, or sitting «except by someone like him». 

‘The prayer is not valid behind) someone who is incapable of 
standing, unless he is the imam of the neighborhood and recovery 
from his injury is expected. Then it is recommended that the 
congregation pray behind the imam seated «even if they can stand). 
It is obligatory for them to complete the prayer while standing 
behind him if the imam began praying with them while standing and 
[during the prayer] became injured <in a way that prevents him from 


standing and sat as a result. 
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It is valid for someone who is incontinent to pray behind someone 
like him. 
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It is not valid to knowingly pray behind someone with ritual 
impurity or impurity. If the imam and the follower are ignorant of 
this until the prayer ends, only the follower’s prayer is valid. 

df, while praying, the imam realizes that he has unintentionally 
omitted an obligatory action, or [a follower] suspects that his imam 
has omitted an essential element [rukn] or a condition [shart] for 
praying with him has been nullified, the follower’s prayer remains 
valid [since they are not typically apparent]. This is in contrast to 
the imam not covering himself or facing the direction of prayer since 
they are usually apparent.» 

It is not valid for an “illiterate” to lead [anyone in prayer] except 
someone like him. “Illiterate” means someone who does not recite 
Al-Fatihah correctly, or who makes idhgham in the wrong places «that 
is, takes two similarly articulated, consecutive letters and 
pronounces the first letter like the second, causing both letters to 
merge into one sound), or who substitutes letters «such as someone 
who changes the r@ to a ghayn — with the exception of replacing the 
dad of “al-maghdibi” and “ad-dalin” with a z@ in Al-Fatihah, or who 
makes grammatical mistakes in such a way that they nullify the 
meaning of the verses». «Nor is it valid for someone incapable of 
obligatory invocations to lead someone who is capable.» 

If the illiterate is capable of correcting his errors but does not, his 
prayer is invalid. <So is the prayer of anyone who prays behind him 
since the illiterate omitted an essential element [rukn] despite 


having been able to fulfill it.» 
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It is offensive to lead [the prayer] when one makes grammatical 
mistakes «without changing the meaning), stutters on the fa’ or ta’, or 
does not pronounce some of the letters. 

<It is offensive to lead) one or more unrelated woman [ajnabiyah] if 
they are not accompanied by a man. «There is no offensiveness when 
one leads female kin or non-kin women accompanied by a man). 

[It is offensive for someone to lead] when the majority of the 


congregation dislikes him for a valid reason. 
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It is valid for an illegitimate child or a personal servant to lead the 
prayer providing their religion is sound. 

<It is also valid» for someone making up a prayer «to lead» someone 
who is praying the current prayer, and vice versa. 

But [it is] not [valid] for someone praying a voluntary prayer to 
lead someone who is praying an obligatory prayer, nor for someone 
praying the Afternoon Prayer to lead someone who is praying the 
Noon Prayer or something else. «Although it is valid for an imam 
praying an obligatory prayer to lead someone who is praying a 


voluntary prayer. 
Where the Imam and the Followers Stand 
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Followers stand behind the imam. «Exceptions to this include the 
imam of people who are naked — for whom it is obligatory to stand 
in the middle of the line; and a woman who leads other women — for 


whom it is recommended to stand in the middle of the line.» 
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It is valid <for the followers to stand) with the imam on his right or 
on both sides of him. 

But it is not valid to stand in front of the imam or only on his left 
dif there is space open on the right and if he prays one or more 
prayer cycles). 

(If a second person joins the prayer, they both stand behind the 
imam. 

If the second person joins the prayer on the imam’s left, the imam 
directs them with his hand to move behind him. 

If the imam has doubts about [whether or not the followers 
understood his directions] or is unable [to direct them], he steps 
forward and prays between the followers or on their left. 

It is valid for the follower on the right to step back before the 
second person [joining] makes the opening “Allahu akbar” so that 
they both pray behind the imam [even if the follower on the right 
had already begun his prayer]. 

If the second person reaches the imam and his follower while they 
are seated, he makes the “Allahu akbar” and sits on the right of the 
other follower or on the left of the imam». 

It is not valid for an individual to pray behind the imam or behind 


the line unless the individual is a woman. 
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lf a woman stands in the men’s line, it does not invalidate [her 
prayer nor] the prayer of those on either side of her or behind her. 
A complete row of women does not prevent men behind them 


from following the imam.» 
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A female imam [leading a group of women] stands in their line. 
lf a female imam leads one woman, the follower stands on her 


right and it is not valid for the follower to stand behind her.» 
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Men stand behind the imam, then youths [behind them], then 
women [behind them] «free mature women first, then slaves, then 
free immature women, then female slaves...» just like «he orden 


during the Funeral Prayer [Salat al-Jandzah]. 
99 tsuo gl lois! 35 Ale yo gl dlyol gl SSIS VI aco cass pl yo9 
123 (258 


Someone standing in an obligatory prayer is considered to be 
alone if no one stands with him except for a non-Muslim, a woman, 
someone known to have ritual impurity <or inexcusable impurity», or 
— during obligatory prayers — a minor. 
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Whoever finds a gap <in the [prayer] line, even if far away enters 


it. «It is the same if he finds a line that is not packed together.» 
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Otherwise, he stand to the right of the imam. 

If it is not possible «to find a gap in which to stand), he may alert 
someone to stand with him. «He does this by coughing, speaking 
[e.g., “Step back so I can be in a row with him”], or gesturing [e.g., 
like tapping him on the shoulder] — though it is offensive to pull 
him. It is obligatory for whomever he alerted to respond to his 


request and join him». 
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If a follower performs one [congregational] prayer cycle without 
anyone standing with him, the prayer is not valid. But it is valid if 
the follower bows alone and someone enters the row [and joins him] 
«before the imam prostrates), or, if someone else stands with the 


follower before the imam prostrates. 
Rules for Following the Imam 
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It is valid for one to follow an imam <if they both are in a mosque 
— even if the follower does not see the imam or anyone behind him - 
provided he hears the “Allahu akbar.” 

It is similarly valid <f one of them is) outside of the mosque, 
provided the follower sees the imam or «some of) the [other] 


followers. 
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It is permissible to pray behind an imam who is higher in 
elevation than the followers. 

It is offensive for the imam be elevated above an arm-span [1 
dhird‘, 48 centimeters, or 18.9 inches] or more when there is no 
need. 

Just as it is «offensive for the imam to lead from a prayer niche 
«because it prevents some followers from seeing the imam; if it does 
not prevent the imam from being seen, then it is not offensive». 

It is offensive for the imam» to pray a voluntary prayer [in the 
same spot] where he has just prayed the obligatory prayer unless 
there is need «such as not finding a place not already occupied by 
someone else). 

<It is offensive for the imam» to prolong sitting facing the direction 
of prayer after the prayer. (It is recommended for the imam to stand 
or to turn away from the direction of prayer and towards the 
followers, facing the direction where he will be going next. 
Otherwise, he faces to the right of the followers). 

If there are women there, he waits <in his place» for a bit so they 
can leave. 

<It is recommended that the followers stay in their places until the 
imam moves, unless the imam departs from the Prophetic norm 
[sunnah] by sitting for a long time facing the direction of prayer, not 
turning away from it. In that case, there is no harm in [standing to 


leave before the imam does]). 
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It is offensive for the followers to stand «without need) between 
pillars that break up the lines. ut there is no harm if a line is short 
(i.e., the same amount as the distance between the two pillars).» 

dt is unlawful to build a mosque with the intention of harming a 
nearby mosque. The harmful mosque is destroyed. 

It is lawful to use a prayer niche [mihrab]. 

It is offensive for someone who has eaten onions to attend the 


prayer until the odor is gone.» 


Excuses Rescinding the Friday Prayer and the 
Congregational Prayer 
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One is excused from attending the Friday Prayer and 
congregational prayer when one is sick. <It is the same when fearing 
the onset of sickness, and then the Friday Prayer is obligatory — but 
not the congregational prayer — so long as he is not injured by 
coming, whether he is carried or walks. 

<One is similarly excused) when one is holding back urine or feces; 
or is in the presence of food he is in need of «so he eats until 
satiated). 

<One is similarly excused» when one fears that his property will be 


misplaced, lost, or harmed. «For example: from a thief or the like; or 
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fears that bread in the oven will burn; or expects to find a runaway 
animal or slave at that time; or fears loss of property if he were to 
leave — even if he is hired to guard a plot of land or property; or 
fears harm in crucial earnings.» 

<One is similarly excused) when one fears the death of a relative 
<or a companion; or there being no one else to care for the patient. 

<One is similarly excused) when one fears harm towards «one’s 
family, one’s child, or oneself «such as from a predatory animal). 

<One is similarly excused) when one fears the authorities [sultan] 
«will seize him», or a debt collector [will demand payment] while 
having nothing to pay him off. dt is the same if one fears being 
asked to repay a debt before it comes due. But if the debt is due and 
the money is available, there is no excuse to leave the prayer.» 

<One is similarly excused) if one fears missing one’s traveling 
companions «whether initiating or continuing a journey). 

<One is similarly excused) if one is overcome by drowsiness. 

<One is similarly excused) if one is harmed by rain, mud «and 
similarly snow, ice, and hail», and a strong cold wind in the dark of 
night. 

<One is similarly excused if one is harmed by the length of the 
imam’s prayer.» 

(If any of these excuses occur while praying, one completes the 
prayer briefly if possible. Otherwise, one leaves the prayer.» 

<Blameworthy things on the way to the mosque, however, are not 
an excuse, and one must forbid them in accordance with one’s 


situation.» 
People Who Have Excuses 
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(They are the sick, travelers, those in peril, and the like.» 

Someone who is sick must pray standing «even if the manner of 
standing is the same as bowing, or by propping himself up or leaning 
upon something). If unable «to pray standing», one prays seated. «It is 
recommended that one sit cross-legged, and that one unfolds the legs 
when bowing and prostrating». If unable «to pray seated», one prays 
lying down on one’s side «the right side being preferred). 

It is valid for one to pray on one’s back with one’s feet towards the 
direction of prayer. «But it is offensive if one does so when one is 
able to pray on one’s side.» One gestures for bowing and prostration 
<as much as possible, making «the prostration lower. If one is unable 
to gesture [with one’s body], one gestures with one’s eyes. 

If one becomes able or unable «to stand) during the prayer, one 
switches to the other. 

If one is able to stand and sit but is unable to bow or prostrate: 
one gestures for the bowing while standing and for the prostration 
while sitting. 

«Someone who is able to stand when praying alone but can only sit 
when praying in a group, can choose which to do.» 

Someone who is sick may pray on his back - even if able to stand 


— for the sake of medical recovery, provided it is recommended by a 
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«trustworthy» Muslim doctor. 
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When on a ship, it is not valid to pray sitting while one is able to 


stand. 
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It is valid for one to pray the obligatory prayer on his riding 
mount «whether still or traveling’ out of fear of injury «from mud, 
rain and the like [...] And likewise if he fears dismounting will cause 
him to become separated from his party, expose him to danger, or he 
will not be able to mount up again. [Under such circumstances], he 
is required to face the direction of prayer and perform whatever he 
can. 

It is) not «valid to pray on one’s riding mount because of sickness. 

«Someone on a ship who is neither able to stand or debark prays 
seated facing the direction of prayer. One returns to the direction of 
prayer whenever the ship deviates — but this is not required for 


supererogatory prayers.) 
Shortening Prayers 
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It is recommended for anyone traveling a lawful journey longer 
that four burud [approximately 77 kilometers or 48 miles] «whether 


by land or by sea» to shorten four-prayer-cycle prayers to two-prayer- 
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cycles upon departing the buildings of his village or his people’s 
tents. 

«Prayers that are shortened according to the preconditions [listed 
below] are not made up if one returns before completing the 
distance. 

Someone who entered Islam, became physically mature, or 
became pure during a lawful journey may shorten - even if the 
remaining distance is less than the required distance. But shortening 
is not permissible for someone who is on an unlawful journey, even 
if he repents. 

One may not shorten [his prayers] if one has doubts about the 
distance, does not intend a particular destination, or travels simply 


to obtain leniencies [rukhas] [e.g, so that one can break his fast].» 
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One prays the full number of cycles if one begins his prayer «while 
a resident) and then travels. dt is the same if he begins the journey 
after the prayer time enters.» 
<One prays the full number of cycles) if one <begins> traveling and 
then becomes a resident; or, if he remembers a prayer [he missed 
when he was a] resident — or vice versa. 
<One prays the full number of cycles) if one follows a resident or 
someone whose residency status is unclear. ‘This applies whether the 


imam is on a journey or is a resident [...] And there is no harm in 
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the follower saying: “If he completes the full number of cycles I 
complete them, and if he shortens, I shorten.”) 

<One prays the full number of cycles» if one began a prayer that 
must be prayed completely «because one followed a resident or did 
not intend to shortem and it became invalidated <by ritual impurity 
and the like and one repeats it. 

<One prays the full number of cycles» if one did not intend to 
shorten when beginning or is doubtful about one’s intention. 

<One prays the full number of cycles» if one intends to be a 
resident for more than four days. 

<One prays the full number of cycles» if one is a sailor whose 
family is with him and does not intend residency in any land. «This is 
because his journey is not interrupted, and he has not left his land or 
his family. It is the same for a donkey driver, an animal herder, the 


Sultan’s messenger, and the like.» 
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One can shorten [one’s prayer] if one took the longest of two 
possible routes, or remembered a prayer missed while on another 


journey. 
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One can shorten indefinitely if one is held back <oppressively, or 
by sickness, rain, and the like» and does not intend residency. 

<One can shorten indefinitely» if one remains in a land for the sake 
of carrying out some obligation or fulfilling a need without 
intending to become resident not knowing when one will finish the 
job [...] One prays the complete number of cycles if one thinks the 


task cannot be carried out in less then four days). 
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Joining Prayers for Travel, Hardship, or Weather 
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It is permissible to combine the Noon and Afternoon Prayers and 
the Sunset and Night Prayers, in the time of either one of them, for 
someone who is traveling a journey that meets the preconditions for 
shortening prayers. 

It is also permissible» for someone who is sick «to combine the 
aforementioned) if not doing so «i.e, combining them) entails 
hardship. dt is also permissible for someone who breast feeds 
because of the difficulty of frequent impurity, and for those in 
similar circumstances, such as one who experience irregular vaginal 
bleeding [istihaddah], or who is unable to make purification or dry 
ablution for every prayer, or someone who has difficulty 
ascertaining the correct prayer times — such as someone who is blind 
and the like, or someone with a valid excuse or who is preoccupied 
with something that permits missing the Friday Prayer or praying in 
a congregation.» 

It is permissible to join) the Sunset and Night Prayers when rain 
soaks clothing «and there is hardship, and likewise snow, sleet, and 
icey and when there is mud, or fierce, cold wind. «One is entitled to 
combine them even if he prays in his house, or the way to his a 


mosque is covered. 
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It is best to do whatever is most convenient: delaying to the 
second time or praying in the first. df they are equally convenient, 
delaying is better.» 

‘Praying early is better at Muzdalifah. Delaying is better at 
‘Arafah. 

It is better not to combine prayers anywhere else. 

It is always a condition for combining prayers that they be prayed 
in order.» 
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The «three» preconditions for combining prayers during the first 
[prayer’s] time are: 

[1] Intending to join when beginning the <firsb prayer. 

[2] Not separating between the two prayers except for the 
duration needed to call to commence prayer [iga@mah] and 
make a quick ablution. Joining is invalidated by praying a 
recommended prayer associated with the obligatory prayers in 
between the two prayers [e.g., the prayer cycles recommended 
after the Noon prayer]. (Making up a missed prayer [during 
that interval] is also invalidated. It is permissible to speak one 
or two words.) 

[3] The excuse [for joining] being present at the beginning of both 
prayers and at the closing “As-salamu ‘alaykum” of the first 
prayer. <This is because the first prayer is the place for 
intention, and the “As-salamu ‘alaykum” of the first prayer and 
the opening [takbir] of the second prayer is where they join. 


That the excuse remains until finishing the second prayer is not 
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a condition for joining for rain and the like — contrary to the 


other excuses [which do require it].» 


dif one’s journey ends during the first prayer, combining and 
shortening becomes void. The prayers are then prayed in their 
complete form, and the first prayer is valid as an obligatory prayer. 
If one’s journey ends during the second prayer, it is completed as a 
voluntary prayer and the first prayer is valid as an obligatory 


prayer. 


° 2 7 f eo F o- a8 7 --0 a es ee eee 
oay pJ Ul sJoVl 89 99 Qos! a5 bi! Auld! 59 09 Ga> lg 
AW 89 Ugs5 csJ] jaa! jocwly Ylsd Yc 


The «two» preconditions for combining [prayers] during the second 
[prayer] time are: 

[1] Making the intention to combine the prayers at the time of the 
first prayer «since whenever the intention is delayed more than 
that, that prayer becomes a make up prayer and provided the 
time is not too constricted to pray the [first] prayer «since 
delaying it until it is too constricted to perform it is unlawful, 
and negates the leniency [rukhsah]). 


[2] The excuse continuing until the second [prayer’s] time enters. 


The Prayer of Peril 
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It is valid to pray the Prayer of Peril [Salat al-Khauf]. It has been 
authenticated from the Prophet ## in all its various ways. All of 


them are permissible. 
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It is recommended that one carry one’s weapons while praying so 
that one can defend oneself. But one does not burden oneself 
[needlessly] with a sword or the like. 

It is permissible to carry impure weapons in this situation out of 


need, without having to repeat the prayer.» 
The Friday Prayer 
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The Friday Prayer [Salat al-Jumu‘ah] is required of every free, 
legally responsible, male, Muslim resident in a place with built 
structures and that has a single name - even if the structures are 
separated, where the distance between him and the mosque (if he is 
outside of the settled area) is not more than 1 farsakh [approximately 
5 kilometers or 3.125 miles]. 

«Within a city, one must attend, whether near or far, whether or 


not he hears the call to prayer.» 
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The Friday Prayer is not obligatory for a traveler on a journey 
with the option to shorten prayers. «Thus, it is obligatory for him if 
he is being disobedient by making his journey, or, if the journey is 
more than 1 farsakh but less than the distance needed to shorten [16 
farsakh, 80 kilometers or 49.71 miles], or, if he stayed in the city 
doing something that prevented shortening prayers while not 
intending to settle.» 

<Its is not obligatory fon a slave or a woman. 

[The Friday Prayer] suffices whomever of the aforementioned 
attends it, but is not convened [tan‘aqad] by them, nor is it valid for 
them to lead it. 

«When someone excused from the obligation of attending «due to 
reasons other than travel (like sickness or fear) does attend), the 
prayer becomes obligatory and is convened through them. «And it is 


permissible for him to lead it. 
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It is not valid for someone who must attend the Friday Prayer to 


perform the Noon Prayer before the imam «prays the Friday Prayer. 
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The Noon Prayer is valid from someone whose attendance is not 
obligatory, though it is better «to delay performing the Noon Prayer 
until after the imam prays «the Friday Prayen. 

It is recommended for someone who leaves the Friday Prayer 
without an excuse to spend a complete dinar or a half-dinar in 


charity.» 
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It is not permissible for someone who must attend the Friday 
Prayer to travel on Friday after the sun’s zenith «until praying it, if 
he does not fear losing his traveling companions. Traveling before 
the sun’s zenith is offensive if he will not perform the Friday Prayer 


on the way». 
Preconditions for the Validity of Friday Prayer 
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There are «foun preconditions for the validity of the Friday Prayer. 


The Imam’s permission is not one of them. 
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[1] The first is the time. It begins from the beginning of the time 
of the Eid Prayer. «This is because of the statement of ‘Abd Allah bin 
Saydan: “I participated in the Friday Prayer with Abi Bakr (may 
Allah be well pleased with him) and his sermon [khutbah] and 
prayer were before half of the day [had passed]. I then participated 
in it with ‘Umar (may Allah be well pleased with him) and his 
sermon and prayer were until I could say ‘The day has set.’ I did not 
see anyone who criticized it or objected to it.” Al-Daraqutni related 
it. So did Ahmad, who cited it as evidence and said, “The same has 
been related from Ibn Mas‘iid, Jabir, Sa‘id, and Mu‘awiyah (may 
Allah be well pleased with them): they prayed before the zenith and 
it was not objected to.” 

Its time ends when the time for the Noon Prayer ends. <This is 


without any disagreement [amongst the schools]. Performing it just 
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after the zenith is preferable.» 
If the time ends before the initial saying of “Allahu akbar,” they 
pray Noon Prayer. Otherwise they pray the Friday Prayer. 
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The second «condition is the attendance of forty people who are 


required to attend. 
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The third «condition is that [the congregants] are in a settled 


village. It is valid «to perform it) near the buildings of a vacant area. 
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If the number falls short <of forty» before finishing, they restart it 


as the Noon Prayer <and do not complete it as Friday Prayer. 
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Whoever prays one prayer cycle with the imam finishes it as the 
Friday Prayer. Anyone who prays less than one prayer cycle 


completes it as the Noon Prayer if he had intended the Noon Prayer. 


«Otherwise, he completes it as a supererogatory prayer.» 
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‘The fourth condition [for the validity of the Friday Prayer] is that 
it must be preceded by two sermons. The preconditions of the 
sermons include: 

[1] praising Allah «with the phrase “Al-hamdu li-Llah”); 

[2] prayers upon the Messenger of Allah #4; 

[3] reciting a complete) verse [from the Quran]; 

[4] advising fear of Allah Mighty and Majestic; 

<— these integrals are required for each of the two sermons — and, 

[5] the minimum number [forty] attending. 

‘The preconditions [of the Friday Prayer] include: 

[6] the time; 

[7] being delivered by someone who is fit to lead the Friday 

Prayer; 

[8] being audible so that the minimum number hear it in the 

absence of anything preventing it from being audible; 

[9] the intention; 

[10] that the minimum number of congregants are residents; and, 

[11] the immediate consecutiveness between them the two 


sermons and the prayer.» 
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Purity «ritual purity and being free of impurity - even if making 
the sermon in a mosque [...]» is not a condition for the two sermons. 

‘Neither is covering one’s nakedness.» 

Neither is it a condition that the person who delivers the sermons 
lead the prayer. 

«Unlawful words invalidate the sermon, even if only a few words. 

It is not adequate to deliver the sermon in a language other than 


Arabic when one is able.» 
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The recommended actions for the sermons include: 

[1] delivering the sermon from a pulpit or platform; 

[2] saying “As-salamu ‘alaykum” to the believers when facing them 
and then sitting until the end of the call to prayer; 

[3] sitting between the two sermons; 

[4] delivering the sermon standing while leaning upon a sword, 
bow, or staff; 

[5] making eye contact; 

[6] keeping the sermon brief «with the second being shorter; and, 

[7] supplicating for the Muslims «with it being permissible to 
supplicate for a specific individuab. 


<It is permissible to read from a paper.» 

If renegades [khawarij] take over a land and they hold a Friday 
Prayer, it is permissible to pray behind them according to Imam 
Ahmad. Ibn Abi Misa said that one prays with them and then 
repeats it as the Noon Prayer.» 


Description of the Friday Prayer 
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The Friday Prayer is two prayer cycles. It is recommended to 
audibly recite Al-Juma‘ah [Q62] in the first prayer cycle and AI- 
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Mundfiqiin [Q63] in the second. 


dsucalld [glad of8 aeLe V] abl Go 2088 Go 7151 sd poli] p59 
ALL alld a0 gf O8| 0d Usitel old «ly.d Sil gf ploYl Lajubb Lo 
Le; sJgVI lp of eo Liss Og 


It is unlawful to hold the Friday Prayer in multiple locations 
within a land unless there is need. <[Needs] like regions being far 
apart due to the area’s vastness, mosques being far apart or too 
small, or if the congregation fears strife of some sort [fitnah]. In that 
case, it is lawful to hold more than one —- but only to the degree 
necessary.) 

If they do «pray in multiple locations without need, the prayer 
that the Imam participated in or gave consent for «even if it occurs 
later than the others) is valid. 

If the two Friday Prayers are equal in having or lacking 
permission, the second is invalid. 

If Eid and Friday occur on the same day, the Friday Prayer is no 
longer obligatory for anyone who attended the prayer with the 
Imam, except for the Imam.» 
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The minimum recommended [prayer] after the Friday Prayer 
consists of two prayer cycles; the maximum is six. 

<One should pray them at the site of the Friday Prayer — contrary 
to other recommended prayers associated with obligatory prayers 
[rawatib], which should be performed in one’s house - and it is 


recommended to differentiate between obligatory and recommended 
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prayers by talking or moving [after concluding one and before 
commencing the other]. 

Friday Prayer does not have a particular prayer that is 
recommended to pray before it. ‘Abd Allah [the son of Imam 
Ahmad] said, “I saw my father in the mosque pray multiple prayer 


cycles once the caller had made the call to prayer.”» 
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It is recommended to bathe before the Friday Prayer, during its 
day. (It is better to do so after having intercourse and right before 
leaving for the prayer.» This was mentioned earlier [in the chapter 
on purification]. 

dt is recommended) to groom oneself «k: by trimming the 
mustache, trimming the nails, removing offensive odors), using scent 
and wearing one’s finest clothes. «White [clothing] is best. And it is 
recommended to wear a turban and a shawl [rida@’].» 

<It is recommended) to walk to the Friday Prayer early, to sit close 
to the imam <facing the direction of prayer [...] and to busy oneself 
with prayers, invocations, and [Quran] recitation.» 

<It is recommended) to read Al-Kahf [Q18] during its day [i.e., 
between Thursday’s and Friday’s sunsets], to supplicate abundantly, 
and to make numerous prayers upon the Prophet #2. 

It is also recommended) that one not step over congregants — 
unless one is the imam or someone trying to reach a vacant spot 


«that cannot be reached except by stepping over others.» 
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It is unlawful to make someone else stand «even if he is one’s slave 
or grown som) in order to sit in their place, unless the seated person 
is a minor or a companion who had been sent [expressly] to sit in a 
spot to reserve it. (However, if someone sits in the place where the 
imam normally sits, or where people walk, or sits facing the people 
praying and the spot is tight — he is made to move.» 

It is unlawful to remove a spread-out prayer rug so long as the 
prayer has not commenced. «Then, one removes it [...] and does not 
pray on it.» 

Whoever leaves his place in response to an event «e.g., to make 
ablutiony and soon returns has more right to the spot [than anyone 


else]. 
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Whoever enters while the imam is delivering the sermon does not 
sit until praying two short prayer cycles «even if it is a time when 
prayer is forbidden. 

If one sits and only a short time has passed, he rises and prays 
them. 

Praying two prayer cycles to greet the mosque is recommended for 
anyone who enters the mosque, except during the times when it is 


forbidden to pray.» 
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It is impermissible to talk while the imam delivers the sermon 
unless one addresses the imam or the imam addresses him. 

Talking is permissible before and after the sermons. <And when the 
imam is silent between the two sermons or when beginning the 
supplication.» 

(It is permissible to make prayers upon the Prophet #2 if he hears 
the imam mention him #%, [although] it is recommended do so 
silently.» 

It is offensive to fidget or drink during the sermon if one can hear 


it. Otherwise, it is permissible. 


The Eid Prayer 
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The Eid Prayer [Salat al-‘Eid] is a communal obligation. If the 
people of a land abandon it, the Imam fights them. 
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Its time is like Mid-Morning Prayer [Salat al-Diiha], and ends at 
the sun’s zenith. 
If the day of Eid is not known until after the zenith, the 


congregation prays it the next day «as a makeup prayer. 
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It is recommended to be performed in a vacant area [sahra’]. 

<It is recommended) for the Eid al-Adhd Prayer to be performed 
early, as opposed to the Eid al-Fitr Prayer. 

<It is recommended) to eat before the Eid al-Fitr Prayer. 

The opposite «is recommended for Eid al-Adha Prayer if one is 
sacrificing. (One refrains from eating until having prayed so that he 


can then eat from his sacrifice.» 
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It is offensive to perform the Eid Prayer in a mosque without an 
excuse <except in Mecca. 

<It is recommended for the imam to delegate someone to lead the 
prayer in the mosque for people who are weak, [...] and to give the 


sermon for them .» 
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It is recommended for the congregation to go to the Eid Prayer 
early, after the Morning Prayer. 

<It is recommended) for the imam to delay [his arrival] until the 
time of the prayer. 

‘The congregants go oub in their best clothing, except for someone 
performing a spiritual retreat [i‘tikaf] as they wear whatever they 


wore during the retreat. 
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The preconditions <for the validity» of the Eid Prayer include 


permanent residency and the number of attendees of the Friday 
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Prayer. «Thus, it does not take place except where the Friday Prayer 
takes place.» 
The Imam’s permission is not required [for the Eid Prayer]. 
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It is recommended that one return [home from the Eid Prayer] 
using a different path [than one used when going]. <The same is true 


for the Friday Prayer. 
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One prays the Eid Prayer as two prayer cycles before the sermon. 
<If the sermon was first, it would not be counted as significant.» 

After the initial “Allahu akbar” and opening supplication, one says, 
“Allahu akbar” six «additional» times before saying “A‘tidhu bi-Llahi 
mina sh-shaytani r-rajim” and the recitation [of Al-Fatihah]. In the 
second prayer cycle he says, “Allahu akbar” five times before the 
recitation [of Al-Fatihah]. 

One raises the hands with each saying of “Allahu akbar,” and says 


«between each one): 


“Allahu akbar kabiran wa I-hamdu li-Llahi kathiran wa subhadna 
Llahi bukratan wa asilan wa salla Llahu ‘ala Muhammadin al- 


nabbiyyi wa alihi wa sahbihi wa sallam taslaman” 
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(“Allah is ever greatest. Much praise be to Allah. Glory to 
Him, morning and evening. And may the prayers of Allah be 
upon Muhammad and upon his household and his companions, 


and plentiful peace”). 


One may say something else if one wishes. 
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The imam then audibly recites Al-A‘Ala [Q87] in the first prayer 
cycle after Al-Fatihah, and Al-Ghdashiyah [Q88] in the second. 


Qe lily 
After making the closing “As-salamu ‘alaykum,” he delivers two 
sermons the same as he does the Friday sermon. He begins the first 


sermon with nine sayings of “Allahu akbar,” and the second sermon 


with seven. 
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During «the sermon for Eid al-Fitr, the imam encourages the 
congregation to give charity [i.e., Zakat al-Fitr] and clarifies what 
must be paid. During Eid al-Adha, he encourages them to sacrifice 


[an animal — udhiyah] and clarifies its ruling. 
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The saying of the additional “Allahu akbar” and the invocation 


between them [during the prayer], and the two sermons are 
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recommended. 
<It is recommended for women attending the prayer to also attend 
the sermon. It is recommended to give them their own private 


exhortation if they do not hear the men’s sermon.) 
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It is offensive to make voluntary prayers «and to make up missed 


prayers) before or after the Eid Prayer in its spot. 
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It is recommended for anyone who missed all or part of the Eid 
Prayer to make it up «during its day, before or after the sun’s zenith, 
in accordance with its particulars [e.g., the extra sayings of “Allahu 


akbar” but without the sermons]. 
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It is recommended to make the unrestricted takbir [al-takbir al- 
mutlaq] on the nights before both ‘Eids. dt is done in houses, 
markets, mosques, and other places. It is recommended to do 
audibly when going out to the prayer place up until the imam 
finishes the sermon.» 

It is more emphasized for Eid al-Fitr. 

<It is also recommended) during the entirety of the first ten days of 
Dhi l-Hijjah.» 
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It is recommended) to make the restricted takbir [al-takbir al- 
muqayyad] after each obligatory congregational prayer performed 
«during Eid al-Adha but not Eid al-Fitn, starting at the Morning 
Prayer on the day of ‘Arafah [9 Dhi 1-Hijjah] and, for pilgrims, 
starting at the Noon Prayer on the Day of Sacrifices [10 Dhi 1- 
Hijjah], up until the Afternoon Prayer on the last day of the Days of 
Tashriq [Ayydmu Tashriq: 11-13 Dhi 1-Hijjah]. 


‘Reciting the takbir audibly is recommended — except for women.» 
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If one forgets «to recite the takbin, one makes it up so long as one 
does not invalidate ritual purity or exit the mosque. 
It is not recommended after the Eid Prayer. 
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It [saying “Allahu akbar”] is said an even number of times: 


“Allahu akbar Allahu akbar la ilaha illa Llah, wa Llahu akbar 
Allahu akbar, wa li-Llahi al-hamd” 


(“Allah is Most Great, Allah is most Great. There is no deity 
other then Allah. And Allah is Most Great, Allah is Most Great. 


Praise is owed to Allah”). 


‘A single time suffices. If it is increased, there is no harm. 


Repeating it three times is good.» 
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It is not a problem to say “May Allah accept it from us and from 


you,” and to reply in kind. 
The Eclipse Prayer 


SquSII dMlo Ob 


5p cleVl 55 LF ccnisS5 III Sol Caiud Is] s5lj89 Aclor bud 
1,8) pS Aadg Rains 89) 0 \Lgh 85,5 03 ALgb So avila! io, 
3 By) pi Jal G98 99 (Laid 855) 5 sJoVl Gos ALeb 3,99 Aailall 
lo JS 8 lYig> OSI JUS ast] skal oi yatligb gaisein deel 
plinig Apsniy pi (Jess 


It is recommended to pray two prayer cycles in congregation and 
individually «as with all voluntary prayers» when the sun or moon is 
eclipsed. 

‘Performing the Eclipse Prayer in a mosque is superior.» 

One audibly recites [Quran] «even for the solar eclipse». After Al- 
Fatihah, [one recites] a long chapter in the first [prayer cycle, such 
as Al-Baqarah]. 

One then bows prolongedly; then raises one’s head and says, 
“Sami‘a Llahu li-man hamidah” while rising» and “Rabband, wa laka I- 
hamd” «after standing erect. 

One then recites Al-Fatihah and a long chapter shorter than the 
first. 

One then bows for a long time [but] shorter than the first, then 
rises. 

One then makes two prolonged prostrations «without prolonging 


the sitting between the prostrations). 


139 


One then prays the second «prayer cycle like the first, except that 
everything is shorter. 
One then says the tashahhud and the closing “As-salamu ‘alaykum.” 


«Saying a sermon is not legislated. 
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If the eclipse ends during the prayer, it is completed briefly. 
One does not pray if the sun disappears while eclipsed, or if the 
sun rises while the moon is eclipsed, or if there is some phenomenon 


other than an earthquake [like a bright night, dark day, fierce winds, 
or a blizzard]. 
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It is permissible if someone «performing the Eclipse Prayen makes 
three, four, or five prostrations in each prayer cycle. 

«Lunar and solar eclipses could occur at any time. Allah has power 
to do all things.» 


The Drought Prayer 
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If the land becomes barren and rain does not fall, they [the 
townspeople] pray the Drought Prayer in congregation or 
individually. 
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‘Praying it in a congregation is recommended even while 
traveling, and even if the drought is not in one’s land. The Drought 
Prayer is not prayed as the result of water being cut from an 
uninhabited or un-traveled land, since there is no harm in this.» 

Its description, with respect to its location and rulings, is like the 
Eid Prayer. 
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When the imam intends to go out for the prayer, he exhorts the 
masses and commands them to repent from disobedience, to return 
anything they have taken unjustly <by returning it to its rightful 
owner, since disobedience is the cause of drought and fearing God 
[taqwa] is a cause of blessings [barakah]>, and to forsake enmity 
«since it leads to disobedience and accusations, and prevents 
goodness from descending). 

‘He orders them) to fast «since it is a means for succor to descend) 
and give charity «since it is a guarantee for mercy). 

He appoints a specific day for the residents to go out. 

They bathe and clean themselves without apply scents, and go out 
with humility, meekness, and tranquility. The imam goes out with 
the religious, the righteous, and the elderly «since their presence 
hastens an answer, and youths who are discerning [mumayyaz] 


«since they are sinless. It is permissible to bring infants, old women, 
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and animals, and to ask the righteous for intercession prayers [al- 
tawassul bi-I-sdlihin)). 

Non-Muslim subjects of the Islamic state [ahl al-dhimmah] are not 
prevented from going out on the same day, separately from the 


Muslims — but may not do so on their own day. 
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The imam prays «two prayer cycles with them, like the Eid Prayen, 
and then delivers a single sermon. He begins it with saying, “Allahu 
akbar” as with the Eid sermon. He frequently asks for forgiveness 
and recites verses ordering it. ‘He makes numerous prayers upon the 
Prophet ## since this aids in getting a response.) He raises his hands 
and supplicates with the supplication of the Prophet ##, that 


includes: “Allahumma sqind ghaythan mughithan...” 


“Allahumma sqind ghaythan mughithan han?an mari‘an sahhan 


‘amman ghadaqan tabaqan mujalladan d@iman.” 


(“O Allah, send us rain; wholesome, healthy, torrential, wide- 


spread, pouring, in sheets, drenching, continuous rain.”) 
“Allahumma sqind I-ghaytha wa ld taj‘alna mina I-qanitin.” 


(“O Allah, give us rain and make us not of those who 


despair.”) 


“Allahumma j‘alha sugya rahmatin wa Id taj‘alha sugyd ‘adhabin 


wa la mahgin wa Ia bal@in wa la hadmin wa Id gharagin.” 
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(“O Allah, make it a water of mercy and do not make it a 


shower of torture, wrath, trial, destruction, or drowning.”) 


“Allahumma inna bi-l-‘ibadi wa-l-biladi mina I-jahdi wa 1-jui‘i wa 


d-danki md Id tashki illd ilayka.” 


(“O Allah, servants and cities are in distress, hunger and 


want, from which we can ask none but You for relief.”) 


“Allahumma anbit lana z-zar‘a wa adirra lana d-dar‘a wa anzil 
‘alayna min barakdati s-sam@i wa anbit land min barakati l-ardi wa 


kshif ‘anna mina I|-bal@i md 1a yakshifuhu ghayruka.” 


(“O Allah, make the crops grow and the milk of the livestock 
flow, and send down the blessings of the sky upon us and bring 
forth for us the blessings of the earth. Raise from us the 


affliction that non but You can lift.”) 


“Allahumma inna nastaghfiruka innaka kunta ghaffaran fa arsili 


s-sam@ a ‘alayna midraran”) 


(“O Allah, we seek forgiveness from You since You are Oft- 


Forgiving, so let loose the sky upon us in torrents.”) 


<At some point during the sermon, it is recommended for the imam 
to face the direction of prayer and turn his outer garment inside out. 
The people do likewise [...] And the imam silently says the 


supplication: 


“Allahumma innaka amartand bi du‘aika, wa _ wa‘adtana 
ijabatak, wa gad da‘wanaka ka-ma amartana, fa-stajib la-na ka ma 


wa‘adtana.” 
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(“O Allah, You commanded us to supplicate to You and You 
promised us to answer. We have supplicated You as You 


commanded, so answer us as You promised.”) 


If rain does not fall, they repeat [the entire process] a second and 


third time [each time on different days]. 
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If it rains before they going out, they thank Allah and ask Him for 
an increase from His bounty. 
‘They do not pray unless they are ready to go out. And then they 


pray out of gratitude to Allah, asking Him to increase His bounty.» 
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Someone calls out “As-saldtu jami‘atun” (“Prayer is gathering!”) 
dike the Eclipse and Eid Prayers - contrary to the Funeral and 
Tarawih Prayers). 


The Imam’s permission is not a condition. 
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It is recommended that, when the rain first falls, one stands 
[under it] with one’s baggage and clothes so that they may be rained 


upon. 
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If the waters increase and there is fear from them, it recommended 


to say, 


“Allahumma hawdlayna wa Id ‘alayhna, Allahumma ‘ala z-zirabi 
wa l-akami wa butiini l-awdiyati wa mandabiti sh-shajari. Rabbanda 


wa la tuhammilnd ma Ia taqata lana bihi” 


(“O Allah, around us, not upon us. O Allah, upon the hills and 
bluffs, upon the valley floors and the thickets. Our Lord! Impose 


not on us that which we have not the strength to bear!”). 


<It is recommended to say, “We were given rain by the grace and 
mercy of Allah.” 

Saying, “...by the meteor of such-and-such” is unlawful; “...at the 
meteor of such-and-such” is lawful. 

Attributing the rain to the meteor and not Allah is an act of 


disbelief [kufr] according to scholarly consensus.» 
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3 FUNERALS 
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It is a Prophetic norm [sunnah] to make much remembrance of 
death and to prepare for it. 

<It is offensive to moan and hope for death. 

It is permissible to use medicine that is [itself] lawful, but forgoing 
it is better. It is unlawful to use medicine that is [itself] unlawful, 
whether ingested or otherwise, such as sounds of entertainment. 

It is offensive for a non-Muslim subject of the Islamic state 
[dhimmi] to treat a Muslim without necessity [dartirah], and for a 
Muslim to accept medicine from one without confirming that its 


ingredients are lawful. 
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It is recommended to visit the sick and to remind the sick to 
repent and to make a bequest. 
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When someone is on the verge of death, it is recommended to 
keep their throat wet with water or something to drink, to moisten 
their lips, and to gently prompt him to say “La illaha illa Llah” a 
single time. One does not exceed doing this three times unless they 
speak afterward, and then it is repeated «so that his last words be “La 
illaha illa Llah”). 
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<It is recommended) to recite Ya Sin [Q36] «and Al-Fatihah> to him, 
and to face him toward the direction of prayer. <It is best to place 
him on his right side if the place is wide enough. Otherwise, he is 
placed on his back with his feet toward the direction of prayer and 
his head raised a bit so that his face is towards the direction of 
prayer. 
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When he dies, it is recommended to close his eyes «and say 


“Bismi Llahi wa ‘ala wafat rastili Llah, sall Allahu ‘alayhi wa 


sallim” 


(“In the name of Allah and according to the religion! of the 


Messenger of Allah, peace and blessing be upon him”). 


A relative should close his eyes. It is offensive for a menstruating 
woman or someone with major ritual impurity to be near him. A 
female or a child closes the eyes of a female. 

[It is recommended] to bind his jaw «so that pests do not enter it; 
and to manipulate his joints «to make it easier to wash him. His 
forearms are bent towards his upper arms and then returned to his 
side, his shins are bent to his thighs and then his shins and thighs 
are bent together to his stomach and then returned. This should be 
done immediately after death and before covering him. It is not done 
if difficulb. 

[It is recommended] to remove his clothing <so that they do not 


warm his body and hasten decay» and to cover him in a long shirt 
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[thaub]. «It is best to leave extra material at his head and legs so that 
wind does not raise it. 

[It is recommended] to put a piece of iron «or the like on his 
stomach «so that it does not become bloated); to place him on the 
bed where he will be washed, facing «the direction of prayer, on his 
right side» with his feet lowered «so his head is higher than his feet to 
make it easier for the water and bodily waste to flow away from 
him. 

[It is recommended] to rapidly prepare him if he did not suddenly 
die; and to carry out his bequests. 

It is obligatory to <hastily» pay off his debts «whether owed to Allah 
Most High or to other people». 

‘There is no harm in kissing or looking at the deceased, even after 


being enshrouded.» 
Washing the Body 
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Washing, shrouding, praying over, and burying the «Muslim 
deceased are community obligations. «Carrying the deceased is also a 
community obligation. Following the procession is recommended.» 

Imam Ahmad (may Allah be well pleased with him) disliked that 
people who wash the dead or dig graves take wages for their work 
unless they are in need of it. Then, they are paid from the Muslim 
Common Fund [bayt al-mal]. If it is not possible, then they are 


compensated in accordance to their work. (Said in Al-Mubdi‘).» 
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It is best to choose someone to wash the deceased who is 
trustworthy and knows its rulings.» 

The best person to wash a deceased male [in order] is: 

[1] the person stated in the deceased’s bequest; 

[2] his father; 

[3] his grandfather <and on up); 

[4] his closest male relative (closest, then next closest) «so the son, 
the son’s son and on down, 

[5] then the paternal uncle — according to the order given in 
inheritance; 

[6] more distant relatives [dhawi l-arham] 

[7] «and then non-kin. 


‘A non-kin male is more fitting [to wash a deceased male] than his 
wife or slave-girl. A non-kin female is more fitting [to wash a 
deceased female] than her husband or slave-master. A husband is 
more fitting [to wash his deceased wife] than her slave-master, and 
a wife is more fitting than a slave-woman who has born the 
deceased’s child [umm al-walad].» 

‘The best person to wash) a woman is: 

[1] the «upright person stated in her bequest; 

[2] then her female relatives according to closeness. (Her mother 

and on up, then her daughter and on down, 

[3] then kin — as in inheritance. 

[4] Her paternal and maternal aunts (equally), and likewise her 


nieces from her brother and sister.» 


Each spouse can wash the other, and similarly, a master with his 


slave women. 
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Any man or woman may wash anyone younger than seven lunar 
years «whether male or female, since [children in that age group] 


have no nakedness [‘awrah]). 


If a man dies among women «ith none of them being his wife or 
slave girl who is lawful for him» or vice versa, they perform dry 
ablution on him - as they would on a hermaphrodite whose sexual 
features are ambiguous. <From this it is known that there is no way 


for men to wash female relatives nor the opposite.» 
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It is unlawful for a Muslim to wash, bury <or carry, shroud or 
follow the funeral procession of) a non-Muslim. Instead, the non- 
Muslim is <obligatorilyy interred since there is no one to inter him. 

«Preconditions for washing the deceased include: the water being 
pure and lawful to use, the washer being a Muslim unless he acting 
on behalf of a Muslim who made the intention and has soundness of 


mind.» 
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When the washer begins washing the deceased, he covers his 
nakedness, removes his garments, and shields him from onlookers 


<underneath a cover, in a tent, or house if possible. 
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It is offensive for anyone to attend the washing other than the 


washer’s assistant. 
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The washer lifts the deceased’s head «but not in the case of a 
pregnant female» until he is close to seated, gently presses the 
stomach «to expel anything that is ready to exit) and then pours a 
great deal of water «to remove what exited with the pressure. 

The washer then wraps a cloth on his hand and cleans the 


deceased’s private parts. 
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It is unlawful to touch the nakedness of a deceased person who is 
seven lunar years or older «without using a barrier — just as when the 


person was alive. 
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It is recommended to not touch the rest of the body except with a 
rag. (The washer prepares two rags: one for the private parts and 


another for the rest of the body.» 


aso] J>No .aail nd Vo a9 99 cloll JS) Vy UM axing) pi 
Vo Lapabaiss apis 989 Gill Qiuosd aids Gu sll uilolio 
tlodl logds3y 


It is recommended for the washer to then perform ablution on the 
deceased. He does not introduce water into the deceased’s mouth or 
ears <out of fear that it will cause an impurity to move». He inserts 
his moist «thumb and index fingers «covered by a wet rag» between 
the deceased’s lips and wipes his teeth, and then [inserts his fingers] 
into the deceased’s nostrils and cleans them «after washing the 
deceased’s hands so that wiping the ears takes the place of washing 


them». He does not introduce water into the mouth and nostrils. 
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He then intends to wash the deceased, saying “Bismi Llah” «it being 
obligatory», and washes just his head and beard with lote tree froth. 
‘This is because the head is the most honorable of limbs, and the 


froth does not adhere to the hair.» 
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He then washes the deceased’s right side, then his left, then his 
entire body «pouring water on all of his body». He does this three 
times <except for the ablution, which is only done once at the 
beginning]>, each time passing his hand on his stomach «so that 
anything left over exits). 

If the deceased is not cleansed with three washings, the washing is 
repeated until he is - even if the number of washings exceeds 


seven.2 


It is offensive to stop washing the deceased after one time if 
nothing exits. 

It is unlawful to stop the washings as long as something exits from 
the deceased’s body and there have been fewer than seven washings. 

It is recommended to stop washing at an odd number. 

It is not obligatory for the washer to touch the deceased directly. 
Thus, it would suffice if the deceased was left under a spout or the 
like while someone who is fit to wash the deceased is present, makes 
the intention, and says, “Bismi-Lllah” and the water completely 


covers the body.» 
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<It is recommended to use» camphor in the last washing. 
Hot water, saltwort [ashndn], and a toothpick are used only if 


necessary. (Otherwise they are offensive.» 
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<It is recommended) to trim the deceased’s hair (including armpit 
hair) and nails «if they are long. Whatever is removed from the body 
[such as hair or nails] is kept with the deceased — just as a severed 
limb would be. It is unlawful to shave the head or pubic region; so is 
performing a circumcision.» 

The deceased’s hair is not combed. «Doing so is offensive since it 


leads to needlessly severing the hair.» 
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Then, «it is recommended toy dry the deceased using a garment «as 
was done with the Prophet =). 
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<It is recommended toy braid a woman’s hair in three plaits, and 
hang it behind her. 
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If something exits the deceased after seven «washings», the area is 
stuffed with cotton. If the cotton does not retain it, then the area is 


stuffed with pure soil. Then, the area is washed and «it is obligatory 


for ablution to be made for the deceased. 
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The washing is not repeated if anything exits after shrouding him. 
‘There is no harm in the washer saying “Ingalab yarhamuka Llah” 
(“He has passed, may Allah be merciful”) and the like. 


The deceased should not be washed in a public bathhouse.» 
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A deceased pilgrim «making Hajj or Umrah) is akin to a living 
pilgrim: he is washed with lote tree not camphon and is not brought 
near fragrances. A male is not dressed in stitched clothing and his 
head is not covered. A female’s face is not covered. «Nothing is taken 
from their hair or nails.» 

«Fragrances are not withheld from a woman [if she passed away] 
during her divorce waiting period. 


«Rings and the like are removed.» 
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A martyr [shahid] or someone unjustly killed is not washed unless 
he was in a state of sexual impurity [jandbah] <or unless washing is 
obligatory, such as from menstruation, lochia, or entering Islam. 

He is buried «with his blood unless it is mixed with impurity, in 
which case he is washed) in his clothes after removing weapons and 
leather from him. 

If he lacks clothing, he is buried in something else. 


The martyr is not prayed over. 
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The deceased is washed and prayed over if he fell from his mount 
<or from a high place without the fall being an act of the enemy», or 


is found dead without any apparent cause <or impaled himself on his 
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sword), or he is carried [from the battlefield] and then eats <or 
drinks, sleeps, speaks, urinates, or sneezes, or he remains living for 


what is customarily a long time. 
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A miscarried baby that is four months or more is washed and 
prayed over. 
<It is recommended to name the child. If its sex is not known, it is 


given a name fit for both. 
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Dry ablution is performed when washing is not possible «from lack 


of water or something else such as burns, leprosy [or other reasons]). 
n> ESy pJ Ol aly lb ity Julell nlcg 


It is obligatory that) the washer conceal any imperfections he sees 
<on the deceased). 

<It is necessary to conceal [these] bad things, not to show good. 

We have hope for those who were good, and we fear for those 
who were evil. 

We do not bear witness [that someone is in paradise or the fire] 
except someone for whom the Prophet ## bore witness. 

It is unlawful to assume bad of a Muslim who has the outward 
appearance of being upright. It is recommended to assume good of 


Muslims). 


Shrouding the Body 
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It is obligatory to shroud the deceased from his own wealth, and it 
is given precedence over a debt «even when there is collateral or any 
other financial obligations dike a bequest or inheritance). 

If the deceased has no wealth, «the cost of the shroud and 
preparing him for burial is obligatory from whomever was 
responsible for his upkeep. However, a husband is not responsible 
for his wife’s shroud. 

‘Shaykh Taqiya al-Din [Ibn Taymiyyah] said that it becomes a 
personal obligation upon someone who assumes that no one else will 
[provide the shroud]. 

If the deceased was traveling with a group, they bury him using 
his wealth. If he does not have any, they bury him and seek 
reimbursement from his estate or whomever was required to pay his 


upkeep — if they intend to seek reimbursement.» 


398 pias) bind 13 3055 yaw Gil OW 98 Jb5 GuaS5 Cais 
pb 58 aio Jodie Galitue ble @9) 05 pin lad boidl Jari Use 

Bldg Ail QoAT OCIS S5baI| Adgh cud 45,> lpdqd Lig ail Ow 

Gms als Clb oly (O29 w Bolg09 Ap>g 9lio le ssl! Usr9 


It is recommended that a man be shrouded in three white «<cottom 
shrouds. <The one who is best to shroud him is the same one who 
should wash him.» 

The shrouds are steam-scented <.e., they are steamed after 
splashing them with rose water or something else so that the scent 


adheres), then are spread out, one on top of the other, with hanit «a 
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mixture of fragrance prepared especially for the dead), then placed 
between them «but not on the top-most shroud). Then the deceased is 
placed on top of the shrouds while on his back. Some of the haniit is 
put between his buttocks and a rag with its edges ripped like a 
loincloth is fixed over the hanit to gather his buttocks and testicles. 
The rest <of the cotton daubed with hanib is put on the openings of 
his face «the eyes, ear channels and mouth) and the points of 
prostration «the knees, hands, forehead, nose, and ends of the toes; 
and also behind the knees, under the armpits, and in the navel. If 


the fragrance is put on all of him, is it good. 
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Then the <left) edge of the uppermost shroud is passed over his 
right side and the other edge is passed above him <i.e., from above 
the right edge. Then the second and third shroud are done likewise. 

The majority of the excess «material) should be at his head. Then it 


is tied «so that it does not unfold) and is untied at the grave [site]. 


jl ddlalg y3i09 Yard 99 G25 Ul pSIl 99 dg 


It is permissible for the deceased to be shrouded in a shirt [qamis], 


waist-wrapper [m?izar] and a covering [lifafah]. 
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A woman is shrouded in five garments: a waist-wrapper [izar], 


head covering [khimar], shirt [qgamis], and two shrouds. 
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The obligation is a single garment covering the entire body. 

<[These should be] white cotton garments.» 

‘<A woman is dressed in the waist-wrapper, the shirt, the head 
covering, and then the two shrouds.» 

<A young boy is buried in a shirt. It is permissible to bury him in 
three shrouds as long his inheritors are legally responsible. 

A young girl is buried in a shirt and two shrouds.» 

<It is offensive to shroud using wool and hair. 

It is unlawful to shroud using leather. 

Silk is permissible only when necessary. 

If there is only enough material to cover part, the nakedness is 
covered — just as when the person was alive. And the rest of the 
body is covered with grass or leaves. 

It is unlawful to bury jewelry and clothes other than the burial 


clothes [kafn] since it is a waste of money.» 
Praying Over the Deceased 
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‘The obligation for praying for the deceased falls from the group 
by a single responsible person performing it. Its performance is 
recommended in congregation, with at least three rows of 
congregants.) 

It is recommended that the imam stand at a man’s chest and at a 
woman’s abdomen. 

One makes four sayings of “Allahu akbar.” 

After the first, one recites Al-Fatihah «silently, even at night after 
saying “A‘tidhu bi-Llahi...” «and saying “Bismi Llah...”. After the 
second, one supplicates upon the Prophet #¥ as during the tashahud. 


After the third, one says, 


“Allahumma _ ghfir li-hayyind wa mayyitinad wa shahidind wa 
gh@ibina wa saghirinad wa kabirinad wa dhukurind wa unthand 
innaka ta‘lamu mungaliband wa mathwand wa anta ‘ald kulli 


shay’in gadir.” 


(“O Allah, forgive those of us who are living and those of us 
who are dead, those of us who are present and those of us who 
are absent, our young and our old, our male and our female. O 
Allah, You know our final destiny and abode, and You are 


capable of all things.”) 


“Allahumma man ahyatahu minnd fa-hyihi ‘ala l-islami wa s- 
sunnati wa man tawwafaytahi minnd fa-tawaffahu ‘alayhima, 
Allahumma ghfir lahu wa-rhamhu wa-‘fihu ‘anhu wa-krim nuzulahi 
wa awsi‘ madkhalahu wa-ghsilhu bi |-m@i wa th-thalji wa I-baradi 
wa nagqihu mina dh-dhunibi wa I-khataya kama yunaqq@ th- 
thaubu al-abyadu mina d-danas wa-bdilhu daran khayran min 


darihi wa zawjan khayran min zawjihi wa-dkhilhu l|-jannat wa- 
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‘dhirhu min ‘adhabi |-qabri wa ‘adhabi n-nar wa-fsah lahu fi qabrihi 


wa nawwir lahu fihi.” 


(“O Allah, to whomsoever of us Thou givest life grant him life 
[as a follower of] Islam and the Sunnah, and whomsoever of us 
Thou takest in death take him in death as a follower of them 
both. O Allah, forgive him and grant him mercy. Grant him ease 
and respite. Make his resting place a noble one, and facilitate 
his entry. Wash him with water, snow and hail. Purify him from 
sins and mistakes just as a white garment is cleansed of dirt. 
Exchange for him a better home than his home [than he had in 
this life] and a spouse better than his spouse. Grant him 
entrance to Paradise and protect him from the trials of the grave 
and the torture of Hell Fire. Make his grave spacious and grant 
him light while in it.”) 


<If the deceased is female the pronoun is made feminine.» 
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If the deceased is a minor «or reached maturity while insane and 


the insanity continued), one says, 


“Allahumma j‘alhu dhukhran li wdlidayhi wa faratan wa ajran 
wa shafi‘an mujaban, Allahumma thaqqil bihi mawdzinahum wa- 
‘azam bihi ujuirahum wa-lhighu bi-salih salafi l-mu’minin wa-j‘alhu 
fi kafdlati Ibrahima wa-gihi bi-rahmatika ‘adhaba |-jahim” 


161 


(“O Allah, make him a bounty for his parents, a herald to 
happiness, and a intercessor whose supplication] is answered. O 
Allah, make him a heavy weight on their scales [of good deeds], 
and magnify their rewards because of him. Place him with the 
righteous believers who went before. Entrust him to Ibrahim 
[peace be upon him]. Protect him with Your mercy from the 
torture of Hell”). 
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After the fourth [saying of “Allahu akbar”], one stands briefly 
«without supplicating, says the tashahud, but does not say “Subhdna 
Llahi...”» and makes a solitary “As-salamu ‘alaykum” on the right. dt 
is permissible...to say a second “As-salamu ‘alaykum” [to the left].» 

It is recommended to remain [standing] until the deceased is 
lifted.» 

<It is recommended to» raise the hands with each saying of “Allahu 
akbar.” 
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The obligatory acts of the funeral prayer are: 
[1] standing, 

[2] the «four sayings of “Allahu akbar,” 

[3] [reciting] Al-Fatihah, 

[4] praying upon the Prophet #4, 

[5] the supplication for the deceased, and, 


[6] the closing “As-salamu ‘alaykum.” 
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Its preconditions are: the intention being made to perform the 
prayer over the deceased. It does no harm if one does not know 
whether the deceased is male or female, or the like. If one does not 
know, the intention is made to pray over whomever the imam is 
prayer over. 

[Its other preconditions are:] 

[1] that the deceased is a Muslim; 

[2] has ritual purity; 

[3] is free of impurity if possible — he is still prayed over if he is 

not; 

[4] is facing the direction of prayer; 

[5] covering one’s nakedness; and, 


[6] the deceased being present in front. 


It is not valid to pray for the deceased while he is being carried or 
from behind a wall. 

<It is recommended that) whoever misses one of the sayings of 
“Allahu akbar,” make it up in accordance to its description. 

If one says, “As-salamu ‘alaykum” with the imam and does not 


make up what was missed, the prayer is [still] valid.» 
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Whoever misses the prayer over the deceased prays at his grave 
<up to a month after burying him». Someone who is absent «from the 
area, even if less than the distance for shortening prayers» is prayed 
over, with intention, for up to one month. <And likewise for someone 
who drowned, was taken prisoner and the like.» 

If part of a deceased person who has not been prayed over is 
found, it is treated as if finding the whole person - except for hair, 


fingernails, toenails, and teeth. Thus, it is washed, shrouded and 
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prayed over. If the rest is found later, the same thing is done and it 
is buried next to the rest of the body.» 

‘The funeral prayer is not performed over someone who has been 
eaten while still inside the eater’s stomach; someone disfigured by 


fire; and a piece of a person while they are alive.» 
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The «highest Imam <or the imam of an entire village» neither prays 
over a thief, nor over someone who «deliberately» committed suicide. 
There is no harm in praying over the deceased in the mosque <f 


safe from being soiled by the body». 
Carrying and Burying the Deceased 
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‘The obligation to carry and bury the deceased is fulfilled by a 
non-Muslim or someone else. This is because the intention is of no 
consequence.) 

When carrying him, it is recommended that the carriers cycle 
through the four supports. «This is done by putting the left front 
support on one’s right shoulder, then moving to the left rear support, 
then to the right front support on one’s left shoulder, and then 
moving back to the right rear support.» 

It is lawful to carry [the deceased with only] two supports. 

If the deceased is a child, there is no harm in carrying him in 
one’s arms.» 

‘There is no harm in carrying the deceased on an animal when 


there is a sound reason, such as the grave being distant.» 
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It is recommended to carry the deceased quickly, to walk ahead of 
him, and to ride behind him. 

It is offensive for anyone following the deceased to sit before he is 
placed <on the ground for burial, except for someone who is far 
away). 

It is offensive for anyone who is seated to stand up if the funeral 
procession comes or passes by; to raise one’s voice, even with 
Quranic recitation; and for a woman to follow the procession. 

It is unlawful to follow a funeral procession containing something 
objectionable [munkar] if one is unable to remove it. It is obligatory 


to follow it if able to remove it.» 
88 diol 343 nee iuta 


Only a woman’s grave is shrouded. dt is recommended. It is 


offensive to do so for men when there is no excuse.) 
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A grave with a niche carved out in the direction of prayer [lahd] is 
better than a ditch-grave [shaqq]. 

It is offensive to place anything in the grave made of wood or 
touched by fire. It is offensive to bury the deceased inside a casket. 

It is recommended to widen and deepen the grave without there 
being any specific limit. Whatever holds back predators and the 
smell suffices. 

Whoever dies on a boat with no possibility of being buried is laid 


to rest in the sea just as someone is interred into a grave. It is done 
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after washing, shrouding and praying over him, and after weighting 
him down with something [so that his body sinks].» 
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<It is recommended that) the person who places him into the grave 


says, 
“Bismi Llahi ‘ald millati rastili Llah <2” 


(“In the name of Allah, and upon the religion of the 
Messenger of Allah y”), 


and places him in the niche. <It is obligatory that he be placed on 


his right side facing the direction of prayer. 
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The grave is raised one hand-span above the ground with a 
rounded top [i.e. mound of dirt]. (However, if the deceased is buried 
in an enemy land [Dar al-Harb] and it is too difficult to move him, it 


is better to make the grave level to the ground to conceal it.» 
LU] ElS5VIg ale Ebagllg Gwoletla GLUlg Elitly tawadd 0,59 


It is offensive to plaster the grave:, to decorate it, to perfume it [as 
doing so is an innovation]», to build over it «whether connected [to 
the grave] or not), to write on it, sit on it, walk over it, or lean on it. 

It is better to bury the deceased in vacant areas outside the city 


[sahra@’ ].» 


166 


When visiting graves, it is offensive to speak about worldly 
affairs, to wear sandals — unless out of fear of impurity or thorns — to 
smile, and to laugh — which is even more offensive. 

It is unlawful to illuminate graves, to build mosques over or 


between them, and to relieve oneself over or between them.» 
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It is unlawful to bury two or more «together, or one after the other 
before the first has decomposed [...] If a grave is dug and bones are 
found, they are reinterred and the new grave is dug elsewhere» 
except when it is essential «such as the dead being many, a shortage 
of grave diggers, or fear that the bodies will rot [...] The most 
righteous person is [buried] closest to the direction of prayer. 

A barrier of dirt is put between each pair of bodies <so it becomes 
as if each one was in a separate grave). 

It is offensive to bury the dead when the sun is rising, at its 
zenith, or while it is setting. 

It is permissible to bury at night. 

It is recommended to [bury] relatives together in a single plot so 
they are easier to visit. 

It is recommended for the grave to be near martyrs and the 
righteous so that the deceased benefit from their proximity... 

If a non-Muslim subject of the Islamic state [dhimmi] dies while 
pregnant with a Muslim’s child, she is buried by herself [apart from 
the Muslims and her coreligionists] if possible. If this is not possible, 
she is buried with the Muslims, placed on her left side with her back 


to the direction of prayer [so her child is closer to it]. 
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It is not offensive to recite Quran at the [Muslim’s] grave. 
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Any pious act [qurbah] «e.g., supplication, seeking forgiveness, 
prayer, fasting, pilgrimage, recitation, and others» performed «by a 
Muslim) with the reward donated to someone deceased or living 
Muslim benefits that person. 

Imam Ahmad said that every pious action reaches the deceased 
because of the transmitted texts concerning it. Al-Majd [Ibn 
Taymiyyah’s grandfather] and others mentioned it - even if one 
donates it to the Prophet #¥ it is permissible and the reward reaches 


him. 
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It is recommended to make food for the family of the deceased 
and bring it to them <for three days). It is offensive for the family of 
the deceased to do it for others. 
It is offensive to slaughter at graves and to eat from it. Giving 


charity at graves has the same implications, is something not 


previously done [muhdath] and contains an element of showing off.» 
Visiting Graves 
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It is a Prophetic norm [sunnah] to visit graves «and Imam al- 
Nawawi conveys consensus concerning this... It is recommended 
that a visitor stand in front [of the grave] and close by it, just as 
when visiting the deceased while alive, except for women. <It is 
offensive for women to visit graves other than those of the Prophet 
# and his two Companions [Abu Bakr and ‘Umar, may Allah be 
well pleased with them].» 


It is recommended when one visits or passes by graves to say, 


“As-salamu ‘alaykum dara gaumin mu’minin wa innd in sha 
Allahu bikum lahiqtn, yarhami Llahu |-mustaqdimin minkum wa I- 
muta@akhirin, nas’ali Llaha lana wa lakuma I-‘dfiyata, Allahumma 
la tahrimna ajrahum wa ld taftinad ba‘dahum wa-ghfir land wa 


lahum.” 


(“Peace be upon you, inhabitants of the dwellings who are of 
the community of the believers. If Allah wills we shall join you. 
May Allah grant mercy to those of you who hasten forward and 
those of you who lag behind. We ask Allah for ourselves and for 
you for a respite. O Allah, do not deprive us of his reward, nor 
afflict us after him. [O Allah,] grant us and him forgiveness”). 


‘The dead hear speech and know their visitors on Fridays after 
dawn before the sun rises. [Sheikh ‘Abd al-Qadir al-Jaylani] says in 
Al-Ghunyah that they always know of their visitors, but that time is 
emphasized. 


It is permissible to visit a non-Muslim’s grave.» 
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It is recommended to visit and console anyone touched by the 
death. «Even a youngster, before burial and after, but not after three 
days. 

When the deceased is a Muslim one says, 


“A‘zam Allahu ajraka wa ahsana ‘az@aka wa ghafara li 


mayyitik” 


(“May Allah greaten your reward, perfect your consolation, 


and forgive your deceased”). 
When the deceased is a non-Muslim, one says, 
“A‘zam Allahu ajraka wa ahsana ‘az@ aka” 


(“May Allah greaten your reward, and perfect your 


consolation’). 


It is unlawful to given condolences to a non-Muslim. 

It is offensive to repeat condolences. 

The person who was given condolences replies to consolations 
with, 


“Istajaba Allahu du‘@aka wa rahhimna wa iyyaka” 


(“May Allah answer your supplication, and grant us both 


mercy”). 


If the condolences are sent in written form, one replies to the 


messenger verbally.» 
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It is permissible to cry over the deceased. 


171 


«But it is recommended to have patience, to be satisfied [al-ridda] 


[with what has happened] and to say, 


“Innd li-Llahi wa inna ilayhi raji‘tin, Allahumma djirni fi musibati 


wa khluf li khayran minha” 


(“Verily we belong to Allah and unto Him will we return. O 
Allah, reward me for my difficulty and give me something better 
than it”). 


037819 13eIl play Voll Gib9 A>Lilly Lidl p59 
It is unlawful to eulogize <d.e., to mournfully extol the good 
characteristics of the deceased), to wail, to tear one’s clothing, to 
strike one’s cheeks, <to pull one’s hair out, to blacken one’s face 


[with dirt], to scratch one’s face, and the like. 


1. [have translated “wafat” according to the source text that backs this ruling. And Allah knows best. 
2. There seems to be a slight difference here with Nayl al-ma’arib. 
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4 ZAKAT 
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There are five preconditions for zakat being obligatory «from 
livestock, anything extracted from the ground, gold and silver 
[naqd], and trade goods). 

‘The first condition is) being free. <Zakat is obligatory on a 
partially freed slave in proportion to his freedom.) 

‘The second condition is» being a Muslim. <Zakat is not obligatory 
on individuals who have never been Muslim or who are apostates, 
and it is not made up if they enter Islam.» 

‘The third condition is» possessing the minimum amount [nisab] 
<even if a minor or insane». ‘No zakat is owed if one owns less than 
the minimal amount, unless one owns a treasure [rikaz]. 

‘The fourth condition is») ownership [of the wealth] being 
established [istigraruhu]. 

‘The fifth condition isy having possessed it for the duration of one 
lunar year [hawl] for things from which tenths are not owed [al- 
mu‘ashshar] «i.e., grains, fruit, things taken from the ground, and 
honey». An exception to this is the offspring of livestock whose 
source of food is grazing, and that are traded for profit — even if the 
number of offspring or the amount of profit do not reach the 
minimum amount. This is because their duration is [the same as] the 


duration of the original inventory if it had reached the minimum 
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amount. If the original inventory had not reached the minimal 
amount, the duration <for the entire amount begins from the time 
the minimum amount was completed. 

‘Thus, if one owns 35 sheep and they have offspring little by little, 
the duration would begin once the total number of sheep reaches 40. 

Similarly, if one owns 18 mithqdls [76.23 grams or 2.6892 ounces 
of gold] and profits little by little, the duration begins once it 
reaches 20 mithqals [84.7 grams or 2.988 ounces]. 

An heir does not continue the duration of the person he inherited 
from. Rather, the [inherited] amount is combined with a minimum 
amount [nisdb] the heir already possesses of the same type of wealth 
or whatever takes its ruling. Then, zakat is taken from each one [the 
inherited wealth and the prior wealth] when the duration 


completes.» 
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Whoever is owed money or a right such as a dowry or the like 
<e.g., the price of a sold good or investment money» by someone who 
is able to fulfill it or anyone else <e.g., someone unable to pay»: when 
he takes possession of what he is owed, he pays zakat for what has 
passed. «This is because he is capable of taking possession of and 
benefiting from it. 

It is the same whether or not his intention for letting it remain 
owed to him was to flee from zakat, and even if the amount obtained 


was less than the minimum amount for zakat...) 


2 
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Zakat is not owed from the wealth of someone whose debt brings 
it below the minimum amount - even if the property «subject to 
zakat is visible <e.g., livestock, grains, and fruit. 

An expiation [kaffarah] is the same as a debt. <So are general 
oaths, zakat, owing Hajj and the like. This is because they have to be 
made up, so they resemble a debt owed to a human being.» 


‘The duration begins when the expiation is absolved.» 
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If one takes ownership of a minimum amount [nisab] of immature 
livestock, the duration begins with ownership. 
‘However, if the livestock has only been fed milk, the zakat would 


not be obligatory because of the absence of grazing. 
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The duration is interrupted when the minimal amount decreases 
during part of the duration. «This is because the condition is absent. 
But a small decrease is overlooked for currency and trade goods, 
such as one or two grains.» 

[The duration is also interrupted when] one sells it «even when the 
right of return is stipulated) or exchanges it for something of another 
type, while not seeking to avoid paying zakat. «And so the duration 
beings again. 

But the duration is not interrupted when gold is exchanged for 
silver or vice versa, since they resemble a single type. The zakat is 
taken out of whatever is in one’s possession when it becomes 


obligatory. 
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If trade goods are bought with or sold for money and it is one’s 
intention to flee from zakat, the zakat would not be dropped. This is 
because this [transaction] was done with the intention of dropping 
someone else’s just due, so it is not dropped — just like divorce 
during terminal illness [does not dissolve a marriage]. 

If the person claims that he was not avoiding paying zakat and 
there is corroborating evidence [indicating that he did do it to avoid 
zakat], the evidence is used; otherwise he is taken at his word.» 

If he exchanges something for the same type «like 40 sheep for 40 
or more sheep», it builds on the [previous] duration. <The addition 
follows the original property in its duration, the same as offspring. 
Thus, if he exchanged 100 sheep for 200 he would have to give 2 
sheep when the duration on the 100 sheep passes. But the duration 


is interrupted if he exchanges it for less than the minimal amount.» 
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The zakat is obligatory from the same [type of] property «so the 
owner may extract the zakat from other lots of the same type. Any 
growth after the zakat became obligatory belongs to him. If he 
destroys the property for which zakat is owed, he is required to pay 
its obligation. It is permissible for him to make transactions with 
property for which zakat is owed, such as through buying. Because 
of this [the author] said: the zakat is associated with the individual’s 


personal debt [dhimmah]. 
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Having the opportunity to pay is not a factor for zakat being 
obligatory. dt is the same with all acts of worship: fasting is 


obligatory for the sick and for menstruating women; prayer is 
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obligatory for those unconscious or asleep. Thus, zakat can become 
obligatory from a debt and money that is not present and the like - 
as was previously stated. However, it does not become necessary for 
him to extract the zakat before the property comes into his 
possession.» 

The continued existence of the property is not a factor for zakat 
being obligatory. 

‘Zakat is not dropped because the property has become destroyed, 
whether or not by negligence. It is the same with a debt owed to 
specific human beings. An exception to this is crops or fruit that 


were destroyed by a calamity before harvest or reaping.» 
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Zakat is like a debt against the inheritance. df the money is 
limited and the deceased owes [both] zakat and a debt that has 
collateral, the debt with collateral is given precedence. Otherwise, 


the two [debts] are divided equally.» 
Zakat on Livestock 
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Zakat for camels, cows «domesticated and wild, buffalo [jawamis]> 
and sheep <[including] domesticated and wild goats) is obligatory if 
they «are for milk and reproduction but not for labor, and if they 
graze <from wild herbage the whole lunar year or most of it. 

‘Zakat is not obligatory on animals that are fed. Neither is the 


zakat obligatory on them if the food that they eat is bought for them, 
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or if the wild herbage that they eat is gathered for them.) 
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The obligatory [zakat amount] for camels is: 

* for twenty-five camels: one bint makhdd «a one-year-old female 
camel); 

* for less than twenty-five [camels]: one sheep is owed for every 
five camels; 

¢ for thirty-six: one bint labiin «a two-year old female camel; 

* for forty-six: one higqah «a three-year old female cameb; 

* for sixty-one: one jadha‘ah «a four-year old female camel; 

* for seventy-six: two bint labiins; 

* for ninety-one: two higqahs; and, 


* for one-hundred and twenty-one: three bint labiins. 


Then: 
* for every forty: one bint labiin; and, 


* for every fifty: one hiqqah. 


‘SO: 

* for one-hundred and thirty: one hiqqah and two bint labiins; 
* for one-hundred and forty: two higqqahs and one bint labtin; 
* for one-hundred and fifty: three hiqqahs; 

* for one-hundred and sixty: four bint labtins; 


* for one-hundred and seventy: one higqah and three bint labiins. 
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If it reaches two-hundred, he chooses between four hiqqahs and 
five bint labtins. 

Whoever is obligated to give a bint labiin, for example, but does 
not have one or it is defective, is entitled to give a bint makhad 
instead and compensate the difference, or give a hiqqah and take 
compensation for the difference. The compensation is two sheep or 
twenty dirhams [59.5 grams or 2.09 ounces ]. One sheep and ten 
dirhams suffice. 

The guardian of someone suspended from engaging in transactions 
must pay the minimum adequate amount. 


This compensation is only for camels.» 
Cattle 
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The obligatory [zakat amount] for cattle is: 

* for thirty head: one tabi‘ or tabi‘ah «a one-year male or female 
calf; and, 

* for forty head: a musinnah «a two-year old female cow; a two-year 
old male or two tabi‘s do not suffice. 

Then: 

* for every thirty: one tabi‘ah; and, 


* for every forty: one musinnah. 


<If the number of cattle reaches a number where the two portions 


apply, he chooses between them, such as one-hundred and twenty.» 


15953 lS GLa! us IsJg «poles cay SlSo God Gulg Lia 35.UIl é5j259 
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Here, a male suffices «a tabi‘ for 30 cows). 

A two-year old male camel [ibn labiin]; «and a three-year-old male 
camel [higq] and a four-year old male camel [jadh‘]) suffices the 
place of a one-year-old [female] camel [bint makhdd] «in its absence). 

A male suffices if the minimum amount [nisab] are all males 


«whether they are camels, cows or sheep). 
Sheep and Goats 
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The obligatory [zakat amount] for goats and sheep is: 
* for forty sheep «whether sheep or goats): one sheep; 
* for one-hundred and twenty-one: two sheep; and, 


* for two-hundred and one: three sheep. 


Then: 


* for every one-hundred: one sheep. 
Dolls yAledl Sai ablally 


Mixing makes two properties like one. «This is if there is a 
minimum amount [nisadb] of livestock, and the two owners are 
eligible for its obligation. It applies whether it is a mixing of entities 
such that one owns half or the like, or one’s livestock is 
distinguishable but they share a stable or pen where they are milked, 
a male set aside for breeding, or the pasture upon which they roam 


and graze). 
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Zakat on Crops 
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Zakat is obligatory on all grains — even if they are not foodstuffs 
[quit], <all seeds,» and all fruit that is measured and stored, such as 
dates and raisins «and almonds, filberts and hazelnuts). 

dt is not obligatory on any other fruits, vegetables, legumes or 
herbs, [...] It is obligatory on tree leaves that are sought out [...] 


because they are measured and stored.» 
esSl.c Jb; alow Call 0535 Gla Eold jing 


In order for zakat to be obligatory, the crop must reach the 
minimum amount «after removing the grains from the husk or drying 
them of 1,600 ritl Baghdadi [approximately 618.6 kilograms or 
1,363.8 pounds]. 
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Fruit «and crops» «of the same type» from a single lunar year are 
combined together «even if it is a crop with a bi-annual yield) to 
complete the minimum amount «and likewise if one crop became fit 
before the other. 

But different types are not combined together. <So, raisins and 


dates are not combined to complete the minimal amount, just as 
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with livestock.» 
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What is considered is that the minimum amount is one’s property 
at the time that zakat becomes obligatory «which is when it becomes 
apparent that the crop is sound). 

Thus, zakat is not owed from the grain that scavengers [laqqat] 
acquire or harvesters [hasdd] receive as wages. <And neither is it 
owed from whatever one takes ownership of by buying, inheriting, 
or some other means, after the crop appears to be sound.» 

[Neither is zakat owed] from harvesting something unplanted 
[mubah] (e.g., terebinth [batm], mountain wheat, or cotton-seed) 


even if it grows on his land. 
The Amount Due 
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The obligatory [zakat] amount is one-tenth of what is irrigated 
effortlessly, half of that [one-twentieth] when there is effort <e.g., a 
cow-drawn water wheel, a water wheel used to irrigate, and three- 
quarters of it [i.e., 34 of 1/10 = 0.075] is owed when there is both. 

If the amounts are unequal, then whichever was the most 


beneficial. When it is not known, one-tenth is used. 
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Zakat becomes obligatory when grains become firm and fruit 
appears to be sound [salah]. 

The obligation is not established unless the crop is placed on the 
threshing floor [baydar]. If it perishes beforehand without 
maliciousness <or negligence), the zakat is dropped. 
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The tenth is obligatory for the land’s renter [the lessee] «not its 


owner [the lessor]). 
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If one takes one-hundred and sixty Iraqi ritls [60.98 kilograms or 
134.44 pounds] of honey from his own property or from abandoned 
lands, one-tenth is owed on the honey. 

<One-quarter of a tenth is owed from mined gold or silver when it 
reaches the minimum amount. 

One-quarter of a tenth is owed from everything else extracted 
from the ground if it reaches the minimum amount... and if the 
person for whom it is extracted is someone for whom it is obligatory 


to pay zakat.» 
0159 US 99 Gudddl 0d lolol 495 yo dog le jISiJly 


Treasure [rikdz] is anything found that is pre-Islamic and buried. 


One-fifth of it is owed from it [for zakat], whether small or large 
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amounts. 
‘The remainder goes to the person who found it, even if he was 
hired for another task.» 


Zakat on Gold, Silver and Other Money 
wuaaill alS5 Ob 
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One-quarter of one-tenth [2.5%] is obligatory from gold when it 
reaches twenty mithqdls [20 x 4.235 grams [0.14939 ounces] = 
84.7 grams or 2.988 ounces], and from silver when it reaches two- 
hundred dirhams [200 x 2.9645 grams [0.1046 ounces] = 592.9 


grams or 20.914 ounces]. 
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Gold is combined with silver to complete the minimum amount. 
‘Thus, if someone owns ten mithqals [of gold - 42.35 grams or 1.4939 
ounces] and one-hundred dirhams [of silver — 296.4 grams or 10.455 
ounces], each one of them is half of the minimal amount. So, their 
combination completes the minimal amount. It suffices to extract the 
zakat amount of [either] one of them from the other, since their 
purposes and zakat match [...] There is no distinction between that 
which is present and that which is lent out.» 

The value of trade goods is combined with both of them .g., 
someone who has ten mithqadls [of gold] and the value of his trade- 


goods are the same [ten mithqadls]). 
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If one has gold, silver and trade goods, they are all combined 


together in order to complete the minimal amount.» 
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Men are permitted to wear a silver ring. (It is best to wear it on his 
left hand, and it is offensive to wear it on the index or middle 
fingers. It is offensive to write anything on it mentioning Allah, 
whether Quran or something else.» 

«Men are also permitted [to use silver]» for the pommel of a sword, 
to decorate a leather waist belt, and the like. 

They may also use gold for the pommel of their sword, and 


whatever necessity calls for — like a prosthetic nose, and the like. 
BIS glo ail GpiSle O55 le Adaally UB! yo clu lds 


Women are permitted to wear gold and silver in whatever manner 
or quantity they are accustomed to — even large amounts. 

It is permissible for men and women to adorn themselves with 
gems and the like. 

It is offensive for men and women to wear rings made of iron, 


brass, copper and lead.» 
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Zakat is not required from men and women’s jewelry that is ready 
to be used or is lent out «provided the lending is not an attempt to 


avoid zakab. 


185 


If the jewelry is ready to be rented or spent, or if it is unlawful, 
zakat is owed on it <if it reaches the minimum [nisab] amount. 


If it is allocated for trade, zakat is owed from its value.» 
Zakat on Trade Goods 
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When one assumes ownership of trade goods through one’s own 
actions <e.g., through buying them, marriage, his wife asking for a 
separation, accepting a gift or bequest, or returning an item» with the 
intent to use them for trade and the value of the goods reaches the 
minimum amount <for gold or silvern, zakat is owed from their value 
<and paying zakat from the goods themselves does not suffice. 

If ownership is through inheritance or one’s own actions but 
without the intent to trade, and one then intends to use them for 


trade: they do not become for trade [until one actually sells them]. 
ay Cajyitil Lo 5258 Vg «45,9 gl oc wo elpda LSVL Ugall ic jositig 


The value <of trade goods) is assessed upon «completion of) the 
lunar year in accordance to whatever is of greater value to the poor: 
gold or silver. 

if their value reaches the minimum amount of one type of 
currency but not the other, the one that reaches the minimum is 
taken under consideration.» 

The «type and quantity of trade goods that one originally bought 


is of no consideration. 
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‘The value of gold and silver implements [i.e., tools, utensils] is 


also of no consideration.» 
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If one buys trade goods with money or trade goods that equal or 
exceed the minimum amount for zakat [nisab], their duration 
continues. But if one buys the trade goods with grazing livestock 
«that equal the minimum amount for zakat [nisab]>, the duration <of 
the livestock) does not continue «because of their differing in the 


minimum amount of what is owed). 
Zakat Al-Fitr 
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The Zakat al-Fitr alms are obligatory for every Muslim who, on the 
day of Eid, possesses one sd‘ [2.04 liters or 2.15 quarts] in excess of 
one’s provisions, his dependents’ provisions, and his basic needs <for 
oneself and his dependents, including: housing, slaves, pack animals, 
work clothes and the like. 

‘Possessing a minimal amount for zakat [nisdb] is not of 


consideration for it to be obligatory.» 
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Debt does not relieve one’s obligation unless «the debt is 


demanded from him. 
lac, ppb glo Aigny plus YSg Audi Uo Z)5u9 


One pays Zakat al-Fitr on behalf of oneself and any Muslim one 
supports — even if he only supports them during the month of 


Ramadan. 
C5ils ols auld aald a8,8,8 ail old aaa Lay Yaad! yo SRE OLB 
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If one is only capable of paying a portion [of Zakat al-Fitr], he 
pays for himself, then his wife, slave, mother, father, son, and then 
whoever is the closest with respect to inheritance. df two or more [of 
his family] are equal [in the right to inheritance] and there is only 


one sa‘ in excess, lots are drawn.» 
Elo ppale slS5ty Gu Asli 


When a slave is owned by partners, the [slave’s obligatory] sa‘ is 
divided [between them] «according to their share of ownership». 
<It is the same for someone who is free and more than one person 


are required to support him.» 


It is recommended «but not obligatory, to pay Zakat al-Fitr on 
behalf of a fetus. 
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It is not obligatory to pay it on behalf of a disobedient wife. 
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When someone who is required to pay Zakat al-Fitr for another 
person: if that individual pays it himself without their consent, it is 
[still] adequate. 

«When one pays Zakat al-Fitr for someone he is not obliged to 
support: it is adequate when done with their consent, otherwise it is 


not adequate.» 
£95) of [Sue SLL ol ode plul (58 «heal! ALI juortsll apd) Cui 
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Zakat al-Fitr becomes obligatory at sunset on the night of Eid al- 
Fitr. 

Anyone who enters Islam, owns a slave, gets married, or gives 
birth after sunset is not required to pay it. But it is required [if the 


aforementioned happen] before sunset. 
89 yrogn 1s)! S48 b>L5! jars 
It is permissible to pay it up to two days before Eid. 
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It is better to pay it on the day of Eid before the prayer, and it is 
offensive to pay it during the rest «of Eid day». 


One can make it up after Eid but it is sinful. 


What Payment Consists Of 
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The obligatory [quantity] <for Zakat al-Fitn is one sa‘ «four mudds) 
[2.062 kilograms or 4.55 pounds] of wheat or barley, their flour, or 
their porridge; or dates, raisins, or cottage cheese. 

«Dates are best, then raisins and wheat; then whatever else is most 
beneficial; [if those others are equal, then] barley, wheat or barley 


flour, porridge or barley, and then cottage cheese. 
JAS Vy Cys Vp lias yalg OS US [Sl Anos! pre wld 


Any stored grain or fruit <e.g., corn, pearl millet [dukhn], rice, or 
dried figs) suffices in the absence of the five «aforementioned) items. 

It is not adequate to give goods that are defective. “For example: 
infested with worms, wet, or stale. 

It is also not adequate when [the food is] mixed with a large 
amount of something that is not adequate [for Zakat al-Fitr]. If it is 
mixed with a small amount of it, the amount needed to fulfill a sd‘ is 
added.» 


Bread is also not adequate. 
AiuScg ell 651 lo Acloodl Chass Ul Fg>79 


It is permissible to give a group what is obligatory for an 
individual, and vice versa <i.e., giving one individual the zakat owed 


by a group). 
Zakat Payment 
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<It is permissible for someone who owes obligatory zakat to give 


voluntary charity before paying the zakat.» 
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It is obligatory to pay zakat immediately whenever possible, 
unless doing so causes hardship. 
<One may delay paying zakat [if one is waiting] to give it to 


someone who is more in need of it, or to a relative, or to a neighbor.» 
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Someone who refuses to pay zakat and denies that it is obligatory 
while knowing the ruling, is declared an apostate. ‘The same is true 
for someone who was initially ignorant of the ruling, was informed 
of it and then, after knowing it, persisted in refusing.» ‘He is asked to 
repent three times. If he does not, the zakat is taken from him and 
he is killed <for apostasy since he has called Allah [Most High] and 
His Messenger #2 liars). 

If he refuses [to pay simply] out of greed «without denying its 
obligation, the zakat is taken from him, and <if he knew the ruling), 
he is disciplined. 

<Someone who claims to have paid zakat, or that the duration 
before necessitating paying it still remains, or that the minimal 
amount necessitating zakat [nisab] has not been reached, or that 
whatever is in his possession belongs to someone else, or the like — is 


believed without his swearing an oath.» 
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Zakat is obligatory on the property of children and the insane. The 


guardian extracts it rom their property». 
is VI p> 151 joru Vo 


It is not permissible to pay zakat without [first making your] 
intention. 
It is best for the intention be linked to paying it. 


It is permissible for the intention to be preceded by a short time.» 
1359 lo Laisly 9@ [p98 dic Ug arg away [pd58) Ul LndVly 


It is best to distribute the zakat oneself. 
The distributor and recipient should say what is related. <The 


distributor says, 
“Allahumma j‘alha magnaman wa ld taj‘alhad maghraman” 
(“O, Allah! Make it a bounty and do not make it a loss!”) 
and the recipient says, 


“Ajiruka Allahu fi mda a‘tayta wa barik laka fi ma abqayta, wa 


ja‘allahu laka tuhtiran” 


(“May Allah reward you for what you [have given], increase 


you in what remains with you, and make it pure for you”). 


<It is permissible to authorize a trustworthy Muslim as an agent [to 
distribute the zakat]. The intention of the principal suffices if it is 
[distributed] promptly. Otherwise, the principal makes intention 
when giving it to the agent, and the agent [makes the intention] 


when giving it to the poor.» 
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It is best to pay all of the zakat from one’s property to the poor 


who reside in the property’s vicinity. 
5998s Ol UI Halo! fod wild coal aus Sones Losoll play sees Wg 
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It is not permissible to transport the zakat to a location whose 
distance would permit shortening prayers. 

If one does, it suffices «although it is sinful. If there are no poor in 
the land, then one distributes it [to the poor] in the land closest to 
one. 

Ay (nd aiyhede coals 58 loll 8S; 2551 551 0d allog ab 98 ulS old 

If he is in one land and his property in another, the property’s 


zakat is paid in its land and his Zakat al-Fitr <is paid) in the land that 


he’s currently in. 
Saat Vg S59 Gilad SIS JI asi Joris 


It is permissible to pay zakat up to two lunar years in advance. <It 
is accepted as zakat if the recipient dies or ceases being poor before 
the end of the lunar year. But it is not permissible if it was given to 


someone who was not poor and then became poor during the year.» 


The Eight Categories of Recipients 
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There are eight <categories) of eligible zakat recipients. dt is not 
permissible to divert the zakat to anything else, such as building 
mosques, bridges, spillways [for river overflow], burying the dead, 


or endowments for copying the Quran.» 
ULSI] Gas G9358 9] Ld Ug ied V Ye pag «él sal :U5Vl 
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[1] The needy: Anyone who cannot find anything that fulfills his 
needs, or finds only [a portion] of what suffices. 

[2] The poor: Anyone who finds most or half of what suffices. 

‘These two are given whatever fulfills their needs and the needs of 


their families for a complete lunar year.» 
[bliss LIES pag ple Uglolell :CJWly 


[3] Zakat workers: The collectors, guards, «scribes [who record the 


transactions] and distributors). 
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[4] Those whose hearts are being softened: Those whom it is 
hoped will enter Islam or end their wickedness, or it is hoped that 
giving him it will thereby strengthen his imdn. 

‘The amount needed to reconcile a person’s heart is given only 
when necessary. ‘Umar, ‘Uthman, and ‘Ali (may Allah be pleased 


with them) stopped giving zakat to such persons because it was no 
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longer necessary when they were Caliph [khalifah]- not because the 
allotted share was dropped. Whenever their share cannot be given it 


is diverted to the remaining categories.» 
pluroll jw [pio iia gTSall pag lJ :Guolsl 


[5] Slaves: Those who are purchasing their freedom [mukdtab]. It 


is used to free captive Muslims. 
8] Bo Cua gl sie go gg yal old CMoY pyle! :Guslul 


[6a] Debtors: Those who have incurred a debt in order to settle 
trouble <between two large groups, such as two tribes or the people 
of two villages, over a dispute involving blood or money that has 
resulted in mutual enmity and hatred. This person has negotiated a 
settlement between them and has become personally responsible for 
the settlement money — even if this person is not poor. 

[6b] [And those who have] incurred personal debt for 
[themselves] — with the condition that they are poor [see definition 


[2]]. 
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[7] Those fighting in the path of Allah: Those who volunteer for 
military operations but receive no salary. «Or have less than what 
fulfills their needs.» 
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[8] Wayfarers: Someone whose travel is interrupted - but not 


someone initiating a journey from his land. He is given what will 


195 


enable him to return home. 
«Whenever a traveler, fighter in the path of Allah, slave, or debtor 
is given more than they need, they must return the surplus. The 


other recipients may keep the surplus [to use] as they wish. 
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Someone who has dependents takes what fulfills their needs. 
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It is permissible to direct [all] zakat to a single category. 


‘And giving it to a single individual suffices.» 
£95080 4055 V ql ay,l8l 5] Giuds 


It is recommended to «divert zakat) to relatives who are not one’s 


dependents. 
Who is Ineligible 
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It is not permissible to give zakat to the following: 

[1] a Hashimi, a Mutallibi, or their freed slaves [Ar. mawali]; 

[2] someone poor who is dependent upon the support of someone 
affluent; 

[3] one’s descendants; 

[4] one’s parents, grandparents, and upwards; 

[5] one’s slave; 


[6] one’s spouse. 
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It is not permissible to give zakat to someone who was believed to 
be ineligible but actually was, or vice versa. «This is because these 
two things are not typically hidden.» 


Unless <one gave it» to someone affluent assuming he was poor. 
jiadl ol-Ldl oligla Glac, 989 erie eghill 4d... 


Voluntary charity is recommended. 

It is more meritorious to give voluntary charity during Ramadan 
and in times of need. <And during all meritorious times and [in all 
holy] places, such as the first ten days of Dhi 1-Hijjah, and in Mecca 


and Medina. 
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It is recommended to give voluntary charity from whatever 
exceeds what suffices the needs of oneself and one’s dependents. One 
sins by giving what renders it less «than the needs of oneself and his 
dependents. And likewise [one sins] if he harms himself, his 


creditor, or his guarantor). 
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5 FASTING 
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Fasting the month of Ramadan becomes obligatory upon sighting 


the crescent moon. 
.Urpb20 lo=xnol CHI! AL 950 go) pl ls 


If the crescent moon is not sighted on the night of the thirtieth <of 
Sha‘bam, even though the sky is cloudless, then they do not begin 
the day fasting. <And it is [legally] offensive to fast [that day] since 
it is the Day of Doubt [yaum al-shakk] which is [linguistically] 
prohibited. 
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If clouds or dust obscure the moon before the crescent moon of 
Ramadan [is sighted], the most apparent ruling [zahir] of the 


Hanbali school is that fasting is obligatory «the following day». 
algal] ald 998 5lp5 &585 ols 


If the crescent moon is sighted during the day «even if before the 


sun reaches its» zenith, it belongs to the following night. 
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If the people of one land see it <.e., if the sighting is positively 


proven in one land), everyone is required to fast. 
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One <obligatorily> fasts at the sighting of [the crescent moon by] 
an individual who is upright <and religiously responsible — even if a 
woman <or a slave or someone who does not use the proper phrasing 
of testimony). 

If they fast thirty days based on an individual’s testimony and the 
crescent moon is not sighted, or if they fasted due to clouds: they do 
not break their fast «since their fast was out of precaution, and the 
default is that Ramadan remains). 
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An individual who was the sole individual to sight Ramadan’s new 
moon and whose report was rejected <is required to fast and adhere 
to all other rulings related to the month. 

Or «an individual who was the sole individual to sight the 


Shawwal’s new moon [and whose report was rejected] fasts. 
18 alSo plus JS pall pilig 
Every responsible and able Muslim is required to fast. 
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When proof [that Ramadan has arrived] is presented during the 
day, it is obligatory to abstain «the remainder of the fast-broken day» 
and make up the day for everyone who became deserving of its 
obligation during the day. It is the same for a woman who became 
pure from menstruation or lochia, and a traveller who arrived while 


not fasting. 
USun0 ps JSS pabl 095) sF5 V ¥430 ol SU 55! U09 
Someone who breaks his fast out of old age or [due to] an 
unrecoverable illness feeds one poor person for each [missed] day. 
p08) Sliroly 02) Yasro) Cty 
Breaking the fast is recommended for someone who is sick and for 
whom fasting is harmful, and for a traveler shortening prayers. 
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If a resident intends to fast a day and then travels during it, he 
may break the fast «upon passing the houses of his village and the 
like. 
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If a woman who is pregnant or nursing breaks her fast out of fear 
for herself, she only makes up that day. If «she breaks her fast out of 


fear for her child, she makes it up and «the person responsible for the 


child’s support) feeds a single poor person for each day. 
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Someone who intends to fast and then becomes insane or loses 
consciousness for the entire day without regaining consciousness for 
part of it invalidates his fast. But if a [sane] person sleeps for the 
entire day, his fast is valid. Someone unconscious is only required to 


make up the missed day. 
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It is obligatory to specify one’s intention the night before each 
obligatory fasting day «by believing oneself to be fasting for 
Ramadan, or making up a missed fast, or fasting for a broken oath, 
or as an expiation>. But [one is not required to specify] that the fast 


is obligatory in the intention. 
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Voluntary fasts are valid with an intention made during the day 


before or after the sun’s zenith. 
0552 p) 0.059 999 Ulaoy yo lie lS UY] 1595 go 


If one were to intend “If tomorrow is part of Ramadan then it is 
my obligatory fast,” it is not accepted <due to the lack of certainty in 


his intention. 
5h] jLba VI 595 (09 


Anyone who intends to break his fast has broken [his] fast <i.e., it 


has become as though he never intended it due to interrupting his 
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intention... Outside of Ramadan, one could intend to fast the rest of 
the day as a voluntary fast. 


What Invalidates the Fast and Requires an Expiation 
6,108] Gia9i9 gall Lunas lo OL 
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Someone invalidates his fast if, while remembering his fast, he 
deliberately: 

[1] eats, drinks, or uses snuff; 

[2] injects something into his anus; 

[3] applies kohl around his eyes and it[s taste] reaches his throat; 

[4] inserts something into a body cavity from any location other 
than the urethra; 

[5] induces vomiting [and vomits]; 

[6] masturbates «and ejaculates or releases pre-ejaculate [madhi]); 

[7] fondles «something other than the genitals, or kisses or touches) 
and ejaculates or releases pre-ejaculate; or, 

[8] ejaculates from looking repeatedly-letting or having it 
performed and the blood appears. 
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But [the fast is] not [invalidated] by: 

[1] forgetting [that one is fasting and performing one of the 
actions above]; 

[2] being forced [to perform any of the actions listed above]; 

[3] a fly or dust flying into one’s throat; 

[4] ejaculating as a result of thinking; 

[5] experiencing nocturnal emission; 

[6] waking in the morning with food in one’s mouth if one 
immediately spits it out; and, 

[7] making the purification bath, rinsing the mouth, rinsing the 
nose, doing so more than three times, or performing them so 


vigorously that the water reaches the throat. 
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The fast is valid from someone who ate while doubting the sun has 
risen — but not if one ate while doubting the sun has set, or while 


believing that it was nighttime and it turned out to be daytime. 
Expiating a Fast Invalidated by Lovemaking 
05g ZLall aed 5/5 91 45 08 Glo, slp 0d Bol> Y29 (“L08) 


Whoever has vaginal or anal intercourse in the daytime of 


Ramadan must make up that day’s [fast] and perform an expiation. 
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The fast is invalidated but there is no expiation if: 
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[1] the man stimulates himself outside of woman’s private parts 
<even if intentional and ejaculates <or released pre-ejaculatory 
fluid); 

[2] the woman «with whom the intercourse was performed) is 
excused «due to ignorance, forgetfulness, or being forced); or, 


[3] someone intending to fast during his journey has intercourse. 
USE 051089 525) ply pay 99 0555 9 yaogs 09 Bol> Uly 


A second expiation is owed if one has intercourse on two days, or 


repeats it during the same day before paying an expiation. 
gol |d| SLucWl ao) yo Wiss 
It is the same for anyone required to abstain if he has intercourse. 
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The expiation is not dropped for someone who has intercourse 


while healthy and then becomes sick, insane, or travels. 
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The expiation is obligatory only for sexual intercourse while 
fasting during Ramadan. 

The expiation is freeing a «Muslim » slave ree of defects that 
hamper work) or, in its absence, fasting consecutively for two 
months. Whoever is unable to fast can feed sixty poor. If he finds 


nothing «with which to feed the poor, the expiation is dropped. 
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Offensive and Recommend Measures During the Fast 
& Make-Up Fasts 


slaall pSd9 Gaius 055 be OL 
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It is offensive to gather one’s spit and swallow it [while fasting]. 
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It is unlawful to swallow phlegm as it breaks the fast if it reaches 


one’s mouth. [However, swallowing saliva does not break one’s fast]. 
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It is offensive to taste food without need, or to chew gum. He has 


broken his fast if its taste reached his throat. 
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Dissolved gum is unlawful if one swallows one’s saliva and it 


contains juice from the gum. «Otherwise it is not. 
gg sy S55 (a) ALall 8559 


Kissing «and what leads to intercourse» is offensive for someone 


who will become aroused by it. 
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It is «unconditionally» obligatory to avoid lying, gossiping, <tale- 


bearing,» and verbal abuse [but especially when fasting]. 
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The following are recommended for a person who is fasting: 

[1] to say: “I am fasting” if they are verbally abused; 

[2] to delay the pre-dawn meal; 

[3] to hasten breaking the fast using unripe dates, dried dates (in 
their absence), or water (in their absence); 

[4] to say what has been narrated «including: 

“Allahumma laka sumtu wa ‘ald rizgika aftartu, subhdnaka 
allahumma wa bi-hamdika, Allahumma taqabbal minni innaka 
anta al-sami‘u al-‘alim” 

(“O Allah, for Your sake I fasted, and upon Your sustenance I 
break it. O Allah, I declare Your exaltedness above every 
imperfection and Your praise. O Allah, accept it from me. 


Indeed, You are All-Hearing, All-Knowing”). 
slid ELadd| Sts 
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It is recommended to make up missed fasts consecutively. 
It is unlawful to delay making up fasts until the next Ramadan 


without excuse. If one does «delay without an excuse), then — along 
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with the make up — one feeds a poor person for each day, even if he 
dies even after another Ramadan. 

If someone dies having vowed to perform a fast, a Hajj, a spiritual 
retreat [i‘tikaf] or a prayer, it is recommended that his guardian 
make it up on his behalf. 


Voluntary Fasting 
e9bill pg.o UL 
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It is recommended to fast on: 

[1] the white days [the 13-15th of every lunar month]; 

[2] Mondays; 

[3] Thursdays; 

[4] the six days of Shawwal «it is recommended for one to fast 
them consecutively and immediately after Eid); 

[5] the month of Muharram — with the tenth then the ninth being 
most emphatic days; 

[6] the [first] nine days of Dhi 1-Hijjah, and — for individuals not 
performing Hajj — the Day of ‘Arafah [the 10th]. 


ps >h89 py 9.0 aLadls 
The best fast is to fast every other day. 
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It is offensive to single out «as times for fasting»: 
[1] Rajab; 

[2] Friday; 

[3] Saturday; and, 

[4] the Day of Doubt. 


Aaid pS GEV) Gt! pli] pluog 4058 199 gJ9 wall pg.o 03209 
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It is unlawful to fast: 
[1] the two days of Eid even [if one needs to make up] an 
obligatory [fard] fast; and, 
[2] the Days of Tashriq [Ayyamu Tashriq; 11-13 Dhi 1-Hijjah] - 
unless one is making a blood sacrifice for performing Umrah 


and then Hajj [tamattu‘] or performing them. 
dab p> 21190 4059 93 J53 ye 


It is unlawful to interrupt an obligatory [fard] act «whether it is 
fasting or something else which allows for multiple performances 


within its valid time [fard muwassa‘]. 
QSeII V] orld élad Vo «Jail 99 5b Ve 


It is not required to complete a voluntary act. «Though it is 
offensive to inexcusably exit it.» 

Neither is it required to make up a voluntary act that has been 
invalidated — except for a supererogatory Hajj or Umrah. 
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Laylat al-Qadr is expected to occur during the last ten days of 
Ramadan. It is more likely to [occur] during the odd days, with the 
27th being the most likely. 

One supplicates [much] during Laylat al-Qadr, using what has 
been transmitted: 

“Allahumma innaka ‘afwun tuhibbu |-‘afwa fa-‘fu “anni” 

(“O Allah, You are Most Forgiving, and You love forgiveness; so 


forgive me”). 
Spiritual Retreat 
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Spiritual Retreat [i‘tikaf] is confining oneself to a mosque for the 


sake of worshiping Allah Most High. It is recommended. 
UL dlojlis p90 Wy cuais 


It is valid to perform a spiritual retreat without fasting. The two 
<..e., spiritual retreat and fasting» are required if an oath has been 


made to perform them. 
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Spiritual retreat is not valid unless it is performed with the 
intention and in a mosque where congregational prayers are held. 


[However, it] is valid «for someone who is not required to attend 


congregational prayers, such as» a woman, [who can perform it in 
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any] mosque except for the ‘mosque’ in her home ii.e., the place in 


her home where she normally prays). 
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One is not required to performing a vowed spiritual retreat or 
prayer in the mosque specified in one’s intention, unless it is one of 
the three [holiest] mosques, which are [in order of superiority]: 

[1] Masjid al-Haram [in Mecca]; 

[2] Masjid al-Madinah [Medina]; and then, 

[3] Masjid al-‘Aqsa [Jerusalem]. 


If one specified [in one’s vow] the most superior mosque, nothing 
less suffices. If one specified either of the other mosques, any 
mosque superior to it will suffice. «Thus, it is adequate for someone 
who vowed to perform a spiritual retreat or prayer in Al-Masjid al- 


Madinah or in Masjid al-‘Aqsd to perform it in Masjid al-Haram.» 
TAH --- 7 f -po« - BS -;- — ;=ow-2 see eter - 
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If one makes an oath for a specific period of time, one enters 
spiritual retreat on the day before its first night and exits it on the 


day after its final night. 
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Someone performing a spiritual retreat does not leave it except for 


unavoidable circumstances «such as: 
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[1] bringing food and drink when there is no one else to bring it to 
him; 

[2] a sudden need to vomit, urinate, or defecate; 

[3] making an obligatory purification; 

[4] someone in a state of major ritual impurity [janadbah] leaving 
to make an obligatory purificatory bath; 

[5] going to a Friday Prayer; or, 


[6] making an obligatory testimony). 


One does not visit someone who is sick nor attend a funeral prayer 


unless it was stipulated <in the beginning of the spiritual retreat. 
2dlSicl Lind 238 99 Enbs ule 


One’s spiritual retreat is invalidated if he has intercourse <or 


ejaculates from non-genital touching). 
2 V lo Slirle HL dlarwl Geiig 


It is recommended to busy oneself with acts of worship and to 
avoid whatever does not concern one. 
«Whoever visits the mosque should intend spiritual retreat for the 


duration of his visit, especially if he is fasting.» 
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6 PILGRIMAGE 
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Hajj and Umrah are obligatory for a free, legally responsible, and 
able Muslim, once in his lifetime, and immediately. 

‘Being Muslim and mentally sound are preconditions for the 
obligation and validity of the Pilgrimage. Maturity and being 
completely free [i.e., not a slave] are preconditions for its obligation 
and adequacy but not its validity [i.e. the Pilgrimage of a child or 
slave is legally valid but counts as voluntary]. Being able is a 
condition for its obligation but not its adequacy. 

Whoever meets the preconditions is required to set out for the 


Pilgrimage immediately, and sins if he delays it without an excuse.» 
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The performance is valid as the [individual’s lifetime] obligatory 
performance if one ceases to be a slave, insane, or a minor during 
Hajj while at ‘Arafah, or during Umrah before circumambulation 
[tawaf]. 

For Hajj, this is only when two preconditions are met: 

[1] [the change] occurs before leaving ‘Arafah, or after leaving 


‘Arafah and then returning to stand on it during its time; and, 
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[2] one did not [perform the] traversals between Safa and Marwah 


after making the Greeting Circumambulation.» 
ME Walla Usnall Yo Loglads 


Their performance by someone who is a minor or a slave is 


considered voluntary. 
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One is considered able to perform the Pilgrimage if one: 
[1] has the capacity to ride [to Mecca]; 
[2] finds suitable provisions and companionship after covering 


one’s obligations, legally obligatory upkeep, and basic needs. 
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If old age or incurable illness render one unable «to make the 
journey», one is required to support someone to perform Hajj and 
Umrah on one’s behalf from wherever the rites become obligatory. 
The substitution suffices even if one is cured after the substitute 


enters ihram. 
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An [additional] condition for a woman that would make the 
Pilgrimage obligatory for her is having a close male [Muslim] 


relative [mahram] to accompany her — meaning her husband or 
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someone with whom marriage is eternally unlawful due to lineage 


like a brother or a lawful cause dike a brother via wet-nursing. 
1S 5 yo E31 alos) Yo Glo uly 


If the person who is required to perform Hajj or Umrah dies, the 


expenses for the two are removed from his estate. 


The Places of Entry 
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Dhi |-Hulayfah is the designated entry point for the people of 
Medina; al-Juhfah is for the people of the Levant, Egypt, and the 
West; Yalamlam is for the people of Yemen; Qarn is for the people of 
the Nejd; and Dhat ‘Irq is for the people of the East. 

These locations are for their residents and anyone who passes 
through them. 

«Someone whose house is closer to Mecca than these sites begins 


Hajj and Umrah from it. 


Whoever is in Mecca enters Hajj from it, and Umrah from outside 


the Sacred Precinct [adnad al-hill]. 
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The months for [entering] Hajj are: Shawwal, Dhu 1-Qa‘dah, and 
the [first] ten days of Dhi 1-Hijjah. 
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Ihram 
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Entering the state of pilgrimage [ihram] is intending the rites of 
pilgrimage. «That is: ihram means the intention to initiate the rites, 


not merely to intend to perform Hajj or Umrah.» 
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The following actions for recommended for one entering ihram: 

[a] taking a purificatory bath [ghusl] or, if there is an absence of 
water or one is excused from using it) dry ablution; to clean 
oneself; 

[b] grooming oneself <e.g., removing one’s hair, clipping one’s 
nails, removing offensive odors); 

[c] applying perfume «to one’s body»; 

[d] removing any sewn clothing; 

[e] entering ihram wearing a white waist wrapper [izdr] and a 
white shawl [rida]; and, 


[f] doing so immediately after praying two prayer cycles 


Intending ihram is a condition <so one does not enter ihram simply 
by removing sewn clothing or saying the talbiyah without intending 
to enter the rites). 


It is recommended to say: 
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“Allahumma inni uridu nusuka kadha tassiru li wa in habasani 


habisun fa mahalli haythu habasatni” 


(“O Allah, I intend to perform such-and-such, so make it easy 
for me. If anything restrains me then my release [from 


Pilgrimage] is wherever I am restrained”). 
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There are three ways to perform, the Pilgrimage: 

[1] qiran — Performing Hajj and Umrah simultaneously 
[2] tamattu‘ — Performing Umrah before Hajj 

[3] ifrad — Performing Hajj before Umrah 


The superior way to perform the rites of the Pilgrimage is tamattu‘, 
during which one enters the state of pilgrimage to perform Umrah 
during the months of Hajj, completes it, and then enters enters the 
state of pilgrimage to perform Hajj during that same year. Anyone 
coming from at least the distance for shortening prayers must make 


a blood sacrifice. 
15,18 E5L09 & HO; BSI! lod KGSS dbo] GL oly 


If a woman «performing tamattuS menstruates <before Umrah’s 
circumambulation [tawdf al-Umrah]) and fears missing Hajj, she 
<cmust> enter ihram for Hajj and perform Hajj and Umrah together 


[giran]. 
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After dismounting one’s ride, one chants [the talbiyah], saying, 


“Labayk Allahumma labayk, labayka 1a sharika laka labayk, 


inna |-hamda wa ni‘mata laka wa I|-mulk, la sharika laka” 


(“Ever at Your service, O Allah, ever at Your service. Ever at 
Your service, You have no partner, ever at Your service. Verily, 
all praise, blessings, and dominion are Yours. You have no 


partner”). 


Men say it audibly, and women say it quietly «although loud 
enough that her companions can hear it. 


Things Forbidden While Making Pilgrimage 
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Nine things are forbidden while in the state of [ihram]: 
[1-2] Shaving [one’s hair] and clipping one’s nails. Anyone who 


shaves or clips three [of either] must make an indemnity [fidyah]. 


[3] A man who covers his head with something attached to it must 


make an indemnity [fidyah]. 
538 lbyxd 553 Gud uly 


[4] If a male wears sewn garments he must make a blood 
indemnity [fidyah]. 
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[5] If one perfumes his body or clothes, applies oil, smells 
fragrance, or fumigates the above with [burning] ‘dd [agarwood] or 


the like, then he must make an indemnity [fidyah]. 
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[6] If one hunts edible land game, or their offspring with 
something else, or it perishes while in his possession, then one must 
fulfill an expiation for it. Domesticated animals are not unlawful [to 
slaughter and eat]. Catching sea animals, killing something unlawful 


to eat, or killing an aggressive animal are not unlawful. 
42> J] Guaig 39 Vg Gai Vo 2lS Jac p59 


[7] It is unlawful to contract a marriage and invalid. There is no 


blood indemnity [fidyah]. However, it is valid to take back a wife. 
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[8] If someone in the state of pilgrimage has sexual intercourse 
before the first [partial] release from ihradm has occurred, the 
pilgrimage is invalidated; he must complete it and make it up the 


following year. 
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[9] Foreplay is unlawful. If one engages in it and ejaculates, it 
does not invalidate the Hajj although one must slaughter a camel 
[badanah]. However, one reenters the state of pilgrimage from 


outside the Sacred Precinct so that one can to perform the essential 


circumambulation «Visitation Circumambulation [tawéaf al-ziyarah]). 
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A woman’s entry into the state of pilgrimage is the same as a 
man’s except concerning the clothes. She avoids wearing a face- 
covering [burqu‘], gloves, or covering her face. 

It is lawful for women to wear jewelry. 

<One must avoid talk that is lewd, immoral, or combative. It is 


recommended to speak little except concerning that which is useful.» 
Indemnities 
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NO: 


The indemnity for shaving, paring nails, covering the head, and 
using perfume is one of the following: fasting three days; feeding six 


of the poor, giving each poor individual a mudd [0.51 liters or 0.54 
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quarts] of wheat, or half a sa‘ [2.04 liters + 2 = 1.02 liters or 1.077 


quarts] of dried dates, raisins, or barley; or slaughtering a sheep. 
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The compensation for hunting is one of the following: 
<slaughtering> an analogous animal (if possible), or appraising its 
value in dirhams and then using the money to purchase food and 
feed the poor one mudd each, or fasting one day for each mudd. If 


there is no analogous animal, one chooses between feeding and 
fasting. 
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The blood indemnity for performing Umrah and then Hajj the 
same year [tamattu‘] or both of them simultaneously [qirdn] is a 
sacrificial animal [hadi]. One who cannot find a sacrificial animal 
fasts three days during Hajj — with it being best to make the last of 
them on the Day of ‘Arafah - and seven days upon returning to his 
family. 


JE 5 be plo UI Ay pl Is] jc%al 


Someone who is prevented from performing pilgrimage [muhsir] 
«sacrifices». If he does not find a sacrificial animal [hadi], he fasts ten 
days, after which he is released. 
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For sexual intercourse during Hajj «before the first [partial] 
release», one is obligated to sacrifice a camel [badanah], and during 


Umrah it is one sheep. 


If one’s wife voluntarily participated, a sacrifice is [also] required 
of her. 


Repeated Forbidden Actions 
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Whoever repeatedly engages in a forbidden act without paying an 
indemnity [fidyah] pays a single indemnity — in contrast to hunting. 


Whoever repeatedly engages in forbidden acts of different types 


pays an indemnity [fidyah] for each one <i.e., for each type — 
whether his [ihram] has been rejected or not.£ 
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The indemnity [fidyah] for wearing clothing, applying perfume, 
and covering the head ceases being obligatory if the act was done 
out of forgetfulness. But the indemnities for sexual intercourse, 
hunting, paring nails, and shaving do not. 
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All sacrificial animals [hadi] and expiatory food belong to the poor 


within the Sacred Precinct. 
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The indemnity [fidyah] for «shaving, wearing clothing, and the 
like <e.g., applying perfume, covering the head, and every forbidden 
act performed outside the Sacred Precinct; and the blood sacrifice 


for being held back are [performed] wherever their cause occurs. 
So JS pga! &55x9 
[Expiatory] fasting suffices wherever it is performed. 
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The blood sacrifice is either a sheep or one-seventh of a camel 


[badanah]. A cow is adequate in its place. 
The Compensation for Hunting 
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A camel is owed for an ostrich. 
A cow is owed for a zebra, ox, camel, wild goat, or mountain goat. 
A ram is owed for a hyena. 


A goat is owed for a gazelle. 
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A four-month old goat is owed for a hyrax, young goat, or a jerboa 
Lyarbu‘]. 

A female baby goat younger than four months [‘andq] is owed for 
a rabbit. 


A sheep is owed for a pigeon. 
Hunting in the Sacred Precinct 
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It is unlawful for anyone to hunt the Sacred Precinct’s game. The 
ruling for a non-pilgrim hunting its game is the same as the ruling 
for a pilgrim. «Pilgrims are not required to compensate twice.» 

It is unlawful to cut the Sacred Precinct’s trees and grass except 


for idhkar [a certain kind of plant, said to be sweet rush]. 
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The game animals of Medina are also unlawful to hunt. 
[However], no compensation is owed [if they are hunted]. 

Its grass is lawful for grazing and to use as tools for cultivation 
and the like. 


Its sacred precinct [extends] from Mount ‘Eir to Mount Thaur. 
Entering Mecca 
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It is recommended to enter Mecca from its highest point, and to 
enter the Mosque from Bani Shaybah Gate. Upon entering the 


Mosque, it is recommended to say, 


“Bismi Llah wa bi-Llah wa mina Llah wa ila Llah, Allahumma 
ftah li abwab fadalak” 


(“In the name of Allah, by Allah, from Allah, and to Allah: O 


Allah, open the gates of Your bounties to me”). 


When one sees the Ka‘bah, one raises one’s hands and says what 


has been transmitted: 


<“Allahumma anta s-salamu wa minka s-salam, hayyind rabband 


bi-s-salam” 


(“O Allah, You are Peace, the Source of Peace; O Lord 


resurrect us in peace”), 


“Allahumma zid hddha lI-bayti ta‘ziman wa _ tashrifan wa 
takriman wa mahdbatan wa birran wa zid man ‘azzamahu wa 
sharrafahu ta‘zgiman wa tashrifan wa takriman wa mahdbatan wa 


birran” 


(“O Allah, increase this House in reverence, nobility, honor, 
dignity, and piety. Increase the reverence, honor, nobility, 


honor, dignity, and piety of those who revere and honor it”), 


“Al-hamdu li-Llahi rabbi [-‘alamin kathiran kama huwa ahluhu, 


wa ma yanbaghi li-karami wajhihi, wa ‘izzi jalalihi, wa-l-hamdu li- 


225 


Llahi I-ladhi ballaghani baytahu, wa ra’ani li-dhdlika ahlan. AIl- 
hamdu li-Llahi ‘ala kulli hdlin, 


(“Praise is due to Allah, Lord of the worlds, copiously just as 
befits Him and whatever should be due to His noble Face, the 
strength of His Glory. Praise is due to Allah Who brought me to 
His House and saw me fit for it. And praise is due to Allah in all 


circumstances.”) 


“Allahumma innaka da‘awta ila hajji baytika I-haram, wa qad 
ji? tuka li-dhdlika” 


(“O Allah, You have called [Your servants] to make 
pilgrimage to Your inviolable House, and I have come to You for 
that”) 


“Allahumma tagabbal minni, wa-‘fu ‘anni, wa aslih li sha@ni 
kullahu, la ilaha illa anta” 


(“O Allah, accept it from me, grant me respite, rectify all of 


my affairs, there is no god but You”).» 
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One then circumambulates the Ka‘bah with the middle of one’s 
shawl under the right shoulder [mudtabi‘an] and its edges over the 
left shoulder. Someone making Umrah begins with the Umrah 
Circumambulation [tawdf al-‘umrah]; those performing Hajj and 
Umrah simultaneously [girdn] or Hajj before Umrah [ifrad] performs 


the Arrival Circumambulation [tawaf al-qudiim]. 
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One makes himself completely parallel to the Black Stone [al- 
Hajar al-Aswad], puts his hand on it and kisses it. If this is difficult, 
he kisses his hand. If touching it is difficult, he points to it. He says 
what has been transmitted: 


<Bismi Llah, wa-Llahu akbar, Allahumma imanan bika, wa 
tasdigan bi-kitabika, wa wafda’an bi-‘ahdika, wa-tiba‘an li-sunnati 
nabiyyika Muhammad #2” 


(“In the name of Allah. Allah is most great! O Allah, out of 
faith in You, affirming Your Book, fulfilling Your covenant, 
following the Prophetic norm [sunnah] of Your Prophet 
Muhammad, peace and blessing be upon him”).» 
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One puts the Ka‘bah on his left and circumambulates seven times. 
Someone coming from afar jogs [yarmil] three cycles and walks four. 

One touches the [Black] Stone and the Yemeni Corner [al-rukn al- 
Yamani] each time «one is parallel to them. If it is difficult to touch 
them, one points to them.» «Between the Yemani Corner and Black 
Stone one says, 


“Rabbana atinda fi d-dunyd hasanatan wa fi l-akhirati hasanah, 


wa qind ‘adhaba n-nar” 


(“Our Lord! Give unto us in the world that which is good and 
in the Hereafter that which is good, and guard us from the 


doom of Fire”), 


and during the rest of the circumambulation: 
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“Allahumma-j‘alhu hajjan mabriran wa say‘an mashkiran wa 
dhanban maghfira, rabbi-ghfir wa-rham wa-hdini s-sabila l-aqwam, 


wa tajawwaz ‘amm4 ta‘lam, wa anta |-a‘azzu l-akram” 


(“O Allah, make it a pious Hajj, a sacrifice [for which one] is 
forgiven, and a rewarded effort. O Lord, forgive and be merciful; 
guide us to the soundest path, and forgive what You know, for 


You the mightiest and most noble.”) 


It is recommended to recite Quran during circumambulation.» 
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Circumambulation [tawdf] is not valid if one: 

[1] omits a part of it; 

[2] does not intend it or its ritual; 

[3] circumambulates on the Shadharwan [the buttress around the 
base of the perimeter of the current Ka‘bah construction that 
used to be within the Ka‘bah’s structure] or on the walls of the 
Ka‘bah; 

[4] is naked; or, 


[5] is impure. 
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One then prays two prayer cycles behind the Station of Abraham 


[Maqam Ibrahim] (peace be upon him). 


Traversal between Safa and Marwah (Sa‘y) 
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Then one touches the Black Stone and exits to Safa from its door, 
ascends Safa until one sees the Ka‘bah, says, “Allahu akbar” three 


times, and then says what has been transmitted: 


<“Al-hamdu li-Llahi ‘ala md hadana, 1a ilaha illa Llahu wahdahu 
la sharika lahu, lahu |-mulku, wa lahu l-hamdu, yuhyi wa yumit, wa 
huwa hayyun la yamit, bi-yadihi I-khayr wa huwa ‘ala kulli shay’in 
qadir, Id ilaha illa Llahu wahdahu [a sharika lahu, sadaqa wa‘dahu, 


wa nasara ‘abdahu wa hazama |-ahzaba wahdahu” 


(“Praise be to Allah who guided us. There is no god but Allah 
alone, without partner. His is the dominion, His the praise. He 
gives life and causes to die, He is alive and never dies, all good 
is in His hand, and He has power over everything. There is no 
god but Allah alone, without partner. He kept His promise, gave 


His slave the victory, and routed the Confederates alone”)). 


One then descends [Safa], walks to the first marker and then 
walks quickly to the next marker. One then walks, ascends Marwah, 
and repeats what was said at Safa. One then descends, returns to 
where one had previously walked, walking quickly where one had 


walked quickly, until reaching Safa again. 
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One performs the actions above seven times, counting his 


departure as one traversal and his return as one traversal. 
OsVi bestill ba coSasellaole 
If one starts with Marwah, the first circuit is void. 
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When performing the sa‘y, it is recommended to have ritual 


purity, be covered, and perform all traversals consecutively. 
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Then, if one is performing Umrah and then Hajj in the same year 
[tamattu‘] and does not have a sacrificial animal [hadi] with him, he 
is released [from ihram] by trimming his hair. Otherwise, he is 
released when has has performed Hajj. 

Someone performing Umrah and then Hajj in the same year 
[mutamatta‘] stops chanting “Labayk...” when beginning 


Circumambulation. 
How to Perform Hajj and Umrah (Qiran) 
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It is recommended for those present in Mecca to initiate Hajj there 
on Yaum al-Tarwiyah 8th of Dhi 1-Hijjahy before [the sun reaches its] 
zenith. 

<It is recommended to enter ihram» at Mecca, with it also being 
permissible to enter from the rest of the Sacred Precinct, and to 
spend the night in Mind. When the sun rises, one travels to ‘Arafah. 


All of ‘Arafah is a place for standing, save Batn ‘Urnah. 
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It is recommended to join the Noon and Afternoon Prayers, and to 
stop -— while mounted - at the boulders [al-sakhrat] and the 
Mountain of Mercy [jabal al-rahmah]. One makes frequent 


supplications from what has been transmitted: 


“Ld ilaha illa Llahu wahdahu Ia sharika lahu, lahu I-mulku, wa 
lahu l-hamdu, yuhyi wa yumit, wa huwa hayyun Ila yamit, bi-yadihi 
I-khayr wa huwa ‘ala kulli shay’in qadir, Allahumma-j‘al fi qalbi 


nuran wa fi basari niran wa fi sam% niran, wa yassir li amri” 


(“There is no god but Allah alone, without partner. His is the 
dominion, His the praise. He gives life and causes to die, He is 
alive and never dies, all good is in His hand, and He has power 
over everything. O Allah, place light in my heart, light in my 


sight, light in my hearing, and facilitate my affairs”)). 
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Hajj is only valid for someone who stands — even for a moment — 
from dawn on the Day of ‘Arafah up until dawn on the Day of 


Sacrifice [yaum al-nahr] while being eligible to do so. 
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Someone who stands during the day and sets off [to Muzdalifah] 
before sunset without returning before sunset must perform a blood 


expiation. Someone who stands just for the night does not. 
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Then, after sunset, one sets out for Muzdalifah, calmly, but speeds 
up at the breeches. At Muzdalifah, one joins Sunset and Night 
Prayers, and stays for the night. 

He may set off [to Mina] after the first half of the night. Before 
then there is a blood expiation. It is the same for arriving to 


Muzdalifah after sunrise — but not before sunrise. 
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When one wakes in the morning, one prays Morning Prayer [in 
Muzdalifah] and goes to [the hill of] al-Mash‘ar al-Haram. One then 
ascends it or stops at its base. One says, “Al-hamdu li-Llah, Allahu 


Akbar” and recites “But when you depart from ‘Arafah, remember 


Allah at al-Mash‘ar al-Haram. And remember Him, as He has guided 


232 


you, for indeed, you were before that among those astray. Then 
depart from the place from where [all] the people depart and ask 
forgiveness of Allah. Indeed, Allah is Forgiving and Merciful” 
[Q2:198-99]. Then one supplicates until departing. 
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When one arrives at Wadi Muhassir «a valley between Muzdalifah 
and Mina, one quickly walks the distance of a stone’s throw and 


gathers seventy pebbles, each one between the size of a hazelnut 
[bundugq] and a chickpea. 
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When one arrives at Mina, which extends from Wadi Muhassir to 
Jamrat al-‘Aqaba, one [approaches Jamrat al-‘Aqabah [after 
sunrise], ceases chanting “labayk...,”and throws] seven stones at it, 


one after the other, with one’s right arm raised until the white of the 
armpit is visible; saying, with each pebble: 


“Allahu akbar [Allahumma j‘alhu hajjan mabrirran wa say‘an 
mashkiran wa dhibhan maghfuran]” 


(“O Allah, make it a pious Hajj, a sacrifice [for which one] is 
forgiven, and a rewarded effort”). 
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It is not adequate to throw something other than a pebble, or to 
throw the same pebble twice. One does not stop [at the pillar but 
keeps moving after the last pebble is thrown]. One stops chanting 
“Labayk...” before throwing. Throwing is done after sunrise; after the 


middle of the day is adequate. 
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One then slaughters one’s sacrifice [hadi] if he has brought one, 
and either shaves or trims all of his hair - though a woman trims 
only a fingertip’s amount. [This is the first release from ihrdm or al- 


tahallul al-awwal]. 
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Thereafter «once one has thrown pebbles and shaved or trimmed 
one’s hair, everything that had been forbidden during pilgrimage 
becomes lawful, except those acts associated with women [i.e., 


enjoying the opposite sex]. 
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Shaving and trimming are a rite. No blood sacrifice is required for 


delaying it, or for performing it before stoning or slaughtering. 
Mecca 
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One then goes forth to Mecca. 

Someone performing Hajj and Umrah simultaneously [qiran] or 
Hajj before Umrah  ([mufrid] performs the Visitation 
Circumambulation [tawdf al-ziyarah]. Its time begins after the first 
half of the night of the Day of Slaughtering [layalat al-nahr]. It is 
recommended to perform it during the Day of Slaughtering, though 


one may delay it. 
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One then performs the traversal between Safa and Marwah if one 
is performing Umrah before Hajj [tamattu‘], or otherwise did not 
perform the sa‘y with the Arrival Circumambulation [tawdf al- 
qudiim]. Everything is now permissible «even [sexual contact with] 


women. This is the second release from ihram [al-tahallul al-thani)). 
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One then drinks Zamzam water for whatever benefit one desires, 
gorging oneself on it, and supplicates with what has been 


transmitted. «One says, 


“Bismi Llahi, Allahumma-j‘alhu land ‘ilman nafi‘an wa rizqan 
wasi‘an wa rayyan wa kardan wa shib‘an wa shifaan min kulli 


d@in, wa-ghsil bihi galbi wa-ml@hu min khashyatika” 


(“In the name of Allah. O Allah, grant us a knowledge that 
benefits, a sustenance that is abundant, moistening and fulling, 
and a cure from every affliction. Wash my heart with it, and fill 


it with awareness of You and with Your wisdom”).> 
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One then returns to Mina for three nights [Ayyamu Tashriq]. 

One throws seven pebbles at the first pillar [Jamratu I-’Uld], 
located next to Masjid al-Khayf. One puts the pillar to his left, steps 
back a little and makes a long supplication, then does the same with 
the middle pillar [Jamratu |-Wusta]. One then stones Jamratu 1- 
‘Aqabah with the pillar on one’s right, while standing in the middle 
of the valley and without stopping at it. 
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One does this «throwing at the three pillars in the order and 
manner mentioned above during each of the Days of Tashriq [11-13 
Dhi 1-Hijjah], after the sun reaches its zenith, while facing the 
direction of prayer, and in [the same] order. 
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If one throws pebbles at all of the pillars on the third Day of 
Tashriq [13 Dhi 1-Hijjah], it is accepted. One [still] performs them in 
order with an intention made for each day. 

If one delays stoning past the third Day of Tashriq or does not 


remain for its night, one must offer a sacrifice. 
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Whoever hastens his departure by leaving after two days must 
leave before sunset. Otherwise, one is required to stay the night and 


throw pebbles the next day. 
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When one wants to depart Mecca, one does not leave until making 
a Farewell Circumambulation [tawdf al-wadd‘]. If one stays or does 


trade after performing it, one repeats it. 
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Anyone - other than a menstruating woman — who omits it, must 
return in order to perform it. If it is difficult to return or one does 


not return, one must make a blood sacrifice. 
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If one delays the Visitation Circumambulation [tawdf al-ziyarah] 
and performs it when departing, it is adequate in place of the 


Farewell Circumambulation. 
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Anyone who is not menstruating stands between the lack 
Stone’s» corner and the door [of the Ka‘bah] and supplicates with 


what has been narrated: 
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<“Allahumma hddha baytuka wa and ‘abduka wa-bnu ‘abdika 
wa-bnu amatika, hamalatni ‘ala mda sakhkharta li min khalgika, wa 
sayyartani fi biladika hatta ballaghtani bi-ni‘matika ila baytika, wa 
a‘antani ‘ala ad@i nusuki fa-in kunta radita ‘anni fa-zdad ‘anni 
ridan, wa illa fa-munna qabla an tana’d ‘an baytika dari wa hadha 
awanu-nsirafi in adhinta li ghayru mustabdilan bika wa la baytika 
wa la raghibin ‘anka wa Ia ‘an baytika, Allahumma fa ashibni I- 
“afiyata fi badani wa-s-sihhati fi jismi wa-l-‘ismata fi dini wa ahsin 
mungalabi, war-zuqni td‘ataka ma abqaytani, wa-jma‘ li bayna 


khayrayi d-dunya wa-l-akhurati innaka ‘ald kulli shay’in qadir.” 


“O Allah, this is Your House, and I am Your servant, the son 
of Your two servants. You have carried me on one of Your 
creatures that You have made submissive to me, bringing me to 
Your land until, by Your grace, I reached Your House, and You 
graced me that I might fulfill Your rites. If You are pleased with 
me then be more so, and if not, then bless me now before I 
become distant from Your House — my House. Now is the time I 
depart if You permit me, who seek none but You and no other 
than Your House, and am not averse to You or Your House. O 
Allah, give me good health in body and protect me in my 
religion. Make my affairs turn out well and give me sustenance 
of obedience to You as long as You let me live. Give me the best 
of this world and the next, for truly You have power over 
everything.”) 


A women who is menstruating stands at the door [of the Ka‘bah] 


and makes the same supplication. 
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It is recommended to visit the grave of the Prophet #$ and the 
graves of his two Companions [Abu Bakr and ‘Umar] (may Allah be 
well pleased with them). 

<One greets him #% with “As-salamu ‘alaykum” while facing him 
#%. One then faces the direction of prayer, puts the room on one’s 
left, and supplicates for whatever one desires. 

It is unlawful to circumambulate his £4 grave. 

It is offensive to wipe one’s hands on the room surrounding the 
grave, and to raise one’s voice in his # presence. 


When one turns and faces his #4 land one says, 


“Ld ilaha illa Llaha, ayibtin t@ibtin ‘abidin li-rabbina hamidiin, 
sadaga Allahu wa‘dahu wa nasara ‘abdahu wa hazama I-ahzaba 
wahdah” 


(“There is no deity except Allah. Returning, repentant, 
worshiping our Lord and thankful. He kept His promise, gave 


His slave the victory, and routed the Confederates alone”)). 
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The description of performing Umrah is that one enters the state 
of pilgrimage [ihram] for Umrah from one of the designated points 
of entry [miqat] or — for someone in Mecca - from the closest place 


outside the Sacred Precinct [adna al-hill] — but not from within the 


Sacred Precinct. 
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One is released [from Umrah] once one has circumambulated [the 
Ka‘bah], traversed [between Safa and Marwah], and shaved or 
trimmed one’s hair. 

Umrah is permissible to do at all times, and fulfills the 


requirement of Umrah. 
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The essential elements [rukn] of Hajj are <foun: 
[1] entering the state of pilgrimage [ihram]; 
[2] standing «at ‘Arafal»; 

[3] the Visitation Circumambulation; and, 


[4] the traversal [between Safa and Marwah] 
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Its obligatory actions are «sevem: 

[1] entering the state of pilgrimage [ihram] from one’s relevant 
designated place of entry; 

[2] standing at ‘Arafah until sunset; 

[3] staying the night at Mina for those not fetching water or 
tending to animals; 

[4] staying at Muzdalifah until after half of the night; 

[5] throwing pebbles; 

[6] shaving; and, 


[7] the Farewell Circumambulation 


Gis sSlully 
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The remaining «actions and sayings» are recommended [sunnah]. 
eg2iw9 «Algbg «pl>| 23,09)! GlSylg 


The essential elements [rukn] of Umrah are «three: 
[1] entering the state of pilgrimage [ihram]; 
[2] circumambulation; and, 


[3] the traversal [between Safa and Marwah] 
[pilixe oo pl>Ylo «S\all :Yilolgs 


Its obligatory actions are [two]: 
[1] shaving <or trimming); and, 
[2] entering the state of pilgrimage [ihram] from its designated 


places of entry. 
Sui Jasis pl l>Vl 55 ods 


One’s rituals are not in effect if one omitted entering the state of 


pilgrimage [ihram]. 
Uy VI SLs pa pl 545 gl Op USS IF oes 


A ritual is not complete if someone has missed any of its essential 


elements [rukn] or its intention. 
ule Esud WS itn gl o> ated Gola S55 (09 


Whoever misses an obligatory act «even out of forgetfulness» must 
make a blood sacrifice. 
Whoever misses a recommended act is not required to do 


anything. 
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Being Left Behind or Obstructed 


larYJlp wlgall OL 
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abs ical 


Whoever misses standing at ‘Arafah has missed Hajj. One is 
released from Hajj by performing Umrah and must make up <his 
missed Hajj» [in another year] and sacrifice an animal [hadi] if one 
did not stipulate release for being obstructed. «Whoever did stipulate 
it... does not have to perform a hadi sacrifice. He does not have 
make the Hajj or Umrah unless it was obligatory. 

If the masses mistakenly stand on ‘Arafah on the eighth or tenth of 
Dhi 1-Hijjah, it suffices. But if some are mistaken, they have missed 
Hajj.» 


pi pUl due plo 0388 Ol IS pi SId/ Gul Yc 946 oD (09 


Je 


Whoever is prevented from reaching the the Sacred House by an 
enemy sacrifices an animal [hadi] and is then released from Hajj. If 


one does not have a sacrifice, one fasts ten days and is then released. 
1802) “less j 49)c we Vo Ulg 


If one is prevented from reaching ‘Arafah, one is released from 


Hajj by performing Umrah. 


bya! EST pl) O| oy5eo Cn8y A885 Ola 9] (030 o5uad Ulg 
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Anyone hindered by sickness or lack of funds remains in the state 
of pilgrimage [ihram] if one did not stipulate release. 


The Hadi and Udhiyah Sacrifices 


axoVig (Sag/] OL 
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The most superior sacrifices [in order] are: 
[1] a camel; 
[2] a cow; and then, 


[3] a sheep [or goat]. 


On 58g «Gud (LV dlgau Exiig wld E15 VI [pd és\5 Vo 
byhins SLall Aw jeadle 


Nothing fulfills [the preconditions of] sacrifice except for a half- 
year-old ram [jadh‘ da’n] or thani equal to it. Thus «the significant 
ages for being sufficient are: a five-year-old camel, a two-year-old 


cow, a one-year-old goat, or a half-year-old sheep. 
Baw 4S d8Ulg Gilg alg yo SLidl ésj3o 


One sheep or goat suffices for one person «along with his 
household and his dependents), and a camel or cow for seven [of the 


aforementioned]. 
Eaalla dias rollg slicdlg elacplly L-jally eledally el gall E5555 Vo 
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An animal that is one eyed, unusually thin, cannot walk, missing 
its front teeth, no longer produces milk [jadda@], sick, or missing 
most of its ear is not suitable for sacrifice. 

But it is suitable if the animal was born tailless, hornless, had its 
testicles removed but its penis remains intact, or if less than half of 
its ear or horn has been cut off. 


98 USL lpiahie spiud laly d3982 Geils VI 555 Aly 
Ugiig ilpiuSe jorug laze A7U9 yall aiall Jol Gu sill sido 
Ug Elio Lia ppl 2351 ally all paul» 
It is recommended to slaughter a camel from the bottom of its 
neck while it is standing with its left leg hobbled. It is stabbed with a 


spear in the vein near the base of the neck and chest. Other animals 


are slaughtered from top of the neck, though the opposite is 
permissible. One says, 


“Bismi Llahi, Allahumma hdadha minka wa laka” 


(“In the name of Allah. O Allah, this is from You and for 
You”). 


LaigihisLaliab (85! | ytolo Bs 


The one offering the sacrifice performs it himself, or commissions 


another Muslim to perform it in his presence. 


clopild 98 85539 03 Grog cs] 0538 gf tus! SMe Je aul C1899 
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The time for slaughtering [begins] after Eid Prayer or once enough 
time elapses to preform it, up until two days after it. 

It is offensive [to perform a sacrifice] during the two nights after 
Eid. 

If one misses the time, one must make up any sacrifice that is 
obligatory. 


The Hadi 
IU Y Gxtol gf f53a ia» lg) olZai (“L08) 


One identifies a hadi or udhiyah sacrifice by saying, “This is a hadi” 


or “This is an udhiyah sacrifice,” not by one’s intention. 
pio yy glad ul VI Ya Vo lyon 555 oJ Gitsi sly 


If a sacrificial animal is identified, it is not permissible to sell it or 


give it as a gift unless one exchanges it for something better. 
1 Siaiig lpJ gail UlS U] o9>2I9 p89.0 5549 


One shears its wool if it is more beneficial for the animal, and 
gives it as charity. 


pin A551 lajss& nbs) Vo 
One does not give the butcher his wages from the shorn wool. 
2 R285 Jy lpio nuh Vo Lail> Bu Vo 


One does not sell the animal’s skin or any part of it. Instead, what 


remains is utilized for one’s benefit. 
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If the animal becomes defective, one slaughters it. It suffices [as a 
sacrificial animal] unless the sacrifice was already obligatory as a 
personal debt [fi dhimmatihi] before it had been identified [as a 
sacrificial animal]. <Like being owed as part of an expiation or due to 


a VOW.) 
-7 Ze s ae 2 oF Ban f2- 0 Fe 
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The udhiyah sacrifice is recommended. Slaughtering it [and giving 
the meat to the needy] is superior to giving its monetary value in 
charity. 


Wo jl> lps Gii5 AGSol VI LISI wly GAG Bizaiig Csagg ISU ul Ling 


It is recommended to eat <from the sacrifice, give some as a gift, 
and donate some to the needy, in thirds. <The pilgrim and his 
household eat one third, gift with one third, and give charity with 
one third.» 

If one eats all but a small amount [‘ugiyyah] and gives [what 
remains] as charity, it is permissible. Otherwise, he is responsible to 


repay it «with a small amount of similar meat. 


It is unlawful for someone who intends to perform the sacrifice to 
remove any of his hair or from his body <or trim his nails» during the 


first ten days of Dhi 1-Hijjah [whether a pilgrim or not]. 
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The Feast for a Birth (‘Agigah) 
py a0 dbe Bled! yog ObLY pllall Yo dasa! G5 (J.28) 
ppataeg 2S] 988 Gls Ol ike Gayl ned Gl old aly 


Slaughtering for a newborn [‘aqgigah] is recommended: two sheep 
for a male, and one for a female. The slaughter occurs on the 
seventh day. If missed, then it is performed on the fourteenth. If also 
missed, then on the twenty-first. «After that, seven-day increments 
are not important, so one performs the sacrifice on whatever day one 


wishes .> 


Upobas juS Vo Voit £58 


The animal’s limbs are separated, but one does not break its 
bones. 


- - Byo . 2 os 1 se jet as Ses 
D> 99 Shad [ps9 Spey Vail VI Geos lpoS>9 


The ruling for ‘agiqah is like the ruling of an udhiyah sacrifice, 
except that it not adequate to split the animal with others [who are 
also performing ‘agiqah]. «So a camel or cow is not accepted except 
as a whole.» 


dail Vg Ac5a)] Gud Vg 
Slaughtering a camel’s firstborn [far‘ah] is not recommended. 


Neither is slaughtering it during the month of Rajab [‘atirah]. 


1. Kashshéaf al-Qind‘, 2:459. 
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7 JIHAD 
slyadl Gus 
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Jihad is a communal obligation. It becomes obligatory when one is 
present <in the battle line», his land has been encircled, or the imam 


calls people to arms. 
-Logz Ugsi,1 bL5JI ploig 


The complete [recommended] duration for manning border 


defenses [ribat] is forty days. 


Logidh VI Legh’ ales pJ reli olgl ul lily 


If one’s parents are Muslims, one does not voluntarily participate 


in jihad without the permission of both. 
a> jollg UXO! Ring yawall Lic UES plo! Lassie 


The Imam inspects his army when setting out. He sends back 


deserters and demoralizers. 
oa Cl] AaS II od9 yuck! Ie Bl aly 9d Jaw ol Us 


He may offer rewards of one-quarter after the fifth [of enemy 
resources (ghanimah)] when setting out, and of one-third after the 


fifth when returning. 
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The army must obey the Imam and be patient with him. 
GIS Ggilx) 535 pHl&d) ol VI asl VI $58! jg) Vo 


It is not permissible to «gather fodder, firewood, ory make an 
incursion except with the Imam’s permission — unless an enemy 


ambushes them and they fear [their rage] . 
Wl gl 99 ple sMaiwL Gouisl| EWLos9 


Enemy resources [ghanimah] are owned through being confiscated 


from enemy lands [Dar al-Harb]. 


CSL jptuds p3 Gnoddl E5519 All Jd! yo Aaigll Ip Lo) nag 
They belong to combatants [ahl al-gital] who participated in the 
battle. The Imam «or his deputy» extracts one-fifth «after giving the 
personal possessions of slain enemies to their slayers and giving 
prizes for non-eligible combatants, guarding, transport, and prizes to 
those who guided the army to welfare. This one-fifth is divided into 
five shares: one share each for Allah and His Messenger ##, Bani 
Hashim and Banu 1-Muttalib, poor orphans, the needy and 
wayfarers>. The remainder <four-fiths» is distributed [to eligible 
combatants] «after giving awards and prizes to slaves and others 


[who are not eligible for a share]. 


5a) Uloping U pp ppl BW ywyly ppiv Jol 
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A foot-solider receives one share; a cavalryman receives three: one 


for himself and two for his horse. 
pik loud pS jLinig raid loud SUL iv Gus! SLids 


Scout parties share in the army’s spoils, and the army shares in the 


scouts’ spoils. 
255 U9 log aScadIlg Taw! VI lS ald; G53 Aopidll yo Ilélly 


If someone takes from the spoils without authorization, his 
supplies are burned except for his weapons, his written Quran, and 


anything living [such as his horse]. 
cole pa8sg pond Gu ploYll 323 ail laghid Loji Igase ISg 
Ody (nd (00 339) oituo ELS bale Opaig «Colo! 


If Muslims take possession of land through fighting, the Imam 
chooses between dividing it or declaring it an endowment for the 


Muslims. An eternal tariff is imposed on whomever possesses it. 


ployll slpiz| sl] djzdlg Zl 5dl 98 aejalls 


The final authority for the tariff and for the tax imposed on the 
non-Muslim subjects of the state [jizyah] is the Imam’s utmost expert 
reasoning [ijtihdd]. 

lpa8 Sp5eI9 «pic 04 895 91 Wile] ole 3.51 a5] dlos Yo RE og 
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Whoever cannot develop his share of the acquired land is forced to 


rent it out or relinquish it from his control. This land is inheritable. 
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The following are tribute [fay’] for Muslims: 
[1] property taken from a polytheist without fighting (like the 


jizyah, the tax of one-tenth [taken from non-Muslim traders 
who are from lands hostile to Islam]); 


[3] whatever they [disbelievers] leave out of panic; and, 


[4] the fifth of a fifth of the booty [the 1/25 owed to Allah and His 
Messenger ##]. 


This tribute is used for the general welfare of the Muslims. 
The Dhimmah Contract and Its Rulings 
lpolSaly AoUl 286 OL 
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‘(The meaning of the dhimmah contract is allowing some 
disbelievers to remain upon their state of disbelief with the 
condition that they pay the jizyah and adhere to religious laws.» 

The dhimmah contract does not take effect except with 
Zoroastrians [majlis], or with Jews and Christians [ahl al-kitab or 
People of the Book] and whoever follows them. 


.245U 9| lol VJ laisse; Vy 
No one can effect [the contract] it except the Imam or his deputy. 


pic 528) 5485 Vg ME Wy dlyol Ug Cao isle a1}> Vo 
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No jizyah is taken from male minors, women, slaves, the poor and 


those incapable of paying it. 
J3adl pol 99 aio Gist ly SLAM jlo ws 


When someone becomes eligible to pay the jizyah, it is taken from 


him at the end of the lunar year. 


loidl dic Usipin's agli p5d9 agsd 53 ppsle Corlgll Iglir nieg 
pps] 5559 0.98989 big 
As long as the non-Muslim subjects pay their jizyah obligation, it is 
obligatory to accept it from them and it is unlawful to fight them «or 
take their wealth». 
The jizyah is taken from them after they have stood for a long time 


with their arms outstretched. «Sending the payment [by messenger] 


is not adequate. 
The Rulings of Non-Muslim Subjects 


ial lolly uudll 99 pul pSey paisi ployl pibis (Jaa) 
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The Imam is required to hold the non-Muslim subjects accountable 
to Islamic law [shari‘a] concerning life, property, and dignity; and to 
enforce penalties on them for things they believe to be unlawful dike 


fornicatiom — but not what they believe to be lawful dike wine. 


ISL Sty sy Sell we S955 pple Croll! yo jroill ppojls 
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They are required to differentiate themselves from the Muslims. 
They can ride animals other than horses but without a saddle. 
Rather, they use a pack saddle. 


PLL ppielZ Vo pp) LAll Vo Wwleodl 98 padyti joy Vo 


It is not permissible to put them in the center of assemblies, to 


stand for them, or to initiate greeting them with “As-salam 
‘alaykum. ” 


Aylei 09 Lal gly lpi oipil lo clus ug QWLS lio] yo Ugaiais 
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The following are prohibited for non-Muslim subjects of the 
Islamic state [ahl al-dhimmah]: 

[1] building new synagogues, churches, and restoring what falls to 
ruin — even if the ruin was the result of an injustice; 

[2] building a structure that is higher than those of the Muslims — 
but not if equaling the height; 

[3] publicly displaying wine, swine, bells; and, 

[4] making their [holy] books audible [in public]. 


1839 9] pYLwVl VI aio YES) pla 58) pl atuSe gl Soil wad 3995 Uly 


If a Christian converts to Judaism or a Jew to Christianity, it is not 


accepted from him. The only thing that is accepted from him is Islam 
or his [current] religion. 


Contract Breakers 
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A non-Muslim subject [dhimmi] breaks his contract and renders his 
life and property lawful if he: 

[1] refuses to pay the jizyah or to adhere to the rules of Islam; 

[2] aggresses against a Muslim by killing or fornicating; 


[3] «aggresses byy engaging in highway robbery, spying, or aiding a 
Spy; OT, 


[4] speaks ill of Allah, His Messenger #4 or His book [the Quran] 


However, the contract of his women and children remain valid. 
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